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TRANSLATOR’S NOTE 


Maulana Mohammad Manzoor Nomani’s present contribu- 
tion, along with two of his earlier books—Islam Kiya Hai? and 
Deen-o-Shariat—, provides a complete introduction to the study 
of the fundamental teachings of Islam. In these books the 
Maulana has undertaken to present the basic message of Islam 
in a form and language that was appealing to the minds of the 
modern-educated classes and could. also be, helpful in removing 
the doubts and suspicions which are raised in the sphere of 
religious belief and practice, in general, and against Islam in 
particular, in the current materialistic context of things. Two 
of these have already appeared in English under the titles of 
What Islam Is? and Islamic Faith And Practice respectively. and 
the translation of the present one will, it is hoped. mark the ful- 
filment of a great need. It will make it possible to suggest con- 
fidently a set of studies on Islam to anyone who may be wanting 
1o read about it in English for, as far as I am aware, no better 
and more precise and straightforward exposition of what Islam 
stands for and demands from its followers is to be found in that 
language. I, honestly. consider it a matter of pride and deep 
gratitude to the Almighty that the choice of Maulana Nomani 
for translating the whole series into English fell upon me. 


Maulana Mohommad Manzoor Nomani is too well-known 
as a writer on Islamic subjects to need an introduction from me. 
All of his works have been eminently succesful and seen 
u number of reprints. In fact. nota year passes without fresh 
editions of his books being brought out. In this respect, his 
record is definitely unique. 


Besides Maulana Nomanis’s great sincerity of purpose. what 
distinguishes him from his contemporaries and holds the secret 
of the outstanding popularity of his works is the simplicity and 
directness of his style and the universality of his approach. 
Since the Maulana’s literary endeavour is a part of his larger 
missionary activity, his effort always is to reach as many people 
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as possible through his pen and to convince them, at once, of his 
earnestness so that they can be brought intoa receptive frame 
of mind. Pragmatism is the keynote of his writings and the chief 
merit of this volume, also, lies in the fac. -hat the author has kept 
his mind fixed, from the beginning to the end, on the factor of 
utility. 

The Maulana has attempted to cover the entire range of 
Quranic teachings, from the conceptual to the practical, in these 
few hundred pages, and, in this, he has succeeded admirably. 
Proceeding from the fundamental articles of faith and subjects 
like Divine Attributes, Apostleship and the Hereafter, the narra- 
tive goes on to include what the Quran has to teach about social 
and moral behaviour, monetary dealings and the importance of 
earning a clean livelihood. All these things have been discussed 
with utmost clarity and conciseness, But the most valuable 
part of the book, in my opinion, is the one which deals with 
the Quranic concept of Monotheism. In it, the Maulana has 
explained the various aspects of the doctrine of Divine Unity— 
Unity of Being, Unity of Attributes and Unity of Functions—in 
such a coavincing style that it can not fail to bring satisfaction 
to anyone whose heart is not totally dead to spiritual feeling. 

The Quran being a guidance for mankind, and not exclu- 
sively for Muslims, Maulana Nomani has paid due attention to 
the needs of non-Muslim readers while expounding the basic 
tenets of the Quran. This has not only enhanced the value of 
the book, but, also, made its rendering into other languages 
particularly worthwhile. It is in this spirit that I have under- 
taken its translation into English in which language the demand 
for a reliable literature on Islam is happily growing day by day. 

not only in the Indo-Pak sub-continent, but all over the world. 
I hope the readers will kindly overlook my shortcomings 
and treat them with indulgence. 
M. ASIF KIDWAL 


11, B. N, Verma Road, 
LUCKNOW 
September 14. 1969 


FOREWORD 


At the very outset, 1 wish to make it clear to my readers 

that I am not a scholar of the Quran by any means, and 
also, to assure them that it is not out of modesty that I say this 
but a fact. Like those educated in the traditional Arabic 
Madrassas, I can understand only the bare meaning of the holy 
Book, and my endeavour, by the Grace of God, always is to 
read it with an intelligent appreciation of its import. This, of 
course, is a great favour of the Lord, buta greater favour on 
my humble self is that, sometimes, during the recitation of the 
holy Quran. my heart is endued with a depth of feeling and an 
uwareness which has left me in no doubt about its being the 
Word of God. The Divine origin of the Quran has become a 
living reality with me. Or, as one would say, just as while 
cating a sweet or saltish thing a person becomes aware of its 
sweetness or saltiness simply by the sensation it produces on his 
tongue and he has to make no particular effort for discerning 
its taste, the feeling which is produced in my heart at the time 
of the recitation of the glorious Quran lends me an instinctive 
assurance of its Divine origin and I do not stand in need of an 
argument to support it. 


Though there is no particular time or season for the holy 
Quran to evoke such a response within me, I experience it more 
frequently in the month of Ramzan, and then, the realisation of 
the grandeur and importance of its message and guidance, 
naturally, becomes much stronger. 


It was in this month, a few years ago (I do not remember 
the exact date), that while I was reading th Quran my heart 
was deeply moved by it, and I was seized wi 1 the desire to do 
whatever I could to carry its teachings, in its own preaching 
and instructive style, to those that were not acquainted’ with 
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them. 1 decided to write a book of an average length in which 
the precepts of the Quran were presented, under separate head- 
ings. in such a way that both Muslims and non-Muslims could 
understand them easily, and no argument or discussion was 
introduced from my side, but only what the Quran said was set 
forth, in my own words, and in its singularly simple and 
straightforward manner, Where an elucidation or explanation 
was needed, it was, of course, to be supplied by me. 


I, thereupon, quickly prepared an outline of the book and 
the task of collection of the relevant verses of the Quran was 
completed before the month was out. Now, only the arrange- 
ment and compilation of the material was left, and I thought that 
the book would be ready in a few months. But, it so happened 
that I could not devote even three or four days, at a stretch. to 
it, and, once, not a single line was written for full two years. 
However, by the mercy of Allah, the book, after passing 
through all these stages, is now in your hands. The responsibi- 
lity for its faults and shortcomings is wholly mine while if there 
is any merit or Virtue in it, it is solely from God. 


Before bringing these lines to close. I would like to adda 
few things more about the present volume. 


Firstly, since the way the holy Quran shows is not intended 
only for the Muslims, but for the whole of mankind, I have also 
kept before me the general reading public and not merely its 
followers while writing these pages. It is, therefore, my natural 
wish that this book should reach not only the Muslims but, also, 
as many of my non-Muslim brethren as possible. God-willing. I 
will do all that lies in my power towards it, but others, too, can 
cooperate by thinking out ways and means of making the book 
availiable to educated non-Muslims and carrying them out into 
Practice if they found it worthy of their patronage. 


Secondly, in the translation of the Quranic texts I have not 
' followed the literal method but paid greater attention to 
the convenience and understanding of my readers. For those 
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who may require a literal translation of the Quran, Maulana 
Rafiuddins’s rendering of it in Urdu is, in my opinion, the best. 


And, thirdly, the special purpose for which this book has 
been written demanded that it should not become too volumi- 
nous, Hence, it was not possible to include all the different 
aspects of the Quranic teachings in our discussion. Yet, I 
believe that all the important features have been covered, and 
hope that it would be found quite sufficient for the object 
in view. 


In the end, my earnest request to the readers is to 
remember me in their prayers of Mercy and Forgiveness to the 
Lord for next to Divine Benevolence, my greatest provision for 
the Hereafter are the sympathetic prayers of His devout 
servants. 


MOHAMMAD MANZOOR NOMANI 
LUCKNOW 
July 21, 1959 


Le al 


AWORD ABOUT THE REVEALER 
OF THE QURAN’ 


It is. generally, agreed that in the sixth century of the 
Christian era, the whole world was immersed in moral gloom and 
spiritual torpor. The torch of heavenly guidance had been 
extinguished. Europe was steeped in the darkness of the Middle 
Ages. Iran and its dependencies were caught in the tempest of 
the Mazdakite Movement which had played havoc with the 
nobler values of life and reduced man to a beast. In India, the 
Puranic Age was inits prime. By allaccounts, it marked the 
most woeful phase in the long and chequered history of the land. 
The condition of the other parts of the known world was no less 
deplorable. 


Situated, so to speak, in the heart of the world was the 
Peninsula of Arabia. Owing to the centrality of its goegraphical 
position it was known, in the olden days as the “navel of the 
world”. The whole country was devoid of the light of spiritual 
guidance, learning and civilization. The sixth century A. D., 
found the Arabs plunged in depravity, perversion and 
idolatory. Instead of one God, innumerable deities and images of 
stone were worshipped and human sacrifice was prevalent. The 
House of Ka‘aba, built by the Prophets Ibrahim (Abraham) and 
Ismail (Ishmael) with their own hands for the worship of the 
Almighty, had been turned into a huge idol temple. The law of 
the jungle prevailed everywhere. There was not even the sembl- 
ance of a Government. Murder, infanticide and robbery were 
the pride of the Arabs. Daughters were buried alive at birth. 
Social debasement and lewdness had become the rule so that 
people performed naked the ritual of circumambulation around 


1. These lines were written specially for the English edition. 
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the Ka‘aba. In many tribes the eldest son took the widows of his 
father as his wives, There was no material well-being 
either. Many people were driven by poverty to live on carrion 
and insects. 


It was in these circumstances, and in the midst of these 
people, that a child was born, exactly fourteen hundred years 
agot, at Mecca, in the respectable Banu Hashim family of the 
Quraish tribe. The child was born an orphan, as his father had 
died while he was still in the mother’s womb. The widowed 
mother brought him up. When he was six years old. the mother. 
too, died. and, thereafter, his grandfather, Abdul Muttalib, took 
care ofhim. But Abdul Muttalib’s guardianship was to last only 
for two years. When the child was in the eighth year of his life 
his grandfather, also, passed away, and his uncle, Abu Talib, 
took him under his affectionate protection. The child was 
named Mohammad which means ’The praised one’, i. e., one 
who is worthly of praise due to his natural disposition, character 
and attainments. 


Education in those days was not common among the 
Arabs. Very few people knew the art of reading and writing. So 
Mohammad (Peace and Blessings of God be upon him) also 
remained unlettered. But he had other special virtues which 
distinguished him from the young men of his time. He did not 
have any of the vices that were prevalent in his city. God had 
saved him from all bad practices. 


As the Prophet grew up, he thought of earning his own 
livelihood so that the burden of his maintenance might not fall 
on his uncle who already had a large family to support and was 
not rich, He_chose trade, which was the family profession, but 


1. According to the well-know biographer of the holy Prophet, Qazi 
Sulaiman Mansurpuri, he was born on April 22, 571 A. D. Incidentally, 
today, when these lines are being written the date is 22nd April. 1971. 
Thus, on this day exactly fourteen hundred years have elapsed since 
the birth of the sacred Prophet. 
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due to the paucity of funds he could not set up his own business. 
He began to work in partnership with others. He provided the 
labour while they provided the meney. Soon his reputation for 
honesty, sincerity and trustworthiness spread and the people of 
Mecca gave hi the title of A/-Amin, meaning ‘The trusted one’. 
Whoever came into contact with him was impre sed by his good 
manners and perfect moral attributes. 


In Mecca, and belonging t» the tribe of the Quraish, there 
lived a lady, a rich wilow, called Khudaija. She had her own 
business, ard, also, did trade in partnership with other people by 
advancing them money. She was very intelligent and possessed 
anoble character. The Prophet, also, had done some business for 
her and she was well pleased with his honesty, justice and high 
morals. Though the lady was about forty years old and the 
Prophet was only twenty-five, and she, also, had children from 
her earlier marriages, she wanted to marry him. The marriage 
between the Prophet and Hazrat Khudaija, thus, took place. 


After the marriage, the Prophet was released of the need to 
make a living. He begun to devote more and morc time to the 
service ofthe people, specially ofthe weak and the down- 
trodden, and to the establishment of peace and order in the 
land. Life went on like that and people had, generally, come 
to, love and admire him for his impeccable morals, righteousness 
and solicitude for the poor till in the fortieth year of his life an 
extra-ordinary change came over the Prophet. He was seized 
with an over-powering desire to spend his time in prayer and 
meditation at some secluded place far away from everyone. 


Very often the Prophet would walk to a mountain, on the 
outskirts of Mecca, and go to a cave called Hira. He would 
take his food with him and stay there for a week» Attherend 
of the week he would come home and retunn tojthe cave after 
replenishingihis meagre:provisions- =) um sel od! got 
Oo Til ine ays had’ i a ithe’ KAbWwIeagE OF 
Goa! of His Being and Att 
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him through Divine inspiration, and no particular mode of 
worship, also, had been taught to him. But he possessed that 
undefinable awareness of God and eagerness to earn His nearness 
and good favour which was expected of an earnest seeker of 
truth, blessed with a noble character, a refined soul and an 
illumined heart. He contemplated and prayed to God in 
accordance with his inner inclination and aptitude. 


The Prophet was now in his fortieth year. One day, in the 
month of Ramzan, while he was in the Hira Cave, a strange 
thing happened and he returned home, pale and trembling, as 
if he was stricken with fear or high fever. On arriving, he said 
to his wife, Hazrat Khudaija, “Cover me with a thick cloth. 
Cover me with a thick cloth.” 


When the Prophet recovered from the shock he told his 
wife everything that had happened to him, the visit by the 
heavenly angel in the Cave, the way he had conveyed to him the 
Divine Word and made him repeat it and the tremendous strain 
the whole experience had put on his heart and soul. 


Being the mature and very wise lady that she wus, Hazrat 
Khudaija encouraged the Prophet and assured him that God 
would not fail an honest and just man like him who helped the 
poor, and the orphaned and did nothing to hurt his fellow-men. 
She, then, took him to her uncle, named Waraka bin Nofel, who 
had forsaken the Paganish beliefs much earlier and embrace 
Christianity, Waraka was a blind old man. He had studied the 
holy scriptures of the Torah and the Bible, and, also, translated 
them into Arabic. 


When Hazrat Khudaija told his uncle what had happened 
to the Prophet in the Cave, his face shone with joy and he 
exclaimed, “By the Divine Power that holds my life, to 
Mohammad has come the Holy Spirit, the same Spirit which 
brings the Divine message and commands to the Prophets. It 
appears that God has chosen you, O Mohammad, for the lofty 
mission of Apostleship, Listen carefully: your community will 
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turn against you. It will persecute you and drive you away” 
In the end, Waraka said sorrowfully, 1 wish I was alive and 
strong at that time and could help you with all my power” 


This was the beginning of the ministry of the sacred 
Prophet. 

Upto that time the Prophet had been leading a clean and 
spotless life of moral rectitude and social service. But, by nature, 
he was a man of few words and loved solitude. During those 
days the Arabs had a passion for poetry, but the Prophet did 
not take an interest in it also. He never appeared before the 
public as a poet oranorator. Asa reformer, too, he did not 
start any movement or launch a struggle for the moral upliftment 
of his people. He had never said a word, during all those forty 
years, on Revelation and Apostleship, Resurrection and After- 
life, and Faith and Divine Law. He did not give any guidance 
to his community on political; economic or sociological prob- 
lems. Insum, till the age of forty, he had not given the faintest 
indication of being interested in such matters or possessing even 
a rudimentary knowledge of them. 


But in the forty-first year of his life, after the event of Cave 
Hira, he was suddenly transformed. It appeared thata new 
spirit had come to dwell in him. He was a changed man now. 
He said to his people, ‘(Inspiration has come to me from God, 
and He has entrusted me with the mission of His Apostleship as 
He once had Ibrahim (Abraham), Ismail (Ishmael), Ishaq (Issac), 
Yaqoob (Jacob) and Yusuf (Joseph), and, then, Moosa (Moses) 
and Isa (Jesus)’’. 


He told them that the One God, and no one aside of Him, 
was the Creator and Sustainer of the whole universe. He was free 
from every kind of blemish. All the attributes of Greatness and 
Perfection were assembled in Him. He, alone, was worthy of 
worship and obedience. Life and death, health and sickness, and 
riches and poverty, in short, all kinds of good and evil, and guin 
and loss, Jay solely in His hands. No one was like Him, His 
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coequal or partner. He was without a similitude. The gods and 
goddesses that were worshipped besides Him and regarded as 
dispensers of needs had nothing in their power. To worship them, 
or anyone apart from Him, was a fatal sin and an unpardonable 
crime. Hence, they should worship the One God and associate 
no one with Him. He, alone, was the Worshipped One, the 
Sypreme Being, the Almighty to whom all their prayers and 
supplications were to be addressed. They should love Him wholly 
and in all conscience. This command was for him, for them, and 
for everyone. 


He, also, told his people, and tried to the utmost to convince 
them that the world in which they lived was not a permanent 
one. It was not to endure forever. Just as everyone who was 
born was destined to die, after completing the alloted span of life, 
the entire world, too, would be destroyed one day at the 
command of God. That will be the Last Day. Then God, by 
His power, will raise up the dead again and bring another world 
the world of the Hereafter, into existence in which men will be 
requited for the good or evil they might have done during their 
earthly sojourn. Those who will have led a life of piety aad 
believed in God and obeyed His commands will be rewarded in 
the world to come with His choicest favours and blessings while 
those who will have denied their Lord and transgressed against 
His laws and spent their days in folly and neglect will be caught 
in a dreadful chastisement. 


After it, the Prophet informed them in detail about the rights 
of God on His servants and the rights of His servants on each 
other. He exhorted them to cultivate piety and a good moral 
disposition and to avoid wicked and shameful things and warned 
them against the evil sequel of perversion and immorality. 

In the same way, he conveyed to them the guidance of 
God with regard to trade and commerce, occupation and 
employment, and all other monetary dealings and transactions 
and explained to them what was fair and legitimate, and what 
was otherwise in those spheres. 
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The Prophet, also, told his people about the allowed and 
the forbidden articles of food and drink. He did not stop 
merely at exhortation and elucidation but these things became 
the sole mission and purpose of his life. The anxiety for the 
propagation of those truths and the moral and spritual 
upliftment of the Arabs and the whole of mankind became so 
great with him that nothing else could hold his interest. He kept 
himself occupied with his work day and night and, also, prayed 
to God from the depth of his heart that his people would wake 
up and realise the truth. 

As a consequence of preaching his misson, the Prophet had 
to bear tremendous hardships. He was tortured and persecuted. 
The Prophet and his family were boycotted, socially and econo- 
mically, for three long years. Guards were posted on all sides 
so that the supplies of food and clothing could not reach them. 
But the Prophet bore it all with patience and an iron will and 
did not slacken his efforts. He did not make a compromise 
with his enemies and prayed to God even more fervently for 
his people. 

Those among the Arabs in whose souls an element of virtue 
was present and who possessed, in some degree, the capacity to 
respond to the call of faith accepted his mission, in ones and 
twos, and they, too, became the targets of persecution. It 
continued in that way for about twelve years till the Prophet 
was forced by Pagans to leave Mecca. [{t had become impossible 
for him to carry out the duty of preaching the Divine faith in 
his own city, 

The Prophet, thereupon, migrated to Medina, at the 
command of God, which now became the capital of Islam. On 
reaching there, the mission of Apostleship began to be fulfilled 
with greater enthusiasm, and, by the grace of the Lord, the 
pace of the acceptance of the Divine Cail was also very much 
accelerated. 


Within a short time a wonderful system of Government was 
established in Medina. It was a unique arrangement in which 
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there was no regular army or police force. No one was an 
authorised functionary ofthe State and yet everyone was its 
functionary. All the functions of the Government were 
discharged by the Muslims who performed their duties without 
remuneration or an official designation, They did it solely for 
the sake of God and in the hope of earning His reward and good 
pleasure. 


The new type of Government, founded by the Prophct 
Mohammad, showed to the world how the work of the State 
could be carried out and administrative functions performed in 
an ideal manner, without an army or an exchequer. It had 
to go to war against the enemies, and these wars can still serve, 
in many ways, as perfect models of warfare for mankind. It 
also, entered into treaties, made covenants and levied taxes 
from which much can be learnt even today. 


After the Migration, the Prophet lived in this world only 
for ten years. In this short period almost the whole of Arabia 
had come under the sway of Islam and a large part of its 
population had embraced the Divine faith. Tens of thousands 
of persons who were sunk in idolatry, devil-worship and fetish- 
ness and to whom the life to come and retribution for good and 
evil as motives of action were practically unknown became, in the 
Prophet’s company and through his guidance, such immaculate 
specimens of humanity that the like of them cannot be found 
in the annals of our race. Not individuals but the whole nation 
was awakened from slumber and jt sprang into a new and 
carnest life of faith and uprightness. 

All this was accomplished within the short space of ten—or, 
if the earlier phase of the Prophet's Ministry in Mecca is also 
included, twenty-two years by a man about whom it is known 
that he was illiterate and never had the benefit of the society 
of wise and godly men, and who was neither a poet nor an 
orator nor had he, upto the age of forty, given an indication of 
the ability for leadership and organisation. Those, again, were 
the days when the press, the radio and other modern media of 
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mass communication did not exist. The question, now, is how 
was this miracle, this most stupendous revolution in history 
was brought about through the agency of this individual ? 


This venerated servant of the Lord used to declare in a 
frank and straightforward manner that there really was nothing 
in him. He would say, “I am the son of a poor Quraish 
woman and I am also illiterate. I can neither read nor write, 
Whatever I tell about God, His Being, Nature, Attributes and 
Oneness, and about the Last Day, the After-life and Heaven and 
Hell, and the laws I formulate regarding the various branches 
of life; in fact, whatever I preach, instruct or enjoin is not of 
my own yolition or understanding but from the Lord who is 
the Creator and Cherisher of the worlds. He has raised me up 
as His Messenger so that I may convey His guidance to you 
and sérve among you as His Apostle’. He recited a message, 
a communication which was the source and springhead of the 
guidance. There was a marvellous charm and appeal in it. 
Though it was in Arabic, which was the language of the land, 
it was supremely original and unique. Even the critics and 
oppenents were impressed by it and called it magic. But its 
revealer insisted that it was not of his composition or authorship 
but the Word of God which had been inspired to him. It was 
the command and guidance for him in the same way as it was 
for others and the whole of humanity. This was the Quran, 
the Last of the Divine Scriptures, 


The Quran is still present among us in its original form, 
intact and unsullied. A seeker of Truth can even today conclude 
for himself, by bestowing a little thought on it, that it could 
definitely not be the work of a human mortal. 

What has been said in the Quran on subjects like the 
Nature and Attributes of God constitutes the highest degree of 
awareness which no man. of whatever merit or ability, can 
attain without Divine inspiration. Similarly, the way traascen- 
dental truths, such as, Resurrection and Futurity are 
expounded in it is positively beyond the reach of human intellect 


. i 
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and reasoning. The teachings of the Quran concerning the 
other spheres of life, also, are a class by themselves. These 
precepts are wholly sufficient for the guidance of mankind, in 
spite of all the changes that have taken place, or may take place, 
in the world we live in. About them it is, indeed, impossible 
to imagine that they are the product of a human mind, much 
less of the mind of a person like Mohammad bin Abdulla! 
(Peace and Blessings of the Lord be upon whom). 
In fine, the Quran itself is the proof of its Divine Origi 


of its being the Word of God, and Guidance for mankind 


from Him, and of the fact that its revealer and interpretc 
Prophet Mohammad, is among His true Apostles. 

May Allah guide our steps and show us the Straight Path 
the path of those upon whom is His favour. 


BAD gAD gil 5} 
CHAPTER I 


EXISTENCE OF GOD 


The entire structure of religious belief and practice is based 
upon the affirmation of the truth that there is someone who is 
the Creator of us all and of the whole universe, and it is He 
who is controlling and dispensing the world according to His 
Authority and Will. Should this strarting point of the World of 
Faith be itself rejected by anyone all the things appertaining to 
religion must appear to him to be nothing but irrationality and 
superstition. 

The question of God's existence is, thus, the fundamental 
question of religion and any religious appeal or preaching can 
be addressed only to those who have first accepted this basic 
reality. But, since it is a fact that the awareness of God is as 
natural and instinctive to man as the awareness of his own 
existence, and no special effort or argument is needed to persuade 
him to believe that there is a God—and it is exactly for this 
reason that the bulk of the human population has always believed 
in Him, so much so that even during the present phase of our 
history, which is known as the phase of materialism and 
irreligiousness, an overwhelming majority of men take for 
granted the existence of God, the Quran does not pay much 
attention to this issue, nor enter into a detailed discussion over 
it. Nevertheless, by means ofan occasional hint or suggestion it 
has built up a line of reasoning which is quite sufficient to con- 
vince anyone and produce in his heart faith in the existence of 
God provided, of course, that he has not taken leave of his 

senses or shut his mind to everything that may not conform to 
a fixed idea or a pre-conceived notion. 
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It should, further, be remembered that the Quran does not 
enter into polemical disputations in the manner of a logician to 
bring home the fundamental realities of faith, like the existence 
of God, which may silence the critic but do not bring satisfac- 
tion to his heart. On the other hand, it appeals to the good 
sense of man, to the basic soundness of his understanding and 
invites him to ponder over the whole scheme of creation. It 
tells him to look around, to see the world that is spread on all 
sides of him. and of which he, too, is a part, and the reality 
will dawn vpon him automatically and he will himself discover 
the truth that is sought to be conveyed to him. This simple 
exercise in reflection and study will bring the light of faith to 
his inner self. Against the background of this brief intro- 
duction, read the following verses of the Quran: 


AacAGyl M5 Bos atignagdigg 
KGS BIA Gerke Gwpopils Hen, 
HH AS Pu SDS nie 55S Rt 


Lo! in the creation of the heavens and the earth, and the difference of 
night and day, and the ships which run upon the sea with that 
which is of use to men, and the water which Allah sendeth down 
from the sky, thereby reviving the earth after its death. and 
dispersing all kinds of living beings therein, and in the ordinance 
of the winds, and the clouds obedient between heaven and earth; 
(in all these things that are apparent to everyone) there are signs 
(of Allah's sovereignty) for people who have sense. (—II: 164 

After drawing attention to the grand design of the heavens 

and the earth, and the orderly rotation of day and night, and 
the sailing of the ships on the high seas, and the rain and its 
portents and effects, and the regulation of the winds, and the 
disciplined behaviour of the clouds between the earth and the 
sky, the Quran calls on men to reflect upon them and assures 
that if they exercised the normal understanding that had been 
granted to them, they would find all these things proclaim- 
ing, silently but distinctly, that whatever they were and in 
whichever state, they had not come into existence by them- 
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selves, but were the creation of an All-knowing and All-powerful 
Being. Again, in Sura-i-Al-Anam, it occurs: 


an 


GEG i SP de cA r2Iiasaoa 


It is God who causeth the seed-grain and the date-stone to split and 
sprout. He causeth the living to issue from the dead, and He is 
the one to cause the dead to issue from the living: That is 
God, then how are ye deluded away from the truth, (—VI1: 12) 


The Quran says that people constantly see that the seed-grain 
or date-stone is first buried under the earth—neither the seed- 
grain and the date-stone are possessed of any will or intelligence. 
nor is the earth—all these things are absolutely dead and inert; yet, 
after a few days, the hidden hand of some Unseen Power splits 
the seeds in the bosom of the earth, and, then, an excessively 
soft and delicate shoot grows out of it, and piercing through the 
hard layers of the earth, comes out on the surface to develop 
into a full grown plant or tree, as the case may be. Now, let 
them ponder over it and ask themselves who makes the seed 
split and sprout under the earth, and by whose will does the 
tiny shoot, which is even more slender than a silken thread, 
force its Way through it. Does it happen by itself? Does the 
seed-grain or the date-stone accomplish it all on its own? 
Can their commonsense accept it? The Quran says No! It 
all is the handiwork of an All-wise and Omnipotent Being, 
which is God. Jt is God who causeth the seed-grain and the 
date-stone to split and sprout! And His Power and Authority 
does not manifest itselfin this manner only in respect of the 
sced-grain or the date-stone, but there are so many other living 
things which Allah causes, in the same way, to issue forth 
from dead things and dead things to issue forth from living 
things. People witness all this: they see, for instance, the 
living bird emerging from the lifeless egg and inaminate 
articles coming out of animate beings. With such clear signs 
of God scattered so abundantly around them, why do they go 


astray ? we 
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Or, take these verses from Sura-i-R’ad 
HP feb SoS DIPS log Ekes & 85055 BIS 
ODM AASBIGIES G25 r ihe GE ‘ BEL 


And in the earth are neighbouring tracts, vineyards and ploughed 


lands, and date-palms, like and unlike (growing thickly or alon 
which are watered with one water, And We have made some of 
them to excel others in fruit. Lo! herein, verily, are portents { 
people who have sense, (—XIII : 4) 
The Quran invites men to bestow some thought over the 


state of the earth on which they walk and which gives them 
sustenance. In it there are tracts of land lying adjacent to one 
another, and yet what a great difference is often found in the 
nature of their soil and productivity. Ifone plot of land is 
suited for the cultivation of wheat, the other for the cultivation 
of sugarcane. Similarly, in one plot grapes are being grown 
while in its neighbouring plot a food-crop is thriving and in 
the third the date-palms are standing. both jointly and alonc. 
These date-palms are watered with one water, they take in the 
same air and are touched by the same sunshine, yet the fruit 
they bear is different from plant to plant, not only in shape 
and size but also in taste. Is all this variation and disparity 
of kind and quality taking place at random and without any 
aim or principle? No, in this difference and variety there are 
portents for those who have sense and from them they can 
obtain a living awareness of the underlying Reality and a 
clear knowledge of the Divine Agency by whose power and 
command all this is taking place. 


CGE Ss eZ2 ster seget J akedicralie4 Faas MSH Eels 
eRe sas Ie EaGReey 


Let man consider his food: 
How We pour water in showers 
Then split the earth in clefts 
And cause the grain to grow therein 
And grapes and green fodder 
And olive trees and palm-trees 
And garden-closes of thick foliage 
And fruits and grasses: 


Provision for you, and your cattle, (—LXXX : 24-32) 
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In the above verses, man is persuaded to reflect upon the 
food he eats. Heshould ask himself from where does the corn 
come from which his bread is made? How do all the fruits 
and vegetables and the fodder for his cattle grow? Who 
sends down the rain? By whose command do the plants 
spring up from the seeds that are sown deep in the earth? 
And who makes the earth splitand allow the slender sprouts 
of the plants to shoot up? Let man only ponder, as a seeker 
of truth, over what he eats and the knowledge of his real 
Sustainer and Nourisher and of His unbounded Power and 
Wisdom will dawn upon him and he will come to realise the 
Vital Truth clearly and without fail. 


shouts te5u ted 
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And lo! in the cattle there is a lesson for you. We give you to 
drink of that is which in their bellies, from betwixt the refuse and 
the blood, pure milk palatable to the drinkers. (—XVI: 66) 
Here, the Quran exhorts us to bestow a little thought on 
the cattle whose milk we drink. Inside their bellies there are 
canals of blood as well as faeces, and at no time are their 
bellies free from ample amount of impure blood and filthy 
waste, Yet, close to the parts that are always loaded with 
blood and faeces is the place from where milk is obtained and 
what an excellent drink it makes! There is neither a trace 
of blood in it nor the faintest stink of the faeces. Now, 
whose workmanship is it that makes such a wonderful thing 
possible? Is it the cow or the buffalo that does it? Or, has 
the ingenuity of man called this living factory of milk into 
being? The answer is: No; itis solely a manifestation of the 
matchless power of the same Supreme Being that has created 
us and the rest of the world. 
At another place, the Quran advances a powerful and 
convincing argument in the form of a challenge. It asks: 


BF 35D EU BE ar 


Can there be a doubt concerning Allah, the Creator of the heavens 
and the earth? 


(—XLV: 10) 
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The holy Quran has, through this one sentence, sei 
the entire vastness and immensity of creation for our 
deration. The seeing man beholds the sky; he observes the 
sun, the moon and the stars and experiences their light, heat 
or coldness as the cuse may be; he finds the solid earth un 
his feet, perceives its sprawling fields and orchards and ¢ 
the corn and fruit that are grown in them; he admires 1! 
lovely flowers springing up from its bosom and enjoys thc 
fragrance; he avails himself of the thousand things it thro 
up and profits by their amazing properties and utility. Can 
he, after seeing, enjoying and experiencing all these thing 
really be in doubt about the existence of their Creator? Unless 
his mind has become thoroughly perverted, can he seriously 
imagine that these things have become what they are by thei 
own choice and volition or that it is the logic of a philosepher 
or the skill of a craftsman that has done the trick? 


Again, take these verses from Sura-i-Zariyat : 


ese KEIGS OST ZI4) 
On the earth are portents for those of assured faith, as also in your 
own selves, Will ye then not see? (—LI: 20-2!) 

Apart from the signs of God. that are scattered all over the 
earth and the skies, man himself is a vast wounder-house of 
Divine workmanship. Let him look into himself with a clean 
heart and an understanding mind and all his skepticism : will 
disappear, 

Indeed, if man only reflected on his own existence. on his 
limbs and on the whole design of his life. there would be left 
no room for doubt or misgiviug about the existence of God. 
Let him think who chiselled his features in the mother's 
womb? Where from did the soul come into his body? Who 
made all the provisions of life for him? Who gave vision to 
his eyes, hearing to his ears and the sense of smell to his nose? 
Who imparted to his tongue and palate the power to perceive 
the taste of the things he eats and drinks? Who blessed him 
with the faculty of speech? Were all these favours done to 
him by his father or mother? Or, were the services of a 
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physician acquired for furnishing him with his form and figure 
and powers and faculties? Or, again, did he function as his 
own creator? Evidently, none of these explanations is true. 
Still more absurd will it be for him to assume that he came into 
existence simply by fluke or as a matter of course. There must 
be someone who made him, and who can he be except the All- 
powerful God? All these favours have, surely, been bestowed 
upon man by no one save Allah. 


CHAPTER II 
DIVINE ATTRIBUTES 


The knowledge of the existence of God, as we have seen 
in the preceding Chapter, is instinctive to man. It is ingrained 
in his nature. What we mean is that so far as the simple 
truth is concerned that there is a superhuman Power which 
has created the world and is controlling it according to its 
Will, the appreciation of it is as positive and natural to man 
as of his own existence. But with the nature and attributes 
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For a proper appreciation of the value and importance 
of what the Quran has taught in this connection it would be 
advisable to enquire, at least in passing, how people felt about 
God and what erroneous concepts were prevalent in the world 
concerning His Attributes at the time of its revelation. 

A number of religious communities, in spite of the fact 
that they took it for granted that all the existing things had been 
created by one God, were the victims of the deception that just 
as in the world there was a king or a monarch, but he did not 
look after the administration of his empire personally and Icft 
most of the work to his ministers and other officers who did 
what they liked, in the same way, God, also, did not concern 
Himself with the day to day management of the world and 
all that happened here was not done directly by Him. Thex 
were some holy beings (gods and goddesses) who were very 
close to Him and to whom He had delegated a large part of 
His authority, and in these matters it was their will that 
prevailed. These saints and deities could make or unmake 
whomsoever they pleased, they could confer anything upon 
anyone or take it away from him and the success and failure, 
and happiness and suffering of all mankind was dependent, 
practically, on their sweet will, 

Another common fallacy was the belief that in the manner 
of the worldly rulers with whom the practice was that there 
were some persons who, by reason of kinship or affection, 
exercised a powerful influence over them so much so that they 
could not turn down their requests or reject their recommen- 
dations and always found themselves compelled to do what 
they wanted, God, too, was so closely attached to some spiritually 
elevated beings that, willingly or unwillingly, He had to yield 
to their requests and accept their intercessions. 

Some people, again, drew the image of God after the 
experience they had of the living things around them. They 
supposed, for example, that He, too, like human beings under- 
went the various states of feeling, such as, joy and sorrow, and 


pain and pleasure, and was affected by them in the same manner. 


Others still likened Him to a despot who was full of ferocity and 
anger and knew no law, nor observed any principle. He was 
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the embodiment of tyranny and oppression, and, when aroused, 
inflicted the severest of punishment on men simply for the 
satisfaction of His anger. 

At the root of all these and other misconceptions which 
were common to the world in the olden days—and are encoun- 
tered even today—there, in the main, lay the fact that in 
popular estimation kingship was the most wonderful thing and 
those who sat on the regal thrones, the most marvellous beings 


“on the earth. Thus, the habits and qualities which were, 


generally, believed to be the characteristics of kings and emperors 
were readily attributed, ina more magnified form, to God as 
well, and it was because of this confusion between the concepts 
of Divinity and royalty that Godhead was, for the most part, 
interpreted in terms of power and anger and the Almighty was 
looked upon as someone who was only to be feared and dreaded. 

On the other side, a long time before the Quran was 
revealed, Jesus Christ had, with the object of removing the 
above misunderstanding, bestowed a special attention on the 
Compassionateness and Benevolence of God, and. as the Bible 
indicates, drew upon the analogy of paternal love to press home 
the point. But, thanks to the unscrupulousness of his followers, 
this simple analogy became perverted, and, in course of time, 
gave birth to the twin doctrines of God the Son and Atonement. 
The presence of these doctrines among the Christians, in any - 
event, is due to an incorrect appreciation of the Attributes of 
Divinity. 

Such, ina broad way, were the notions that were prevalent 
about God among the polytheistic and idolatorous peoples, and 
their polytheism was largely derived from them. We will, 
now, sce what the Quran has to say on this subject. In 
Sura-l-Fateha, which forms the opening chapter of the holy 
Quran, the veil over the Attributes of Divinity is lifted in this 


glorious manner. 
rae haa Oo) ss gk A oF 
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Praise be to God, the Cherisher and Sustainer of the Worlds. Most 
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Gracious, Most Merciful. Owner of the Day of Judgement. (—1: 1-3) 
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The first Attribute of God which is revealed here that 
He is the Cherisher and Sustainer of the World, signifies that 
the relation between God and the universe does not consist 
merely of this much that He is its Maker and Creator, but aft 
its creation whatever is reaching anyone or anything in it and 
the way the world is being sustained and preserved is, also 
directly from Him. Even the nourishment the trees are derivir 
apparently from air, water and soil and the milk an infa: 
sucks from the breasts of its mother are nothing but the 
instances of the beneficent care of God who is our sole Sustainer 
and Nourisher. In other words, it is not that after bringing 
the world into creation, God has allocated the function of it 
preservation and sustenance, i. e., the dispensation of its need 
to someone else, but just as He has created the Universe, He 
is, also, preserving it, and there is not a single particle in it 
which may not be bound up directly with Him for its main- 
tenance. 

The second and third Attributes spoken of in Sura-i-Fatela 
that is, Graciousness and Mercifulness denote that God is not 
the fearful embodiment of power and fury as some people 
suppose, but Most Kind, Most Forgiving and Most Merciful. 
It is a measure of His Benevolence that He did not only create 
the world, but-has also taken upon Himself the responsibility 
of its sustenance and preservation. He is so infinitely kind 
that after eulogizing Him as Most Gracious it was found 
necessary to add the appellation of ‘Most Merciful’ as well. 


The fourth Attribute of the Ownership of the Day of 


Judgement indicates that God is not only Kind and Merciful, 
but, also, Just and Impartial and the full display of this Divine 
quality will take place on the Day of Final Requital which will 
be meant, exclusively, for the doing of justice and apportion- 
ment of Reward and Punishment to His slaves. The Quran, 
by underlining this Attribute, has forewarned us not to be 
misled by the boundless Compassionateness of the Lord into 
assuming that He will not bring to book the sinners and the 
wrongdoers, and, like a mother who is forced by the innate 
weakness of her nature to extend her love even to an unworthy 
child, will shower His Benevolence upon them also. On the 


See 
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contrary, together with being Most Gracious and Most Merciful, 
God is also the Dispenser of Justice and there is destined to 
come a phase of existence in which this Divine Attribute will 
be revealed is such a way that it will be devoted, wholly and 
in all respects, to the allotment of reward and punishment; that 
is, the world to come will not be one of earning and spending 
or prayer and fasting, but entirely of Requital and Recompense. 
That is why, the Last Day has been described as the Day of 
Judgement. 

The Quran has said so much about the Attributes of God 
in these three simple, introductory phrases that if one were to 
yo to into its depth, even this brief revelation would be found to 
be more than adequate. But since it is the last Book of 
Guidance from the Lord and no other Divine Message is going 
to be sent down after it, the holy Quran has not gone in for 
brevity while dwelling upon any of the more important issues 
like the present one, Light has been shed by it on Divine 
Attributes literally at thousands of places. We will take up 
here some of the relevant verses, and, for the convenience of 
the readers, arrange them under separate headings. 


(A) GOD IS ALL-WISE, ALL-KNOWING 


The Quran asserts that everything that takes place in the 
world, whether big or small or hidden or manifest, is in the 
knowledge of God. He is present everywhere and sees and 
hears everything that is said or done. 


ola aatsale Hae 


God (is All-knowing): Nothing in the earth or in ithe heavens is 
hidden from Him. (nt: 5). 


Coes tes Niet 


Sain sh 345 


He is Allah in the heavens and in the cardi G.,0,, Ele is the Lord, 
Creator and the Sustainer of all that exists inthe heavens and on 
‘the earth), He knoweth all your hidden and visible. things and 
"He knoweth what you do, (—VI: 3). - 
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HALAS Se 


He is the Knower of the invisible and the visible, He is the Wisc 
and the Aware. (—VI: 74). 


pret 9% ue < CU ten A ee Ae ea 
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And thy Lord knoweth what their breasts conceal, and what they do 
openly, And He is Allah; there is no God save Him. His is a// 
praise in this world as well as in the Hereafter, and His is thc 
Command and unto Him will ye be brought back. (—XXVIII: 
69-70). 


FUME SEB NESS Jez ohoyi 
Keng aiid esse dks 


And you perform no act but (that) We (are present there) and are 
Witness of you when you are engaged therein (i. e., whatever you 
do, you do it before Our eyes and although you do not see Us, We 
are present and witnessing everything). And not an atom’s 
weight in the earth or in the sky escapeth the notice of your 
Lord. (—X: 62). 


SUGGES Ys 


And (O Mohammad) when My servants question you concerning 
Me, then (tell them) surely 1am nigh. (—II: 186). 


ANS Se4hcTl AS Ser MAE os 


We verily created man and We know what his sou! whispereth to him, 
and We are nearer to Him than his jugular vein. (—L; 16). 
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CAG AACLSS 9355 eels AXE WEP TUT AO 

WEL ct Eyy Ts as 
There is no secret conference of three but He is their fourth nor of 
five but he is their sixth, nor of less than that or more but He is 

with them, wheresoever they may be. (—LVIIi: 7). 
Speaking, in Sura-i-Nissa, of those who fight shy of men but 
not of God, the Quran remarks: 


tterns o Pep tht 
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They fight shy of men and do not fight shy of Allah, although He 
is with them allthe time and everywhere. (—IV: 108). 

Apart from the afore-mentioned verses, expressions like 
Aleem (Knowing), Khabeer (Well-informed), Sami (Hearing), 
Baseer (Seeing), Shaheed (Witness) and Muheet (All-embracing) 
have been used at innumerable places in the Quran to define 
and explain the Divine Attribute of Omniscience. The sum 
and subtance of all these verses is that God is All-wise and 
Well-informed. His knowledge is Infinite; there is absolutely 
nothing—no thought, deed or circumstance—that may be hidden 
from Him. 


(B) -GOD IS OMNIPOTENT, ALL-POWERFUL 


Like the Omniscience of God, the holy Quran has dwelt 
upon His Omnipotence and All-powerfulness also in so many 
ways and at so many places that it is not easy to specify. 
Verses like, Verily! God has Power over all things, and God is Able 
to do all things occur over and over again in it and there are 
numerous other verses as well in which the Absoluteness of His 
Power and Authority has been asserted in the clearest possible 
terms, as for instance: 


SGA AI HSE BI 
OF a i Sayscsa etd JENS 


Do you not see and do you not know that Allah hath created the 
heavens and the earth in truth (i. ¢., asthey ought to have been), 


a — 
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and (it lies in His power that) if He willeth, He can remove you and 
bring (in your place) a new creation ; and that is no great matter 
with Allah? (XIV: 19-20). 


CROTCH Ce UCSSE OS RICERCA 
wlsyS SNS De AGES Se AL ls ax 


Unto Allah belongeth whatsoever is in the heavens and whatscever is 
in the earth. And Allah is sufficient as Protecting Friend. O 
People, if He likes, He can remove you, and bring in others (: 
your stead). Allah is Able to do that. (—IV: 133-34). 


Seles, breve 


SEN oil WS ICM Ne chs SBT SOS ti SS Sy HTS 


(O Prophet) ! Say: Have you imagined if Allah should take away your 
hearing and your sight and sea] your hearts; whois the God who 
can restore it to you save Allah? (—VI: 46). 


CMGI SS oe SO IFIEIUEG 


His way is that when He intendeth athing, He saith unto it : Be! And 
it is. Therefore, Glory be to Him in whose hand is the dominion 
over all Things! Unto Him ye will be brought back. (—XXXVI: 


81-82). 


BMG BIS OSI ep IIHS 


Allah is not such that ought in the heavens or in the earth escapcth 
(His Power and Authority). Lo! He is the Wise, the Mighty. 
(—XXXV : 44). , 


In conclusion, among the truths the sacred Quran secks 
particularly to teach mankind about Allah and His Excellent 
Attributes one, also, is that He is Supreme in His Power and 
Authority and can dc whatever He pleases in the heavens and 
on the earth. He does not stand in the need of anyone’s help 
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for carrying out His Will. He is All-powerful. God, also, does 
not require any tools or implements. He is Absolute, the 
Almighty, He can make anything happen at His Will and 
Command. He can change the existent into non-existent. and 
the non-existent into existent. 


(C) GOD IS THE CREATOR, THE SUSTAINER TIE 
NOURISHER AND THE PRESERVER OF ALL 
THINGS 


The Quran, further, asserts and wants us to believe that 
God has not only created the universe and brought forth the 
existent from the non-existent, but is, also, running the entire 
workshop of the world and controlling its destiny alone and 
without a colleague or partner. Life and sustenance and what- 
ever one is getting in the world by way of the means to one’s 
existence are solely from Him. He is the Giver of all things 
und save Him there is no one who may have a control over life 
or its maintenance. He it is who grants to us what He likes and 
as Jong us He likes, and withholds from us what He wants to 
withhold. 


PAA ES GE EIS SS 


Lo! His, verily, is all creation and commandment, Blessed be Allah, 
the Lord of the Worlds! (—VIL: 54). 


PUBL NG, ABS ABE 


Allah is Creator of all things, and He is Guardian over all things. 
His are (the treasures and) the keys of the heavens and the earth. 
(—XXXIX:; 62-63). 


RoAcr ASSEN shale Oylail 
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Allah is He who created you and then sustained you, then He causeth 
you to die, then giveth life to you again, Isthere any of your 
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(so called) partners (of Allah) that doth ought of that? Praivcd oP) 

aa : Le OA Adee an eale eo Asie 

and Exalted be He above that they associate (with lim oii PAYS * 25 OS GSS i So 5 SAN) Cy Ay 
(XXX : 40). eh 9004 5 MP RE Ewe 

CGA eas 1455 ih $5651255 2355 HG SW AseG te NS 


ay 5 - VC Si, reat I ee w. wis wa iE It is Allah Who hath created for you ears (to hear) and eyes (to 
As ioe SELS ‘d los 2s bo 136 see) and hearts (to feel). (But) ye give small thanks to Him. 
td tina ANS se CPX Na ati #\021 It is He who hath (in this life) multiplied you on the earth and 
valtaal ees rose : Z 4 SN 298 lols) spread you on it, (and on your return from here) it is unto 

Him that ye will be gathered. He it is Who giveth life and 


i ERS w) 2°" 22 97) SP pisoce P| 
or7 iC Pedi ratie SES Crh SEUSS ues Sx causeth death (i. e., life and death are solely in His hands), and 
His is the difference of night and day. Have ye, then, no sense 
(and do you not think at all what your attitude should be towards 
The Creator of the heavens and the earth. He hath made for your Lord, Creator and Benefactor)! (—XXIIL: 78-80). 
Pairs of yourselves, and of the cattle also pairs, whereby lic 
multiplieth you. Naught is as His likeness; He is the I{carcr, 5 ak Te rus tre 09% Ale UNG 
the Seer, (He hears everyone and sees everything). His are ((/ 56555 355 GSE 955K, + LNG BWV Gat pW 
treasures and keys) of the heavens and the earth. He enlarge()) PAIN 2S I) AA IE ph IEA 8 12 
| Provision for whom He will and straiteneth it (for whom !!c od a) Seco RTA) ws oa 
will). Lo! He is the Knower of all things. (—XLII: 11-12) 
Allah it is Who appointed for you the earth for a dwelling place 
A and the sky foracanopy, and fashioned you and perfected your 
. ‘¢ At Che 132m 4 > * . . . 
at ES stall otal FAG ON SIS Heme) es. ids shapes, and hath provided you with good things. Such is Allah, 
= inn OF . “Tam > your Lord. Then blessed be Allah, the Lord of the Worlds. 
« aeaily $578 ALE arerre on 4 94, AN eng 
GAgh. Hee) ie CAVE hh Burda NS (—XL: 64). 
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ay: shall I seek another than Allah for Lord, when He is the Lord 


Allah is He Who created the heavens and the earth, and causeth 
water to descend from the sky, thereby producing fruits as food of all things? (—VI: 164). 
for you, and maketh the ship to be of service unto you, that 
they may run upon the sea at His Command, and hath made ni 
of service unto you the rivers (whose water you use in severul BS HN NT eI B55 geil Lis 
ways and in which you ply your boats); And maketh the sun rey te cen? 
} and the moon, constant in their courses, to be of service unto SeAigeless 

I] you, the night and the day; (And He Hath not created only 

li] these things for you but, apart from them), He giveth unto Then praise be to Allah, (no one besides Him is worthy of praise) : 
you all ye ask of Him (or stand in need of), (the entire design (It_is He alone who is), the Lord of the heavens and the Lord 
of your existence is functioning by His Grace); so boundless are of the earth, the Lord of the Worlds. And unto Him (alonc) 
His favours (upon you that) if you were to count the bounty belongeth Majesty in the heavens and the earth, and He is the 

Mighty, the Wise. (—XLV : 36-37). 


of Allah, you cannot reckon it. Lo! man is verily unjust and 
ungrateful, (—XIV : 32-34). 


40. TUBIQURAN' AND \ DIVINE ATTRIBUTES 4) 
(D) GoD IS THE OWNER OF SOVEREIGNTY, Til! whom He will, and bestoweth female (offspri 
tae fe . stowe y > (offs, ) hom He 
KING OF KINGS: HE ALONE HAS POWER O\/) will: or, He mingleth them, Rae sii eye" Se bie Mikal 
ALL THAT EXISTS 


barren whom He will. 


Lot He is the Knower, the Powerful. 
(—XLIL: 49-50) 


Another Attribute of God which the Quran never tires 

emphasising is that He is the Lord Sovereign of the universe 
the King of Kings, who holds in the palm of His hand the en) A Ras) CNV HOt) VS 
treasures of this world and the next. US Pistungs 


Now, Exalted be Allah, the True King! There is no God save” Din. 
how AADC RSTO Mer Wy SF 2 Sai) the Lord of the Throne of Grace. G XXII: 116). 


ots AY SSG TE AIS 


pa aede ao. kG a533, x sees, sho tek. Tet rr es te 
Say: O God! Owner of Sovercignty. Thou givest Power (and Rule ae Bee eehcee pas Seti 
to whom Thou pleasest, and Thou strippest off Power (and Rul: Spo Rona Aa ad RANI HSS rs 
from whom Thou pleasest. Thou enduest with honour who Wa enpagahpas Sa SG Aa ST eval oe 
Thou pleasest, and Thou bringest low whom Thou pleascst. | Og sae ASO 3,5 B55 tad 
Thy hand is all good. Over all things Thou hast power. (—III : 26) sates Pe 
* heaslichic, Ailes om Sik, 4s se & ae oN ss “i 16) Such is Allah, your Lord ; His the Sovereignty; and those unto whom 


ye pray instead of Him do not possess even so much power us the 

white spot ona datestone. If yc pray unto them they hear not 

Knoweth ye not that unto Allah belongeth the Sovereignty of the srourimraytecw and eyen iC they bear they iqouldnot\griny itso you, | 
heavens and the earth. He quickencth and He giveth deat! (they cannot be of any help to you), and on the Day of 
And ye have, instead of Allah, no Protecting Friend or Helper Resurrection they will disown association with you. No ’ 


(—IX: 116), 


e ¢ 4 v ay A 292, 
OLRM ES pao she 
Unto Allah belongeth the Sovereignty of the heavens and the earth 


and whatever is contained therein. He has Power over all things. 
(—V: 120). 


ohsne Maerua stgses nares 


Unto Allah belongeth the sovereingty of the heavens and the earth, 
He createth what He will. He bestoweth male (offspring) upon 
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Sometimes, the Quran adopts the negative method | 
Stress on the Absoluteness of the Sovereignty of God by denying 
that there is anyone, save Him, in the whole world ahsis may 
have anything in his power or control. Besides Him, al! others 
are totally helpless and can do neither any harm nor good to 
anyone. 


45: sai SFL dcp eodAd> 


A et ae 
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Say (to the unbelievers): Who is he who can preserve you from Allah 
if He intendeth harm for you, or intendeth mercy for you? They 
will not find that they have any Friend or Helper other (hao 
Allah. (—XXXIILI: 17). 


yates ey Ste EG LE 5c uti gels 
OG ips 


That which Allah openeth unto mankind of mercy, none can withhold 
it: and that which He withholdeth, none can release thereafter. !c 
is the Mighty, the Wise. (—XXXV: 2). 


Hywel sbisd Wot EG Jocks Sais KS th Shy S715 


Say: Have ye imagined if Allah should take away your hearing and 
your sight and seal your hearts (i. ¢., should He take away from 
you your capacity for thinking and understanding and mystify 
your minds), who is the God who could restore it to you save 
Allah? (—VI: 64), 


eh acstensAbses gH 


Who is he that can provide for you if Allah were to withhold His 
Providence? (—LXVII; 21), 
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Say: Have ye thought: if all your water (that you draw from the 
wells) were to disappear (i.¢., should Allah make it vanish). 
who then can bring it to you gushing from the earth? 
(—LXVII; 30). 

(E) GOD IS MOST KIND, MOST FORGIVING, MOST 
MERCIFUL 


We have seen earlier how in the pre-Islamic times some 
religious communities were caught in the delusion about God 
that He was something of a tyrant whom it was extremely hard 
to please, at least for the common people. For the sinners and 
defaulters He had nothing but anger and punishment, and even 
if He was kind and benevolent, it was only in relation to a 
particular family, race or community, otherwise for the rest of 
mankind He was utterly ruthless. 

The same misunderstanding was responsible for the poly- 
theism of these peoples. They looked unto themselves and found 
that their lives were not free from the stigma of sin; they, also, 
felt that it was beyond them to lead a pure and sinless life in this 
world, and from it they were misled by their ignorance into 
believing that since God w was so cruel and unrelenting they could 
not hope for any compassion or leniency | rom Him. 
despaired of the m of God and : up } al the 
irretrievably lost. In moments of ¢ desponde 

n their 
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easier to these communitics, and, having lost hope in God, the 
began to worship the real or fictitious personalitics the De 
had suggested to them and to offer up oblations in their name 
in the expectation that under their protective wings they Ww: 
thrive and, also, remain sheltered against the consequences « 
Divine displeasure in the life to come. 

A critical study of the spiritual evolution of the polythcistic 
communities and the growth and development of their belicfs 
and practices will bear out that most of them were led astray 
simply because they failed to appreciate the true meaning a 
significance of Divine Attribute of Beneficence and Forgivencs 
and mistook God to be a pitiless taskmaster in the manner 
worldly tyrant, and, in the upshot, they Jost faith in Him and 
made the holy spirits and other deities set up before them by 
the Divil the symbols of their hope and aspirations. Had they 
been aware of His Infinite Kindness and Mercifulness they 
would, never have fallen into this error. 

For this very reason, the sacred Quran which marks the 
ultimate word of Celestial Guidance for humanity has attached 
an extraordinary importance to this aspect of Divinity and }aid 
stress, at hundreds of places, on the Benignity, Graciousness and 
Clemency of God and His limitless Love and Affection for His 
creatures. Those who are lucky enough to recite the Quran will 
be knowing how frequently has God been remembered in it by 
His Attributive Names like those of Forgiving and Merciful, 
Clement and Merciful, Relenting and Merciful, Best of all those 
that are Merciful, and Most Merciful among those that arc 
Merciful. The limit is that in Bismillah itself, i.c., the phrasc 
which adorns the Quran at the head of its text, we find an 
emphatic aflirmation of the Beneficence and Compassionateness 
of God, and, in the same way, as we come to the inaugural 
verses we are struck by the fact that His Attribute of Gracious- 
ness and Mercifulness are set forth unambiguously before 
everything clse. The opening chapter of the Quran, thus, begins 
with these lines: 

Parise be to Allah, Lord of the Worlds, the Most Gracious, 

the Most Merciful. 
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Now, let us take up a few more verses: 


PIBASIATE NY Ss 


Your God is One God: there is no God save Him, the Beneficent, 
the Merciful. (—II: 163). 


In Sura-i-Aal-i-Imran, after describing how on the Day of 
Judgement men will be confronted with a full account of the 
good and evil deeds they had done in their lifetime and everyone 
will be seized with fear at the thought of the Recompense that 
was going to be handed out to him, it is set forth that: 


OLN G55 9 SS SES 


And Allah biddeth you to beware of Him. Allah is full of pity 
for (His) bondmen, (—III: 30). 

The Quran indicates that the warning of Final Requital 
administered by God to His bondmen is, also, prompted by His 
Kindness and Compassion in the same way in which a loving 
father cautions his children against the evil consequences of 
taking to wrong ways and falling into wicked habits and advises 


them to be good and dutiful, 
a 4. eT Dd 
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Allah is Gracious unto His slaves.  (—XLII: 19). 


Verily, your Lord is Full of Piggy Merciful (XVI: 1). 


et 


In Sura-i-Ana’m, we & first assured thet God is aware of 
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everything we do, and, then, we are told that: 
Tee 53 Ke} NY sr Vee) MS GENE; 


l Thy Lord is the Absolute, the Lord of Mercy. (It is si 

| because of His Mercifulness that you are alive in spite of 
your evil deeds, otherwise) He can remove you and can caus 

what He will to follow after you on the carth. (—VI: 134) 


Similarly, in Sura-i-Kahf, we have it that : 
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| Thy Lord is the Forgiver, Full of Mercy. If He took them to (as 
\ (now) for what they earn, He would hasten on the doom (or 


them ; but their’s is an appointed term from which they will find no 
escape. (—XVIII : 59). 


Which means that if we see around us that there are wicked 

and unrighteous men who commit all sorts of sins and transgres- 
Sions against the laws of God and still they are alive and no 
punishment visits them from Above—ncither the lightning strikes 
them down nor does the earth swallow them up—it is not duc to 
any inconsistency in the dispensation of divine Justice, but in the 
nature of a benefaction emanating from the same Attributes of 
Kindness and Campassion. Had the Almighty not been so 
Forgiving and Merciful, these sinners and defaulters would have 
been brought to book by Him immediately without a chance 
being given to them to mend their ways. But since it is the will 
of God to treat His slaves with love and kindness, He has decided 
to grant a reprieve to the transgressors till the end of their lives 
so that if any of them should want, at any time, to carn His good 
pleasure by reforming and offering true repentance for their 
misdeeds, they can do so and save themselves from His 
chastisement. God, as such, has fixed the time for Judgement 
| and Recompense at the end of man’s earthly existence and when 
i that hour will strike, every single soul will be produced before 
Him and no one will be able to avoid it by going in hiding or 
taking refuge som. where. 
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Again, in Sura-i-An'am, we read: 


ASS CD SS 


Allah hath prescribed for Himself mercy. (That is why, He does 
not punish the wrongdoers in this world. He has given them 
a lifetime of respite so that those who want to correct their ways 
and seck forgiveness may do so and save themselves from 
Punishment), He hath chosen to bring you all together (for 
Judgement and Requital) on a Day whereof there is no doubt. 
(—VI: 12). 


Glory be! How soothing, comforting and reassuring is the 
opening phrase of the verse quoted above: Your Lord hath 
prescribed for Himself mercy! If it is not heresy of the first 
order to despair of the mercy of such a benevolent Preserver, 
what else can it be? In the same Chapter the following words 
of hope and good cheer have, again, been addressed to the holy 
Prophet, and in what a marvellous manner : 


POEMS SRE VEL SE Rech MEN 
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And (O Prophet), when those who believe in Our revelations come 
unto thee (receive them with love and affection), (and) say: 
Peace be unto you: (and impart to them the joyful tidings that) 
your Lord hath prescribed for Himself mercy, (so rest assured) 
that whosoever of you docth evil (due to ignorance) and repenteth 
afterward thereof and doeth right, then, veri is 
Forgiving, Merciful. (—VI: 54). 


Unfortunate, really, is the man who remains 
mercy of Lord, who after the salutation of Pea 
message of hope and compassion to His erring slaves through 
His beloved Apostle: “Do not despair of your Lord and do not 
run away from Him ; He has prescribed for Himself mercy. If 
you have sinned (out of weakness or ignorance), repent now, and 
mend your ia He is Most pee Most Merciful.”” 


490 4. ' 
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ee repentance from His (erring) bondmen, 
and pardoneth the evil deeds, and knoweth what ye do. pps 
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About the erring servants who are guilty of a mortal sin 
adultery and fornication, it is stated in Sura-i-Nissa that: 


Ae NE TS SGA EAS UNE esl os 


And as for the two of you who are guilty thereof (lewd 
punish them both. And if they repent and improve ' 
let them be. Verily, Allah is Relenting, Merciful. (—1V 


The Quran says that people against whom it is establishe 
that they have been guilty of lewdness should, of cours 
punished according to law, but if, after they have undergone the 
punishment, they beg the forgiveness of God and reform them- 
selves, they should be left alone and no ill-will should be borne 
against them for the Lord and Master against whom they had 
in truth, sinned is Himself most Forgiving to those who repen! 
after going astray and treats them with kindness. 


And, Again: 


‘ 
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And whoso doeth evil and wrongeth his own soul, (then repentet!i) 
and seeketh pardon of Allah, will find Him Forgiving, Merciful 
(—IV: Il) 


And, in Sura-i-Zumar, the loving and affectionate manner 
in which the unfortunate transgressors have been spoken to 
constitute such a magnificent proclamation of Divine Gracious 
ness that even if a life-long sinner and an inveterate wrong-doer 
were to pay heed to it he would throw himself, with his heart 
and soul, at the door of His Forgiveness and Mercy. 


WE SSS IU ots sh iG 
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Curly 


O My slaves who have been prodigal to their own hurt (and ruined 
themselves with their own hands)! Despair not of the merc) 
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of Allah, Who forgiveth all sins. Verily, He is the Forgiving, 
the Merciful. Turn (even now) unto Him repentant, and 
surrender unto Him, before there come upon you the Doom, 
and then no one can save you or come to your help. 
(—XXXIX ; 53-54). 

The foregoing verses from Sura-i-Zumar, as well as the verses 
we have reproduced above on the subject of the Mercifulness of 
the Lord towards His erring bondmen, go to show that while 
His Kindness is so boundless and infinite that even the worst of 
the sinners and defaulters can seek refuge in it, an essential] pre- 
requisite of proving oneself worthy of it is that a person should 
turn to Him earnestly, and resolve, with all sincerity, to make 
amends for his past mistakes. 

Hence, at many places in the Quran a mention of the Divine 
Attribute of Justice and of handing out punishment to the 
defiant servants is, also, made side by side with the affirmation 
of His peerless qualities of Benevolence and Forgiveness, such 
as, in Sura-l-Fateha where, while God is described as the Lord 
of the Worlds, and Most Gracious and Most Merciful, it is added 
immediately that He is the Owner of the Day of the Judgement 
too, The object, obviously is to guard against the possibility of 
anyone presuming from the immensity and infinitude of Divine 
Compassion and Mercifulness that a free license has now been 
given to sinfulness and whatever one may do in life the gates of 
Forgiveness and Mercy will always remain open for him. 
Anyhow, it is for the purpose of removing this misunderstanding 
that attention has been drawn to the Divine Attribute of Justice 
together with those of Forgiveness and Compassion on various 
occasions in the Quran: 
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(© Prophet)! (If after these clear revelations) they still give lie to 
thee, tell them that your Lord is a Lord of all-embracing Mercy 
(and it is out of His Mercifulness that He has given this respite 
to you, but if you do not give up your sinful ways you will, 
surely, be punished for your wicked deeds) and His Wrath will 
not be withdrawn from the guilty folk. (—VI: 148) 


59 THE QURAN ANI 
et we yicty Uae < 
CIDA GNES 5 } RoW NT TG 38 


Announce, (0 Mohammad), unto My slaves that verily I a 
Forgiving, the Merciful, and, in the same way, (let there be ro 
doubt about it) that My doom is the dolorous doom (/ 
transgressors). (—XV : 49-50) 


RD SA VIIP BDA i 5 0 32 


Allah is the Forgiver of sin, the Accepter of Repentance, (but for the 
defiant transgressors), stern in Punishment. The Bountiful. 1 
is no God save Him. Unto Him we all return. (—XI: 3). 


In some verses, like those given below, the Divine Attri- 
bute of Justice and handing out punishment to the guilty 
has been explained by setting forth the argument in an 
interrogatory form: 
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Shall we treat those who have surrendered as We treat the guilty? Wha! 
aileth you? How foolishly ye judge? (i. ¢., How can you 
imagine such an unjust thing about God that He will deal identi- 
cally with those who are obedient to Him and those who are not)? 
(—LXIX : 35-36). 


¢ amy FAP CONAN DED hs hare Ne 
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Shall We treat those who believe and do good works as those who 
spread corruption on the earth? Or, shall We treat the plous as 
the wicked 7 (—XXXVIII : 29). 


“er are hall as SBS ae So 
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Or do those who commit ill-deeds suppose that We shall make them 3s 
those who do good works, the same in life and death ? Bad, is the 
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judgement (of those who think like that), (Don’t they see) that 
Allah hath created the heavens and the earth with truth? (Then 
how do they attribute such an injustice to Him?) The very purpose 
of the creation of this world is (that men may strive here), (and) 
that at the appointed time, every soul may be repaid what it has 
.earned. And they will not be wronged (in Recompense), 
(XLVI : 21-22) 

In sum, the sacred Quran informs that God is infinitely 
Gracious and Affectionate to His slaves and His Beneficence 
is so extensive that everybody can find a place in it: My 
Mercy embraceth all things—(V11: 156). He is always willing 
to forgive and take within the fold of His Mercy the worst 
of the criminals and the greatest of the sinners who may 
turn towards Him as seekers of Forgiveness and Compassion. 
But, at the sametime, He is also Just and His Sense of Justice 
demands that the arrogant transgressors should not go un- 
punished, and, in His Infinite Wisdom, He has decreed that 
it shall not be so, Hence, the wicked and the sinful who do 
not give up their evil ways and persist in wrongdoing and 
apostasy, in spite of the clearest guidance having come down 
to them from God, will have no share in the Mercy of their 
Lord in the Hereafter when the Divine Attribute of Justice 
will reveal itself in the completest measure. Says the Quran: 


ow Fal hen 
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And who doth greater wrong than he who is reminded of the revela- 
tions of His Lord, then turneth away from them (and does not 
reform himself). We shall, verily, requite the guilty. 

(—XXXII ; 22) 
(F) GOD IS THE PURE, THE SUBLIME 


The Quranic revelations we have discussed so far in this 
chapter were related to the positive Attributes of God. From 
these we learnt that God is Omniscient: His knowledge is 
Absolute and All-embracing, there is nothing big or small, 
hidden or manifest of which He is not aware; that God is 
Omnipotent: His Authority extends over the heavensand the 
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earth and all that is contained therein; that He is the Nourishe 
and Sustainer, the Lord and Preserver of everyone: the sove- 
reignty of all that exists belongs to Him, nothing is beyond 
; His Control; that God is Most Gracious, Most Merciful, bu 
together with it, He is also Just and requites those that are 
faithful and virtuous with His choicest favours and bounties and 
punishes those that are wicked and sinful as befits His Powe 
and Dignity. 
But no discussion on the Divine Attributes can be 
plete if it concerns itself only with WHAT GOD IS and 
not deal, also, with WHAT HEIS NOT. We, therefore, : 
proceed to enquire into how God is absolutely free from the 
things that are derogatory to His Glory and Magnificence and 
about which the ignorant and the uninformed have been guilly 
of error or misjudgement in the past or are likely to be in 
future. The Quran has not contented itself merely with « 
| narration of the positive Attributes of Divinity, but its other 
aspect, that of Purity and Sublimity, that is, freedom from 
what is ascribed to Him out of folly or ignorance is, also, 
brought out fully in it. A few verses relevant to our study 
are given below: 
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And say : Praise be to Allah, Who hath not taken unto Himself a son, 

and Who hath no partner in Sovereignty, nor hath He any 
| protecting friend through dependence. And magnify Him with al! 
/ magnificence. (—XVIII : 3) 
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Glorified be He and high exalted above all that they ascribe unto Him 
(such as, He has a partner ora son ora daughter). He is the 


Originator of the heavens and the earth (and these benighted 
people know that such is the Glory of no one save Him and yet 
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they indulge in the fallacies of this kind). How can He havea 
child when there is for Him no consort, when He created all 
things, and is aware of all things? Such is Allah, your Lord. 
There is no God save Him, the Creator of all things, so worship 
Him. And He taketh care of all things (—VI: 100-102) 


And, then, that: 
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Vision comprehendeth Him not, but He comprehendcth all vision. He 
is the Subtile, the Aware. (—VI: 103) 


The above verses contain an emphatic refutation of all 
things that are unworthy of Divine Magnificence and Sublimity, 
and God is shown in them to be supremely free from what 
the Polytheists and others with an imperfect understanding 
of His Glory and Uniqueness are prone to impute to Him. The 
last of the truths asserted by the Quran with regard to the 
Purity of God, (Vision comprehendeth Him not, but He 
comprehendeth all vision) stands out as a marve of lelegance, 
comprehensiveness and perfection. It denotes that God is so 
Infinite, Exalted and Subtile that although He is present every- 
where and is so very near to everyone all the time, no eye can 
see Him. He, on His part, sees everything. 

At another place, the whole discussion on this aspect of 
Divinity has been summed up in just two words which, when 
translated into English, read: Naught is as His likeness. 
(—XLII: 11). 

Look at this brief phrase! _ In a couple of words the Quran 
has said in it everything that could be said on the subject of 
Divine Sublimity, and proclaimed Him to be above and beyond 
all the things that are not in keeping with His lofty Attributes 
of Sacredness and Purity. It is clear that all the mistakes that 
are, or have been, committed in this respect originate from the 
fact that people are inclined to imagine about God and His 
Functions and Attributes on the basis of the nature, functions 
and attributes of the known things of the material world. The 
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Quran has struck at the root of the dangerous tendenc 
declaring that God is simply unique, unmatched 
unparalleled; Naught is as His likeness. He is Incompar 
No one is like Him and He is like no one. He is present 

: His presence is not like that of the other exisiting things; 

| alive, but there is nothing in common between His life ani | 

life of the other living things. He is All-knowing, All-heu 

and All-seeing, but His knowing, hearing and seeing tr. 

our own faculties of the same order. He is close to every 

and by the side of everybody. But this closeness has 1 

to do with what is found between any two persons or objec! 

in the world. The same is, also, true of His Attribute 

Compassion, Love, Anger and Revenge which are fun: 

tally different from our own emotional responses to ide: 

situations. The Quran has sealed the door permanently a; 

all confusion through the simple and straightforward dec 

tion, Once for all, it has rejected the various thing 

unenlightened people were inclined to associate with G 

because of examplification. 


SOME COMPREHENSIVE VERSES OF THE QURAN 


We will bring the discussion on Divine Attributes toa 
close by reproducing a few verses of the Quran which are of 
comprehensive nature and deal with all the manifold aspect 
and distinctive qualities of Godhead : 
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Allah; There is no God except Him, the Living, the Self-subsisting. 
Eternal. (His life, alone, is His; the others are alive by His grace 
The world is being sustained by His command). No slumber can 
seize Him, nor sleep. (He is always wide awake and alert ). His 
are all the things in the heavens and on the earth. (He is the solc 
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monarch of all that exists). Whois he who can intercede in His 
Presence save by His leave ? (No one can dare do so). He knoweth 
that which is in front of them (His bondmen), and that which is 
behind them! While (His creatures) shall encompass nothing of 
His knowledge except as He willeth. (They can know only what 
He wants them to know). His throne extends over the heavens 
and the earth and He is never weary of guarding and preserving 
them for He is the Most High, Supreme (in Glory). (—II: 255) 
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All that is in the heavens and the earth glorifieth Allah; He is the 
Mighty, the Wise; His is the Sovereignty of the heavens and the 
earth; He quickeneth and He giveth death (to whom He willeth). 
(Life and death are in His hands). And He is able to do all things. 
He is the First and the Last, (He was Present when no one save 
Him was present and He will be Present when all save Him will 
perish), and the Manifest and the Hidden, (He is so Manifest that 
those who possess the meanest of intellect can know Him and so 
Hidden that no eye can see Him); And He is the Knower of all 
things. He it is who created the heavens and the earth in six days 
(i. ¢., in six rounds); then He mounted the Throne. He knoweth 
all that entereth the earth and all that emergeth therefrom and all 
that cometh down from the sky and all that ascendeth therein; 
and He is wheresoever you may be. And Allah sees everything 
that ye do. (—LVII; 1-4) 
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He is Allah, than whom there is no other God, the Knower of the 
visible and the invisible. He is the Bencficent, the Merciful. He 
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is Allah, than Whom there is no other God, the Sovereign | 
the Holy One, (He is free from all impurity), Peace, (there i 
danger for Him, nor decline), the Keeper of Faith, the Give 
Shelter, (no one can exert any pressure or influence upon H 
the Superb. Glorified be Allah from all that they ascribe « 
Partner unto Him. He is Allah, the Creator, the Shaper or 
naught, the Fashioner. His are the most beautiful name 

that isin the heavens and on the earth glorifieth Him, and It 
the Mighty, the Wise. (—LIX : 22-24) 


After these detailed expositions of the Attributes of God 
read this short but most fascinating affirmation contuine 
Sura-i-Ekhlas : 


4d AK 74er < aA 
SIPS HSS LEN GTS SCT Au 520 


Sicilia lae ei 


Say: He is Allah, the One (and only God)! Allah, (the Extcr 
Besought of all! He begetteth not, nor was begotten. And 
is none comparable to him. (—CXID 


For a person who believes in God and considers himse!f to 
be His bondsman it is natural to be desirous of cultivating a 
correct understanding of His Creator and knowing about Him 
all that can be known. It is, also, beyond dispute that the 
most correct, complete and authentic knowledge about the 
Divine Attributes is contained in the holy Quran which imparts 
to tle hearts a living consciousness of His Power and Majesty 
and releases in them the undying springs of love and devotion 
for lfim, In consequence, the seeking of Divine pleasure 
beconies the chief ambition of one's life, than which there can 
be no greater success or felicity for man. 


CHAPTER III 


DIVINE UNITY 


From the Quranic statements on Divine Attributes, 
referred to in the foregoing pages, we have learnt about God 
that He is All-knowing: He knows what is apparent as well 
as what is hidden; He is Omnipresent; He is the Creator and 
Sustainer of the Worlds and the Master and Preserver of the 
universe, and whatever is happening here is at His command 
and bidding; all the Glory and Greatness belongs to Him and 
He is free from want and does not stand in need of anything: 
everyone is dependent upon Him and He is dependent on no 
one; He is Most Kind and Merciful, but, at the sametime, 
He is Just and Fair and is going to requite everyone for the 
good or evil he may have done in his earthly life. In addition 
to it, we haye, also, seen that God is higher and superior to 
everything that may bear the faintest trace of a fault or weak- 
ness or be derogatory to His Attributes of Purity and 
Sublimity. 

Once it is accepted that there is someone who is so 
superlatively perfect and in whom all these splendid virtues 
are assembled in their most evolved and immaculate form it 
follows automatically that He alone is worthy of our obedience 
and submission, and, besides Him, there is no one who ‘may 
be worshipped. All His wishes should be carried out with 
reverence, and regarding Him to be our Maker and Master 
and ourselves His humble slaves, we must obey His commands 
and injunctions faithfully and without question. We are to 
look forward only to His help, to supplicate to no one save 
Him for our needs, and to make Him alone the centre of our 
hopes and desires and trust and reliance. He is the one to- 
wards the earning of whose good graces we should always 
strive and for the sake of whose pleasure it should be our 
duty to live and die. We should adore no one but Him, 
celebrate only His praises, and make His remembrance the 
chief occupation of our lives. 
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It is because of this that often during the discus In every community the Prophets raised up by God have 
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Divine Attributes in the Quran the concept of TAWHI uniformly preached the gospel of Divine Oneness, but with the 
(Divine Unity) has been treated as an accepted fact and a passage of time, a majority of them slipped back into Poly- 
theism, and even now the position with most of the people is 


evident reality, as the readers themselves would have 

while going through some of the verses reproduced that while they believe in God and aflirm their faith in Him, 

earlier chapter. There may. as such, appear to be no ne they are guilty of entestaining and upholding Polytheistic 

now to enter into a full length study of it, but since tt beliefs and practices in one form or another. 

cept forms the central theme of the message of the Qura: 

the pivot of its teachings, and, in the earlier scriptures, : 

the greatest stress was Jaid on the Oneness of God an e 

importance was attached to it than to any other question, ve CEH 25525 ih VE 4 

have decided to devote a separate chapter to the examina! ; 

of the Quranic viewpoint on it. And most of them believe in Allah and, (at the sametime), 
partners unto Him, (—XI1: 106) 

The teachings of the Quran on TAWHEED are so clear 
and exhaustive that no aspect of it has been left in the « 
It was, also, necessary for them to be so for this issue has 


58 59 


4s 


attribute 


Polytheism. in any case, has been the commonest and 
most grievous failing of mankind and it is precisely for this 


to the undoing of many a people, at all stages of history. ” ; 
It would not be incorrect to say that more mistakes hav: reason that the Quran has given so much importance to the 
been committed on this score than in respect of any othec doctrine of TAWHEED and made it the priacipal theme of 
article of spiritual belief although all the Prophets and genuine its teachings. In the Quran, moreover, every possible effort 
religious preachers had consistently informed their followers has been made to climinate the causes that had given rise to 
REE een enanieneiGediand He alone was Polytheism in the earlier communities and ensure against the 
worthy of worship and obedience. The Quran positively asserts AIMI Noch ATs ae cae. : 
that no people or community in the world has been left with- The Quran does not content itself merely with proclaiming 
out the message of Divine Unity having been conveyed to it that God is One and He alone should be adored and 
by the august Apostles of the Lord. worshipped, but in addition to stressing the Unity of Being, 
it takes up every Attribute of the Lord and declares that it 


belongs solely to Him and just as He is One and Unpartnered 
in His nature and existence, in His authority and attributes, 
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too, He is unique and without an equal or co-sharer. The 
And verily We have raised in every nation a Messenger (proclaiming): Quran has dealt with ull these aspects of TAWHEED with 
such clasity and thoroughness that it has, now, become com- 


serve Allah and shun false goods, (—XVI; 36) 
pletely fortified against pollution by any kind of Polytheistic 


untruths, open or hidden, and conceptual or practical. 
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PY: » Gi SdH 14 We shall now arrange some of the Quranic verses con- 
cerning Monotheism in different sections and under separate 


| And We have sent no Messenger before thee but We inspired him titles. 
| (saying) : there is no God save Me (Allah), so worship Me (alone). 
(—XX!I ; 25) 
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(A) UNITY OF BEING 


A most simple, forthright and comprehensive enunciaii 
of the concept of TAWHEED is that God is just One and 1 
one aside of Him is worthy of obedience or worship. 
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Your God is One God; there is no God save Him, the Benefi 
Merciful. (—II1 : 163) 
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There is no God save Allah,andlo! Allah is the Mighty, ¢ 
(—III : 62) 
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Lo! Thy Lord is surely One ; Lord of the heavens and of the earth and 


all that is between them. (—XXXVII ; 4-5) 


4 ire 4. ATT 
GS SESE AGIS 


Say (O Prophet) : He is only One God, and Lo! I am innocent of thst 
which ye associate with Him, (—VI; 19) 
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Your God is One God, (Then) surrender unto Him, (—XXII: +) 


(B) UNITY OF FUNCTIONS AND ATTRIBUTES 


Besides this simple affirmation of the Unity of God in 
His Being the Quran insists that He is One and Absolute in 
His functions and attributes as well. He is the sole Creatof 
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and Nourisher of all existing things and it is He alone who 
gives life and causes death. 
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Allah is He Who created you and then sustained you, and then causcth 
you to die, then giveth life to you again, Is there any of your (so- 
called) partners of Allah that does (or can do) any of these things? 
Praised and Exalted be He above what they associate with Him. 
(—XXXvV : 40) 
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Ts there any creator other than Allah who provideth for you from the 
sky and the earth? There is no God save Him ! Whither, then, are 
ye turned ? (—XXXYV : 3) 
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Tell about your partner-gods to whom ye pray beside Allah, show me 


what they created on the earth? Or have they any share in the 
heaven ? (—XXXV : 40) 
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Lo! Those whom ye serve instead of Allah own no provision for you, 
So seck your provision from Allah and serve Him, and give thanks 
unto Him (for) unto Him ye will be brought back, (—XXIX : }7) 
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(i) To God belongs all Power: His Command runs over tk 


whole world 


The heavens and the earth and all that is cont 
therein are under the sovereignty of the Lord, and the 
He is the Creator and Sustainer of everyone, His writ 
runs over all thirgs and at all times. 
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His verily is all creation and commandment. (—VII : 54) 
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His is the command (over all things), and unto Him ye will be bro 
back. (—XXVIII : 70) 


God alone has the power over all things; He docs whial 
He pleases, Besides Him nothing is in the hands of anyone 
neither life nor death nor disease nor health nor poverty 
nor riches. Of the depraved and the uninformed who :maginc 
about their favourite deities that they, too, have a share in 
the management of the world, the Quran protests that they 
are totally in the wrong. Even if these false gods, holy 
spirits and saints all got together they could not do anything 
on their own—they could not even create an ant or a fly or 
come to anyone’s aid or change the course of his destiny. 
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Lo! Allah! Unto Him belongeth the sovereignty of the heavens and 
the earth. He granteth life and He giveth death. And ye have, 
instead of Allah, no protecting friend or helper. (—IX : 116) 
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Such is Allah, your Lord: His is the Sovereignty; and those unto 
whom ye pray instead of Him own not so much as the white spot 
on a date stone. (XXXV ;: 13) 
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Verily, those on whom ye call beside Allah will never create a fly 
though they combine together for the purpose. (—XXII : 73) 
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Say (0 Mohammad); Call upon those whom ye set up beside Allah 
(as your helpers and the dispensers of your needs)! They possess 
not an atom’s weight cither in the heavens or the earth nor have 
they any share in either, nor hath He an auxilliary among them. 
(XXXIV : 22) 
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Say: Bethink you then of those ye worship beside Allah. If Allah 
willed some hurt for me, could they remove from me His hurt : 
or, if He willed some mercy for me, could they restrain His 
mercy ? (Never !) Say: Allah is my all. In Him do (all) the trusting 
put their trust. (—XXXIX : 38) 
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Mave they chosen Protecting Friends besides Him? But, Alluh, He 
(alone) is the Protecting Friend. (—XLII: 9) 
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(ii) God is He who is keeping the universe intact 


It is God alone who, without the partnership 
operation of anyone, is keeping the entire scheme of the 
and the earth intact and holding it in the palm of H 
Were He to leave the universe alone for a moment ther 
no one who could grasp it or prevent it from flying into r 
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Allah graspeth the heavens and the earth that they deviate 
if they were to deviate there is no one that could grasp then 
Him. (—XXXV: 41). 


(iii) God alone is Eternal: all the rest is transitory 


The real life, the life that knows no end, is for God al: 
He is the Eternal. the Everlasting. All the rest is transitory 
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He is the Living One (for Whom there is no death). There is no God 
save Him. (—XL : 65) 
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Everything will perish save Him. (—XXVIU{: 88) 


(ir) God is Omniscient: He alone has the knowledge of tie 
unseen 
God is Omniscient, the All-knowing. Whatever there is 


in the heavens and the earth, visible or invisible, is known t? 
Him. Nothing is concealed from His view. He is aware of all 


things. 
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Allah knoweth that which is in front of (His creatures) and that which 
is behind them, while they encompass nothing of His knowledge 


save what He willeth. (—II: 255) 
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He knoweth what is invisible in the heavens and the carth. (He knows 
all the secrets and all the things that are hidden). How clear of 
sight is He and keen of hearing! (—XVIII : 26) 
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Say (Mohammad): None in the heavens and the earth knoweth the 
Unseen save Allah. (Allah alone has the knowledge of what is 
hidden). (—XXVII: 65) 
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And with Him are the keys of the invisible. None but He knoweth 
them. (—VI: 59) 


(C) UNITY OF RIGHTS 


After describing the Oneness and Uniqueness of God in His 
Being, Power and Authority, the Quran goes on to affirm that 
in His rights, too, He is supreme and unequalled. The claims 
He has on us are not shared by anyone; they belong only to 
Him. 

Allah alone is worthy of praise. He alone is to be loved 
and feared, to be relied upon and looked forward to for help 
and protection. He is the real Lord and Sovereign ; His law is 
the real law which is to be observed above all clse. Only He 
has the right to lay down the Shariat. He it is who hears our 
prayers and grants our supplications. All our entreaties, 
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requests and invocations must be addressed solely to Ilim 
He is the Absolute, the Worshipped One. We should wore 
Him alone and associate no one with Him. 


(i) All. praise is for God 
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And He is Allah: there is no God save Him. His is all praise in the 
former and the later (state). (—XXVII : 74) 
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Then praise be to Allah, Lord of the heavens and Lord of the earth, 
the Lord of the Worlds. And unto Him (alone) belongeth Majesty 
in the heavens and the carth, and He is the Mighty, the Wisc. 


(—-XLV : 36-37) 


(ii) God is most worthy of being loved and feared 


Because of His limitless Beneficence and infinite Excellence 
it is the prerogative of God that He should be loved more than 
anyone else, and, in the same way, because of His Majestic 
Power and Supremacy it is appropriate that He should be 
feared most 

To those who have, out of ignorance or bigotry, set up for 
themselves other deities besides Allah and adore them equally 
with Him and render spiritual allegiance to them, the holy 
Quran addresses the admonition : 
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Of mankmd are some who take unto themselves (objects of worship 
which they sct up as) rivals to Allah, Joving them with a love like 
(that which is due) of Allah (only}—those who believe are 
stauncher in their love for Allah. (—H : 165) 
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(—IX: 13) 
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So fear not mankind, but fear Me. (—V : 44) 


(iii) God alone is to be relied upon 
SiN BIS i Jes Case ae 


Allah (alone) is our Protecting Friend. In Him let believers put theic 


trust. (—IX: 51) 
we 
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Hold fast to Allah. He is your Protecting Friend. A blessed Patron 
and a blessed Helper. (—XXII: 78) 
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Lord of the East and the West ; there isno God save Him; so choose 
thou Him alone for thy (helper and) defender. (—LXXIII: 9) 


{iv) God is the real law-giver 
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Shall I seek other than Allah for judge, when He it is Who has 
revealed unto you (this) Scripture, fully explained ?(—VL: 114) 


The misguided and the uninformed who regard the fiats 
and ordinances issued or promulgated by others, aside of God, 
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to be the Shariat (Law) and hold themselves bound in duty t 
carry them out are reproached by the Quran in these words. 
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Or have they partners (of Allah) who have made for them sonic othcr 
religion or some other law which Allah allowed not ? (XLII: 2 


(D) THE FOREMOST REQUIREMENT OF THE QURAN IN 
RESPECT OF DIVINE UNITY 


Among the various aspects of the doctrine of Divine Unity 
the one to which the sacred Quran attaches the utmost value is 
that God alone should be worshipped and all prayers and 
petitions addressed solely to Him. The reason is not far to scck. 
The communities which have strayed away from the straight 
path of Monotheism have, generally, erred in the spheres of 
worship and supplication, and the weak and wavering men, in 
all ages, have indulged mostly in this form of Polythcism 
Imagining some other beings, aside of the One God, to be the 
dispensers of their needs and the suppliers of their wants they 
began to address their pelitions to them and to propitiate them 
by prostrating themelves before their images or circumambu- 
lating around them and making their vows and oblations to 
them and offering charity in their name. 

In sum, secing that Polytheism in worship and suppli- 
cation is the commonest form of religious transgression and 
people who are lacking in a clear understanding of Godhead 
are, often, guilty of it, the Quran has laid an outstanding stress 
on this aspect of Divine Oneness. 

We will, first, refer to some of the verses concerning prayer 
and supplication in the hour of one’s need. 
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Unto Him is the real prayer (in the hour of necd). Those unto whom 
they pray beside Allah respond to them not at all. (—XIII; 14), 
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Those on whom ye call beside Allah cannot give you help, nor can 
they help themselves. (—VIL : 197) 
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Say (O Mohammad): Call unto those (saints and angels) whom ye 
assume (to be gods) beside Him and (ye will see that) they have no 
power to rid you of misfortune nor to change. (—XVII: 56) 
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He who cricth unto any other god along with Allah hath no proof 
thereof. His reckoning is only with his Lord. Lo! disbelicvers 
will not be successful. (—XXIII: 117) 
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Invoke not with Allah any other god, lest thou be one of the doomed. 
(—XX VI; 213) 
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Say (unto them, O Mohammad): I supplicate unto Allah only, and 
ascribe unto Him no partner, (LXXII: 20) 
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Any cry not unto any other god along with Allah. There is no God 
save Him, Everything will perish save His Being. (—XXVIILI : 88) 


In the last of the above verses the holy Quran has offered 


un easy-to-understand argument and a simple suggestion to those 
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who care to think and decide for themselves. The Qu: 
that everything besides God is bound to perish; the etc: 
everlasting existence is that of God alone who is the Creat 
Preserver of whatever there is inthe world. Then 
Polytheists who cry out to others for help along with f cade #8. Saad oiteapeeid eee 
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hearts that He, alone, isthe Eternal Being and all the 


attention to the fact that those whom you idolize in the place of, 


or along with, God are absolutely powerless and can do neither 
harm nor good to anyone. 


Serve ye in place of Allah that which Possesseth for cithe 
} : me ; > Sess you neither hurt 
destined to meet its end one day or the other. How | nor gain? Allah is He who is the Hearer and the Knower, (You 


foolish is it, then, for anyone to regard those to be his lielp should, therefore, not be unmindful of His displeasure or chastise- 

protecting friends or dispensers of needs about whoin lic | ment). (—Y : 76) 
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And they worship beside Allah that which owneth no provision what- 


soever for them from the heavens or the earth, nor have they 
whom they worship) any power. (—XVI: 73) 


Thus, all those who venerate the idols or holy spirits or the 
dead saints and the Prophets as gods and invoke their ble 
and call on them for help and patronage (although they huow 


that these all are or were mere mortals) should ask themselves ; 
what a grievous error they are caught in and how utterly shame- The Quran, further, holds that the communities which went 
ful and debasing it is for them to hold such belicfs and follow astray and took to Polytheistic ways had never been advised to 
such si oaied ] follow such a course by the Divine Messengers that were sent 
Pp. down to them. These venerable men, on the other hand, had 
As for Polythcism in worship we will address ourselves to always preached among them nothing but pure Monothcism 
the following verses of the Qurant—« und exhorted them simply to serve no one except One God. 
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And do not set up with Allah any other God. (—XVIL: 23) They were (through the earlier Prophets and revealed scriptures) bidden 


to worship only One God. There is no God saye Him. Be He 


‘ es i glorified from all that they ascribe as partner (unto Him). 
bisa, SENS aedcels (-IX: 31) 


And serve Allah. Ascribe nothing as partner unto Him, (IV : 36) SiH WaZeigau ie SHI BAS rv, e 
If worship is offered to any other deities, apart from Allah. 
it is solely due to the misbelief that they, too, have a hand in And verily We have raised in every nation a Messenger. (proclaiming): 
the exercise of Divine Power. The Quran, therefore, misses no Serve Allah and shun false gods. (—XV1 : 36) 

opportunity to remove this misunderstanding by drawing 
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And We sent up Messenger before thee but We inspired him (say 
There is no God save Me (Allah). So worship no one but M 
(—XXI; 25) 


Apart from these general statements, the Quran tells candidly 


about the holy Apostles whose teachings it has mentio 
detail that the first thing they taught to their peoples was 
this that there was no God but One God, and He alone 
worthy of obedience, and they should, therefore, worship no onc 
save Him. 


DO NOT WORSHIP ANYONE BESIDES GOD: THERE |S 
NO ONE WORTHY OF WORSHIP SAVE IIIM 


Pt) 


The Quran affirms emphatically that this was exactly what 


Nooh and Hud and Saleh and Shuajb and Ibrahim and all the 
other sacred Apostles raised up after them had taught. 
But the Christians invented the doctrine of Trinity and 


placed Jesus and the holy Ghost (and, some of them, Jesus and 
his mother, Mary) on the pedestal of Divinity by making them 
partners in Godhead and laid the blame at the door of their 
Prophet (Peace be upon whom) saying that it was from him that 
they had learnt as such. The Quran refutes the charge over and 
over again and says that, like the other Apostles of God, Jesus, 
too, had preached nothing more and nothing less than the 
Oneness of God and told his people definitely that : 


SwSsGabiie LAE fie pean Nes 
Seb 5 aed ale Wes ALY eo: 
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O Children of Israel, worship Allah, my Lord and your Lord. Lo! 
whoso ascribeth partners unto Allah, for him Allah hath forbidden 
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Paradise, His abode is the Fire. For evil-doers there will be no 
helpers. (—V : 72) 

In the same way, in Sura-i-Aal-i-Imran it is stated that when 
Jesus made his appearance before his people as an Apostle of 
God and claimed that, by Allah’s Will, he could heal the leper 
and cure the born blind and raise the dead and perform so many 
other miracles, he had made it perfectly clear that, like them, 
he, too, was not God but only His bondsman, and His Lord and 
Creator was the same as theirs, who alone was deserving of 
worships and obeisance, und he was, therefore, calling on them 
to keep their duty to Him and worship no one aside of Him for 
that was the only way to salvation. The words of Jesus. as re- 
produced in the Quran, read : 


oe or <2258 rhe o2kk SAO SCETE SPA CTC 


It is beyond a shadow of doubt that Allah is my Lord and your Lord. 
So worship Him. That is the straight path. (—IJII: $1) 


In a nutshell, the Quran has laid the fullest emphasis on all 
the aspects of TAWHEED, leaving practically no scope for 
Polytheism to raise its head, and Polytheism in worship and 
supplication, has received its greatest attention for the reason 
that it has proved to be the most dangerous pitfall for individuals 
as well as communities in the religious scheme of things. Thus, 
at the very outset, after the first three phrases of adulation for 
the Almighty, in the fourth, which reads, Thee alone do we 
worship and to Thee alone do we beg for help the undertaking is 
taken from the reader that he will never worship or address his 
prayers ind petitions to anyone except God. 


At one place in the Quran, the gospel of TAWHEED in 
worship and supplication has been presented in such a way as if 
it was the real message of the Quran and of the Last of the holy 
Apostles through whom it was revealed to humanity, as well as 
the sum and substance of all religious preachi .g and instruction. 
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Say (O Prophet): O mankind! If ye arcin doubt about my relig 
then (know that ) I worship not whom ye worship instead of Allah 
he: I worship Allah who causeth you to die, and | have tee 
commanded to be of the believers. 

And, (O Prophet), set thy purpose resolutely for religion, as maa by 
nature upright, and be not of those who ascribe partners (unio 
Him). 

And cry not, beside Allah, unto that which cannot profit thee nor hur 
thee, for if thou didst so then thou would te among the wrong: 


deers. 
If Allah afflicteth thee with some hurt, there is none who can remove 
it save Him: and if He desireth good for thee, there is none who 


can repel His bounty. He striketh with it whom IIc wil! of His 
bondmen. He is the Forgiving. the Merciful. (X : 104-107) 
The holy Prophet. in the afore-mentioned verses, is inspired 


to proclaim that the fundamental article of the faith to which he 
invited mankind was that only Allah was to be worshipped and 
He. alone, was to be supplicated to for one’s needs and no 
partners were 10 be ascribed to him in that regard. 


(E) LAST WORD 

The teaching and guidance on the subject of TAWHEED 
we have studied so far constitute. undoubtedly. the most 
distinguishing feature of the Quran and Islam. As far as we 
know. such a thorough and perfect elucidation of the concept of 
Divine Oneness is not to be found in any other scripture or book 
of religious guidance in the world. But the Quran has made out 
one more point in this connection which goes far ahead and can, 
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legitimately, be descgibed as the last word on Monotheism. In 


Sura-i-Anaam it says: 


65.55 Ie Fat heh MOSHE ESS O es ES 
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Say (O Mohammad): Lo! My worship and my sacrifice and my living 
and my dying are for Allah, Lord of the Worlds. He hath no 
partner. This T am commanded and I am first of those who 


surrender (unto Him). (—VI: 162-63) 
In these verses the sacred Prophet is commanded to allirm 


unequivocally that his Namaz and whole of worship was solely 
for Allah and so was his living and aying. This is what he was 
ordained to do, viz., that his worship und oblations and his 
entire existence and, even death, should be altogether for God 
and his acts and whatever he might do ought to be for the sake 
of Him alone and in accordidnce with His Law. He was the first 
to submit to Him and to undertake to spend every moment of 
his life in the seeking of His pleasure and in loyalty and obedience 
to Him. 

This, in fact, is the most sublime and elevated form of 
TAWHEED that a man submitted wholeheartedly to God. in 
life as well as in death, and dedicated his entire existence to the 
carrying out of His commands and earning of His good graces. 

A special reason for adopting the method of requiring the 
holy Prophet to make this solemn aflirmation for the sake of 
imparting the final lesson on TAWHEED, probably, was that 
when the Apostle of the Lord himself proclaimed that all his 
adoration and worship and living and dying were solely for Allah 
and he was, also, the first to make his submission to Him, and 
in devotion and loyalty, too, he was ahead of everyone else there 
would be left no possibility of his being raised to the status of 
Divinity or regarded as a colleague er partner of God. 

The greatest danger to which the followers of the blessed 
Prophet were exposed was that swayed by his extraordinary 
personality and supernatural deeds, they might, also. begin to 
attribute Divinity to him as the Christians had done in the case 
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of Jesus Christ. Hence, to eliminate the possibility of it 
humanity of the Prophet and the fact of his being a mere mort 
is stressed tirelessly by the Quran, and, on various occasio: 


has been found expedient to have the declaration of this truth 


made by the sacred Apostle himself. 
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Proclaim (O Mohammad) : [ am only a mortal like you. =I: is inspired 
to me that your God is One God, therefore take the straight path 
unto Him and seck forgiveness of Him. And woe unto the 


idolators. (—XLI: 6) 


Stas escpcates 


Say (O Mohammad): My Lord be Glorified. fam naught savea 
mortal Messenger. (—XVII:93) 
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Say (O Mohammad): Lo! I control not hurt nor benefit for you 
Say: Lo! Nonecan protect me from Allah (should He decide to 
take me to task), nor can I find any refuge beside Him. (LXXII: 
21-22) 
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Say: For myself I have no power to benefit, nor power to hurt, save 
that which Allah willeth. Had I knowledge of the Unseen, | 
should have abundance of wealth, and adversity would not touch 
me. Iam but a Warner, and a Bearer of Good Tidings unto folk 


who belicve. (—VII: 188) 
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Another noteworthy precaution taken by the Quran for the 
protection of its followers against the ingress of Polytheism is 
that whenever the wonderful virtues and exceptional eminence 
of the holy Prophet have been spoken of in its verses, the term 
bondsman’ has invariably been used for him, along with lauda- 
tory expressions, in order to emphasise his humanity and 
servitude to the Almighty. As a case in point we will refer to 
the description, contained in the Quran, of M’eraj (the Celestial 
Journey), which marked the climax of his glory and the like of 
which had not come the way of any other Divine Apostle or 
Angel. The Quran specifically speaks of the Prophet as His 

herdsman while narrating the story of his heavenly experience. 


It says: 


MOD 2A wa IGG 
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Glorified te He who carricd His bondsman by night from the Invoilable 
Mosque (of Mecca) to the Mosque of Aqsa (in Jerusalem).-.---.----- 
(—XVU:1) 

Likewise, in Sura-i-Najm, in the context of the same ascension 
of the sacred Prophet through the seven heavens, it is mentioned 
that he was taken higher and higher till a bare two bows’ length 
or even less separated him from his Lord, and, then, it is added 
immediately that God revealed unto His bondsman that which He 
revealed. (LIL: 10). 

The same, again, applies to the basic confession of Ashhad-o- 
An-Laa-Iaah-a-IMlallaah-wa-Ashhad-o-Anna-Mohammadan-Abduhu 
-wa-Rasooluhu which is universally recognised as the gateway to 
Islam and the arch-stone of faith. In it, while an affirmation is 
made of the Oneness of God it is also accepted that, together 
with the Apostleship of Mohammad (Peace be upon whom), the 
fact of his being the bondsman of God, too, has got to be 
attested to before one can be a Muslim. 

Though the object here is only to present the teachings of 
the holy Quran it may not be out of place to include within the 


| 
: 


78 THE QURAN AND 


scope of our enquiry some of the sayings of the blessed Pro, 
which have a direct bearing upon the issue at hand. The 
Prophet, on his part, also ieft no stone unturned in warning 
followers against the foJly and imprudence of associating the 
attributes of Divinity with him on account of excessive devot 
or veneration. Some of his sayings, thus, read : 


“Do not utter such exaggerated words of praise for 
as the Christians do for Prophet Jesus, the son of Mary. 
am nothing more than a servant of Godand His Apos\! 
So call me only that?.’’ 


“Do not magnify me beyond my true rank and posilion 
God has made me His (slave before raising me up as His) 
Apostle, that is, lama slave of the Lord first and His 


Apostle afterwards?.”’ 


Once the holy Prophet is reported to have severcly 
admonished his Companions for treating him with undue respect 
He said, “O People! Do not let the Devil mislead you. [am 
Mohammad, son of Abdullah, and a servant of God and His 
Apostle. I do not like that you should exalt me above whit 
God has preferred for me.°” 


On another occasion, a Companion inadvertently said to 
him, “If God wills and you will”, The Prophet, at once, checked 
him; “You have made me an equal and partner of God. Suy, if 
God alone wills.” 


The Prophet had before him the experience of some of the 
earlier peoples whose Prophets had striven throughout their lives 
in the path of TAWHEED and waged aceaseless struggle agains! 
Polytheism, but they had, after the death of those very Apostles, 
made their graves into objects of worship and prostrated before 
them. The Prophet, therefore, warned his followers strictly 


1, Bukharl and Muslim 
2. Kanz-ul-Ummal 

3. Ibid. 

4. Ibid. 
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against it. He saidto them: “Some communities before you 
have turned the graves of their Prophets into objects of worship. 
You must not do so. Beware, I have warned you.*” 

In the same vein was the prayer he made during his last 
illness, just a little before his death: *O God! Do not let my 
grave be turned into an idol to which worship may be offered.?"” 

All these exhortations and warnings of the holy Prophet 
were nothing but an elucidation of and a commentary on the 
teachings of the Quran on the subject of TAWHEED. 

Unbounded blessings of the Lord be on the sacred Apostle 
who imparted to the world such a complete and lucid under- 
standing of the creed of Divine Oneness and firmly blocked all 
the paths through which Polytheistic untruths could be brought 
in by the Devil! 


(F) DENUNCIATION OF POLYTHEISM 


Another method employed by the Quran for the preaching 
and propagation of the concept of Divine Unity is to warn 
mankind against the dreadful doom that awaits those who are 
guilty of it. 


9.98 
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Verily! Allah pardoneth not that partners should be ascribed unio 
Him. He pardoneth all save that to whom He will. (1V: 116) 
We have already secn the verse from Sura-i-Maida which 


reads ; 


Lo! Whosoever ascribeth partners unto Allah, for him Allah hath 
forbidden Paradise. His abode is in the Fire, For evil-docts 
there will be no helpers (against His wrath). (—V:72) 


In view of the fact that Polytheism is such an unpardonable 


1, Muslim 
2. Afuslim 


‘ a 


80 THE QURAN AND ¥ 


sin and it has been ordained for the Polytheists that thcy 
make their eternal home in the bottomless pit of Hell, the P: 
phet and all the believers have been furbidden from praying 
their forgiveness. God does not want even to hear of it 


1 
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It is not for the Prophet, and those who believe, to pray for the for 


giveness of idolators (including those who ascribe parinc 
Allah) even though they may be near of kin tothem. (--1X:!! 


47407 PEAT ta 
or FGA se) 0) 
The idolators (and the Polytheists) are unclean. (—IX : 28) 
(494 It 7 2G 77. 24 
3535 3 SENG IG pai) 
Allah is free from obligation and is displeased and will have no: 


do with the idolators (and the Polytheists) and so is His Mc 
(—IX:3) 


Having discussed, at some length, the Quranic message of 
TAWHEED, it needs be pointed out that what has been said 
in these pages marks only a fraction of the teachings of the 
Quran on this fundumental reality. Those who are fortunate 
enough to be able to read and understand the Quran can 
appreciate the forcefulness, beauty and thoroughness of its call 
of Monotheism adequately only by undertaking a direct stud) 
of it. 


CHAPTER IV 


HEREAFTER 


Among the transcendental truths the holy Quran calls 
On us to affirm as a matter of fundamental necessity, the one 
concerning the Hereafter occupies a place next in importance 
only to the existence of God and His Attributes and Oneness. 

The Quran says that just as we believe that there is a God 
and regard His existence to be a positive and self-evident 
reality which no sensible person can question, although we 
have never seen Him with our eyes nor heard His voice with 
our ears, it is. also, beyond dispute that, at the end of this 
mortal life, there will follow another existence, which, unlike 
our present existence, will not be transitory, but a permanent 
and never-ending one and a thousand times more evolved 
and perfect, and in which we willhave to render a full account 
of the good or evil acts we might have done during our earthly 
sojourn and receive the reward or punishment for them, as 
the case may be. 

The question of the Hereafter being of basic importance 
to religion, like the questions of God’s existence and His Attri- 
butes, all the Prophets of the Lord and the Scriptures revealed 
by Him have enjoined on men to affirm their unqualified faith 
in the life to come, and seeing that the Quran is the ultimate 
Word of God, it has unfolded and explained it in a most lucid 
manner and from all conceivable angles. 

The Quran does not merely give the call for belief in the 
world to come, but, also, indicates why such an existence is a 
necessity and how wrong and sinful it is to deny it. It gives 
the warning of a dreadful penalty for rejecting the truth of the 
Hereafter and contends that the doubts entertained by the 
ignorant and the unbelieving in respect of it are not only 
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unreasonable, but, also, utterly foolish and baseless. 

The Quran, further, describes, in some detail, the cve 
that are destined to take place in the After-life, what beautifu 
rewards are awaiting the faithful servants of God and |} 
gloriously blissful things are going to be for them on the 
side of death, and, conversely, what a frightful retribution } 
been got ready in the future world for those that do wrong 
reject the truth: in short, how exquisite are the joys and 
pleasures of Heaven and how fearful and terrifying is the 


chastisement of Hell. 


(A) WHY IS THE HEREAFTER NECESSARY ? 
The Quran argues that if life were to end on this planet 


death, the entire scheme of creation would turn out to be an 
exercise in futility. No justification would, then, be Jeft for the 
setting up of the world, worthy of its All-wise, All-knowing 
Creator. 

As a little reflection will show, the position of man in the 
world is the same as that of an occupant in a house. There 
are many more things in a house besides its inmates, such as 
foodstuffs, utensils, furniture, lighting arrangements, sanitary 
installations, pets, children’s toys, vehicles, and, so on. But 
none of these is an end in itself. If these things are there, it 
is only for serving the necds of those who live in it, one way 
or the other. The same is the case with the whole design of 
universe. Everything that is contained in it, the earth, the 
mountains, the rivers, the air, the sun, the moon, the birds, the 
trees, the animals, is wholly for the sake of man. Man is the 
central figure, the end of all creation, and the entire workshop 
of the earth and the skies has been brought into creation solely 
for him. It is, also, accepted on all hands that man's ficeting 
life in this world is nothing more than a dream and a fancy. 
What is more, there are but a few of us, not even one or two in 
a hundred, who may really be satisfied with our existence: 
Thus, in our humble opinion, had there been no After-life of 


and there was no continuity of existence across the threshold of 
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Futurity, as revealed by the Divine Apostles and portruyed so 
vividly in the Quran, it would be a thousand times better for 
man not to have been born at all. We would go a step further 
and say that if we had no faith in the Hereafter, we would have 
protested vehemently against our creation and preferred suicide, 
not only for ourselves but for the whole of mankind, to this 
transient stay on the carth, loaded as it is with innumerable 
woes and anxieties, 

The early part of the brief span of life granted to man is 
taken up by childhood which is a period of dependence and 
constraint. Then there comes youth which heralds the joy of 
living, but it, also, brings with it, a host of cares and worries 
and such desires and ambitions the fulfilment of which is not 
possible to everyone. Soon afterwards, the decline sets in, 
and, slowly but surely, the old age strengthens its hold with its 
numerous aches and pains and other infirmities. In the end, 
man departs from the world. He dies. This, in short, is the 
sum-total of his earthly existence, provided, of course, that he 
is granted a normal lease of life. Now, can anyone with an 
iota of commonsense say that this short-lived terrestrial career 
of man is really a matter of such importance that the whole of 
creation should have been given rise to for the sake of it ? That 
being the case, if at the end of this mortal life there was not to 
follow another life and another world (the Hereafter), as fore- 
told by the Prophets and in the sacred Scriptures, the creation 
of the heavens and the earth, and even of man himself, would 
plainly seem to be a meaningless joke. 

The Quran, in its inimitable style, sets forth the above 


argument in these words : 


OEREPSC SNe Ke RAI 


Did you think then that We had created you for nothing and that 
you would not be returned to Us? (—XXHL: 115) 

Would it not be wholly preposterous for anyone to imagine 

about the Almighty, who is the Worshipped One, the real 
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Sovereign, and the Lord of the Throne of Grace that He had 
created man merely for the fun of it? There is, on the othe 
hand, a definite plan and a specific purpose behind the cr 
of man, and it is that he should prepare himself, while int 
world, for appearance before the Lord of lords, the King 
kings, and for receiving His choicest favours and blessings in the 
life of the future which is going to be the last and the highest 
stage in the evolution of his destiny. 
The brief earthly existence of man itself is, thus, the bigg 

reason why it should be followed by the immeasurably more 
advanced and never-ending life of the Hereafter, 


ORM AISNE 


And We created not the heavens and the earth, and all that is between 
them, in play. (—XLIV:38) 


SLL TH ISLA 

Thinketh man that he is to be left aimless? (—LXXV: 36) 

The creation of man acquires meaning and purpose only 
when the Final Requital is believed in and it is realised that this 
life is a prelude to and a preparation for the permanent and 
more refined existence of Futurity. The moment the concept 
of the After-life is rejected, the creation of man, which is such 
a glorious act of God, becomes a cruel joke 


SECOND ARGUMENT 


The Quran, along with it, sheds light upon the necessity 
of the Hereafter from another angle also, It says that people 
see in the world that there is both vice and virtue, but neither 
the vice is punished here nor is virtue rewarded as it should be 

and as the Divine Attribute of Justice would seem to deman'! 
It is, therefore, essential that there should be another existence, 
after the present one, in which the wicked should be punished 
for their sins and the virtuous rewarded for their good deeds by 
God. Were it not so, it would amount to a shocking lapse and | 
a lamentable injustice on the part of the Cherisher and the | 
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Sustainer of the world. 

Let us dilate upon ita little further. We observe around us 
that there are hardened criminals and incorrigible sinners who 
commit all sorts of wicked deeds, they kill people and rob them 
of their property oppress the weak and tyrannise over the poor, 
usurp the justful rights of others and practise deceit and 
indulge in bribery—and yet no calamity befalls them and they 
live in peace and comfort till the end of their time, and, when 
they dic, they leave behind a lot of wealth and other assets for 
their families. On the other side, there are men who are pious 
and virtuous: they neither deceive nor swindle nor subject any- 
one to cruelty and injustice ; they, also, worship God and serve 
His creatures, but with all this, their lives are filled with pain 
and misery. Sometimes there is illness, sometimes some other 
calamity; the poor souls depart from the world in the same 
condition and their piety and well-doing seems to avail them 
nothing. Now if there be no After-life in which the righteous 
and the evil-doers are requited for their conduct in the world, 
the blame would come upon God that there is more injustice 
in His scheme of things than even in the most corrupt and 
unworthy governments of the world where no distinction is 
made between right and wrong, and the virtuous and the 
wrongdoers are treated alike. No right-thinking person can 
aceept this position. What to speak of God, such u conduct 
would not be worthy of an ordinary gentleman that he drew no 
line between the saint and the sinnerand dealt with both of 
them in an identical manner. Says the Quran: 
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Shall We treat those that are faithful as We treat those that are guilty? 
(tt shall never be so). (LXVLIL: 35-36) 


Shall We treat those who believe and do good works as those who 
spread corruption on the earth; Or shall We treat the pious as 
the wicked? (XXXVI: 28) 
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Or do those who commit ill-deeds suppose that We shall make a 
those who believe and do good works, the same in life and 
Bad is their judgement. (—XLV:21) 
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To put it differently, all material things in the wor 
endowed with some properties or capacity to produce a ce 
reaction. It is, thus, in the nature of fire to give out 
and to burn, and of water that it cools and can extinguish 
fire. Every herb and plant growing out of the earth ha 
distinctive quality and even the insects are not withou 
In the same way, all the physical acts of man carry with them 
as a matter of course, some reciprocal effects or consequence 
For example, when he eats, it fills his stomach and appeuases 
his appetite; when he drinks water, it refreshes him and 
quenches his thirst; when he runs, it tires him and makes 
perspire; and when he partakes of a disagreeable thing, it 
him discomfort and upsets his digestion. It, therefore, follow 
automatically that his moral and spiritual acts, also, which 
are manifestly of a much higher significance, should not be 
unaccompanied by any effects or results. A man gives a\vay 
his food to the needy and goes without it himself or willingly 
takes the trouble of fetching water from a distant place [ 
those that are thirsty or takes care of the sick and the indigent 
and yet he derives no benefit in this world from his highminded- 
ness and sincerity. When we see all this, our reason naturally 
demands that these noble deeds should not go unrewarded and 
must bear fruit at one time or the other. 

Conversely, a man is a thief or a pickpocket ; he tyrannises 
over others and usurps their rights, accepts bribe and torments 
his powerless neighbours or commits other foul and despicable 
deeds and yet goes scot-free in life. About him, do we not feel 
that retribution should overtake him sooner or later and he 
must be made to reap the consequences of his viciousness? 
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Commonsense can never accept that such important and far- 
reaching good or evil deeds of man, who is the most excellent 
of created beings (and for whom, in fact, the heavens and earth 
have been created) should yield no results in the shape of reward 
or punishment. Such a thing would be outrageously in conflict 
with the Divine purpose of creation. 
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Allah hath created the heavens and the earth with truth, and that 
every soul may be repaid’ what it hath earned. And they will 
not be wronged. (-— XLV: 22) 


(B) SOME FOOLISH DOUBTS AND SATANIC MISGIV- 
INGS ABOUT THE HEREAFTER 


The holy Quran goes further to remove the doubts and 
misgivings which, generally, arise in the minds of the unknowing 
people about the life to come or which the agents of mischief 
and darkness strive to spread among men in order to lead them 
astray from the path of faith and piety. Now and again, it takes 
note of these doubts and furnishes such effective answers and 
uses such convincing arguments and analogies that it becomes 
impossible for a sensible person to be misled by them. 

A most common objection is based on the ground that the 
dead cannot be raised up again. The deniers of the revelation 
of the Quran took up the same position and even, today. the 
main argument of the skeptics is that since it had never 
happened that the dead might have been brought back to life, 
how could it come to pass on the Last Day. Of the unbelievers 
of its own time the Quran says: 
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They say the like of that which said the men of old; they say: When 
we are dead and have become (mere) dust and bones, shal! we, 
then, forsooth, be raised again? (—XXILI: 81-82) 
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Those who distelieve say: When we have become dust like our fa 
shall we verily be raised up again? (—XXVII: 67) 
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When we are dead and have become dust (shall we be brought t 
to life)? That return (to life) is too far-fetched. (—L:3) 

In truth, the deniers of Resurrection and After-life have 
no valid reason to reject it on the ground that it is an imp 
bility which can never materialise. All that they can say is that 
the rising again of the dead—after “the dust hath returned to 
dust”’—is a most extraordinary circumstance, the like of whic 
they have never experienced in the world. But to anyone whois 
blessed with some understanding of God and of His excellent 
Attributes and unbounded Authority and has bestowcd a little 
thought on the nature of the world and its functioning, it should 
present no difficulty. 

To set the doubts of the skeptics of this category at rest the 
Quran has adopted the simple method of telling them that they 
regard the Resurrection a most strange proposition, and, that is 
why, they are not prepared to accept it. It is, of course, one of 
those things that do not lie within the ordinary operation of 
the law of cause and effect but before the infinite Power and 
Majesty of the Lord there is nothing exceptional in it. 

The Quran draws attention to the special signs and portents 
of Resurrection and Futurity that are found in the material 
world and asks them to reflect, for instance, on their own birth 
and on the way God changes the dry and barren lands into 
| lush-green fields by sending down the merciful rain. Is it, then 
reasonable, it asks, to suppose about the Almighty who can do 
these wonderful things at will that He cannot bring back the 


dead to life ? 
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Is not He who created the heavens and the earth able to create the 
like of them? Aye, that He is. He is the All-wise Creator. 
His Command when He intends to do a thing, is only that He 
says unto it: Be! and it is. (—XXXVI;81) 


When only God’s will and intention is enough to bring a 
thing into existence, why should it be difficult for Him to revive 
His creatures after death? 
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He it is who produces creation, then reproduces it, and it is casicr 
for Him (to do that, viz., to recreate what He has once created). 
He is the Sublime Similitude in the heavens and the earth. fle 
is the Mighty, the Wise. (—XXX ;27) 
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O mankind! If ye are in doubt ein the Resurrection then lo! 
We have created you from dust, then from u drop of seed, then 
from a clot, then from a lump of flesh shapely and shapeless, 
so that We may make it (Our Power) clear for you. And We 
cause what We will to remain in the wombs for an appuinted 
time, and afterwards We bring you forth as infants, then give 
you growth that ye attain your full strength. And among you 
there is he who dieth (young), and among you there is he who 
is brought to the most abject time of life (the old age. which 
is also Known as second childhood), so that, after knowledge, 
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he knoweth naught (because of senile decay) And 
(Mohammad) seest the earth barren, but when We send 


rain thereon, it doth thrill and swell and put forth every love 
kind of growth. This all is because Allah, He is the Tr 
(and from these everyday observations you can for yourself reali 


that) Allah quickeneth the dead, and lo! He has pow 
all things (andfalso that) there is no doubt thereof that the Ho 
will come and, verily, Allah will raise those who are in the grave 
(— XXII : 5-7) 

{n the afore-mentioned verses, the Quran contends that ifa 
person, who has his doubts on the question of the Herea 
wants to understand it, only ponders on the changes th 
place at the behest of God in his own life, from birth to d 
and over which he has no control, and on the alterations in the 
state of the earth, under his feet, with one season yielding p! 
to the other, all his misgivings would be dispelled and the 
Resurrection and the Hereafter would no more appear (o him 
to be unfeasible. 
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He bringeth forth the living, from the dead, and He bringeth forth 
the dead from the living, and He reviveth the carth after her 


death, And even so will ye be brought forth (un the Day of 
judgement, after your death). (—XXX: 19) 
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Look at the portents of Allah's mercy (in creation); how He quickeneth 


the earth after her death. Lo! He verily j i f 
u ly is the Quickener of the 
Dead, and He is Able to do all things. (—XXX; 50) 
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And of His portents is this: that thou seest the earth lowly but when 
We send down the rain thereon it thrilleth and groweth. Lo! He 


who revives is surcly the Reviver of Dead. Verily, He has power 
ever all things. (—XLI:39) ' 
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And Who sendeth down the rain from sky in (a fixed) measure, and 
reviveth a dead land therewith. In the same way will ye be revived 
(after death), (—XLIL: 11) 

In hundreds of verses like these the Quran expounds the 
concept of Resurrection in such a plain language and dispels the 
childish doubts and imaginary misgivings of the unthinking 
people so convincingly that it becomes impossible to dispute or 
challenge it. The whole issue has been rendered so clear that 
instead of expressing surprise at the reality of the Hereafter. 
one should, in fact, be surprised at the perversity and cussedness 
of those who deny it. 
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If thou wonderest, then wondrous is their saying: When we die and 
are returned to dust, ure we then forsooth to be raised in a new 
life? (—XIL; 5) 


(C) SHAPE OF THINGS TO COME AFTER DEATH 


By its very nature, the Quran is a Book of guidance, good 
counsel and admonition and not a treatise on philosophy or 
scholastic theology. On the question of the Hereafer, too, it 
concerns itself more with the facts the description of which is 
likely to promote the fear of God and a sincere solicitude for 
the life to come in the hearts of conscientious and reasonable 
men than with entering into a dialectical discussion on the 
possibility or actuality of it. 


VARIOUS STAGES 


Death, in fact, is another name for departure from this world 
for the next. The journey of the Hereafter be:ins with the 
passing away of man, but the relationship between the period 
intervening between death and the Day of Final Reckoning, 
which is known as Barzakh is the same as between the period 


ee 
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spent in the mother’s womb and the life in this world, In other 
words, although the real life of the Hercafter will begin with 
Resurrection and the Divine reward and punishment will be 
unfolded. in full. only on the Last Day. the stage interjecting 
between death and Resurrection is a prelude to it through which 
aman must pass just as he has to spend some time in his 
mother’s womb before coming into the present world. The 
Quran has, for this reason, dealt with the period of Barzakh only 
briefly and in passing, but on the questions of the Last Day 
Resurrection Final Reckoning and the apportionment of reward 
and punishment in the shape of Heaven and Hell it goes into 
such detail and dwells upon them so thoroughly that it is quite 
sufficient to arouse in our hearts a living fear of God and an 
earnest desire to prepare ourselves for the ultimate trial of the 
Hereafter. The position of the Quran, in this respect. ws 
emphatically unique. 

We will now examine some of the verses dealing with the 


different stages of the Hereafter. 
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Until, when death comes unto one of then, he saith: 
me back so that | may make amends and do right in that which! 
have left behind! But may! [tis but a word that he speaketh ; 
(No ore is returned to the world after death). Behind them isa 
barrier until the day when they will be ruised up again. (They are 
in a sort of confinement till the Last Day). And (then) when the 
Trumpet is blown there will be no kinship among them that day, 
nor will they enquire for cach-other. (On that day everyone will 
be requited according to his deeds). Those whose scules are heavy 
(with good deeds) will be successful, and those whose scales are 
light are those who lose their souls and will make their abode in 
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the Hell where fire will burn their faces and they will be glum 
therein. (—XXIII: 99-104) 
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And, (beware!), the agony of death cometh in truth. (And it is said 
unto him): This is what you shunned and tried to run away from. 
And the Trumpet is blown. This is the Day you were promised. 
(The Last Day will come at the appointed time). And every soul 
cometh in such a way that with it isa driver and a witness. (And 
unto the evil-doer it is said): Thou wast heedless of this Day 
of Final Judgement and Requital. Now We have removed from 
thy eyes the covering, and thy sight is most clear and piercing this 
day. (You can now see the Truths you denied in life). (—L : 19-22) 
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And (remind them of) the Day when the Trumpet will be blown and 
the world will be destroyed), and all who are in the heavens 


and the earth will start in fear, save him whom Allah willeth. 
And all will come unto Him, humbled. And thou seest the 


mountains (from whose apparent state you imagine that they 
are solid and permanent and immovable, but when the Trumpet 


will be blown) they will be seen flying in the air like the clouds 
(—XXVIL: 87-88) 
991.7 G9 hint LOANS 2°. ta 
OR ALOT Mn Nee 
$235 3 27 SIE 3 <7. Listes t OES 
72h) , 4. ie 
RRR AP Rete Co geos 
9? Zi 4,44 
WEI ATES 
O Mankind! Fear your Lord, for the Hour (of Judgement) will be 
a thing terrible! The Day you shall sce it: every mother giving 
suck shall forget her suckling-babe, and every pregnant female 


shall drop her load unformed; Thou shalt see mankind as ina 
drunken-riot, yet not drunk! But dreadful shall be the wrath 


of God. (—XXII; 1-2) 


el 


94 
THE QURAN AND ¥ 
g a IIEREAFTER 


—ees— FS 


95 


On the Day of Final Requital, everyone will be concerned 
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And (be mindful of) the Day (when the entire scheme of the sce eats 
Universe will be blown to Pieces, and) We shall remove the 
mountains and thou will see the earth as a level stretch, and At length, when there comes the deafening noise,—that Day shall'a 
We shall gather our slaves altogether, (after bringing them bac k man flee from his own brothers, and from his mother and his 
to life) and shall not leave out any of them. And they father, and from his wife and children. Each one of them, 
marshalled tefore the Lord in ranks, with the announce that Day, will have enough concern (of his own) to make him 
“Now have ye come back to Us, as We created ye first ! Aye, ye indifferent to others, Some faces that Day will te beaming, 
thought We shall not fulfil the appointment made to you to meet laughing, tejoicing. _And other faces that Day will be dust- 
Us?” And the Book [of Deeds] will be placed before you; and stained ; blackress will cover them. (—LXXX: 33-41) 
thou will see the sinful in great terror because of what is recorded A large part of the Quran, as we have already indicated, is 
filled with similar revelations about the happenings of the Day of 


therein; they will say, “Ah! Woe to us! What a Book is this! 
It leaves nothing small or great, but takes account of all of our 
deeds!” They will find all that they did [in life] placed befor 


Judgement, Some of its chapters, like Sura-i-Wagiah, Sura-i- 
Haqqah, Sura-i-Qlyamah, Sura-i-Takvir, Sura-i-Infitar, Sura-i- 


» will : Fo 8 oe : : 

rat See TR ere ieee sey, WAD fahustice. (—XViM Inshagaq and Sura-i-Ghashiah are devoted wholly to the descrip- 
And, in Sura-I-Momin the scene of the Last Day is depicted in thee tion of these events, all of which can not, obviously, be 
words ; ' reproduced here. We will, however, round off our discussion 
with a reference to Sura-i-Zilzal which deals exclusively with the 


Poet Ct CA “eae te FSS IP) $5 happenings of the Last Day. 
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when the hearts will be choking the throats, when there will be 


no friend for the wrong-doers, nor any intercessor who will be os bs iege Uota 94. 097 4 
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The sinful will be presenting an awful picture of shame and 


helplessness. Their own limbs will depose against them. 
P P a “ies When Earth is shaken with her firal convulsion, and it yieldeth up 
1 we, her burdens, and man sayeth: What aileth her? That day she 
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od is6 G ROTTS TS ta: aya Sete; will relate her chronicles, because thy Lord inspireth her. 
That day mankind will issue forth with scattered groups to be 


shown their deeds. And whoso doeth good even of the weight 


That Day shall be set a seal on their mouths. But their hands will 
of an atom will see it then. (—XCIX) 


speak to Us,—and their feet will bear witness to all that they 


did. (—XXXVI: 65) 
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CHAPTER V 
HEAVEN AND HELL 


All the Messengers and Prophets raised up by God and the 
Scriptures revealed by Him have uniformly stressed that the real 
life is the life of the Hereafter and the permanent abode of man 
is either Heaven or Hell, In a word, Heaven marks the supreme 
manifestation of the Divine Attributes of Compassion and Bene- 
volence, and there, alone, will the tender qualities find their 
highest expression, and Hell, of the Divine Attributes of 
Severity and Anger, and these sterner qualities of God will find 
their fullest expression only in it. 

What the holy Apostles and sacred Scriptures have taught 
about the shape of things to come after death is literally correct 
and will take place exactly as they have revealed. {t would be 
as absurd to imagine that the concepts of Heaven and Hell. 
Divine reward and chastisement have been expounded by the 
hallowed Apostles and in the sacred Scriptures in the same spirit 
in which People invent stories to inspire fear in the hearts of 
children and produce in them the desire to be good as to con- 
tend that what these august men or heavenly revelations have 
ee the fundamental truths like the Existence of God 
beciee ER =) is intended : merely for making the world a 

, ive in, otherwise there is no reality in them. 
hates Parse: ~Bes of God, the Subject of 
» t00, has been dealt with in it with such clarity 


Sinful. 
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~ to Fire ; over their heads will be poured out boiling water. With 
it will be scalded whut is within theic bodies, as well as their skins)- 
In addition, there will be maces of iron (to punish) them. Levery 


Reproduced below are a few verses of the Quran rel 
We will _first take up verse 


© ye who believe! Ward off from yourselves and your fa 
fire the fuel of which is men and stones, over Which 
angels strong and severe, Who resist not Allah in that time they wish to get away therefrom, from anguish, they will be 
He commandeth them, but do that (only) which they arc forced back therein, and (it will be said to them): Taste ye the 
commanded. [It is, therefore, impossible that they =] Penalty of Burning. (— XXII : 19-22) 
leniency to anyone who was condemned to it}. (LXV! :6) 
About the taste and nature of the fruit of the infernal tree, 
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Say (O Prophet) : 


whoscever will, let him believe, and whosoever will, Ict ! 

disbelieve. Surely, We have prepared for the dishelievers Fire. 

Its [smoke and flames] will hem them in like the walls and rc Osa 

ofatent. When tormented by thirst they will beg for watcr, and J 

they will be showered with water like molien lead which will burn Verily, the fruit of the tree of Zagqum will be the food of the sinful, 

their faces. How calamitous will this drink be und what «bad it will be like molten brass which will boil in their insides, like 

testing place is the Hell! (—XVUL: 29) the boiling of scalding water. (A voice will cry): Seize ye him 
and drag him into the midst o1 Blazing Fire! Then pour over 

his head the Penalty of Boiling Water. (—XLIV: 43-48) 
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They will be given boiling water to drink which will seald and tear uf 
their bowels. .(—XLVIE: 15) ' 
Sees 2 4 are i 5% *-) shit. 35 
AYES RY BGA’, SS eo | 5 Pis aa Pe Ws 53S 227256) WwroG ee 
poeta 


& 4sIf UP 14 = ae > bce, 
SouSisengS pe! 4 ENS BCI E rey 
And he is given for drink boiling fetid water, In gulps will he sip it, 
: death will come to 


but never swallowing it down his throat: 


Similarly, in Sura-i-Tbrahim, we read : 


fs, who deny the Scripture and that wherewith We send the 
essengers. But, th illo : “arcans a bou' ~ ‘ 5 A 
. eoAWlgome torknow when carcans ahi 2 him from every quarter, yet will he not die ; and in front of hin 
af Will be a chastisement untelenting, (—XI1V: 16-17) 


their necks and chains [by which] they will be dragged throug! 
XL. j0-7-) 


boiling waters and then thrown into the Fire. ( 
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And, in Sura-i-Fatir : 
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But as for those who disbelieve, for them is fire of Hell. Neither 
will it take such complete effect on them that they can dic nor 
will its torment be lightened for them. Thus do We punish 
every ingrate. And they will cry for help (there), saying: Our 
Lord! Release us; we will do right, not (the wrong) we used to 
do. (The reply they will get will be): Did We not grant you a life 
long enough for him who reflected to reflect therein? And the 


Warner came unto you. Now taste (the favour of your deeds), 
for evil-doers have no helpers. (—XXXYV : 36-37) 


And, in Sura-i-Zukhruf : 
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Be sure, the guilty are immortal in hell’s torment, It is not relaxed 
for them, and they despair therein. We wronged them not, but 


it was they who wronged themselves (and it all is the fruit of 
their own wrong-doing and transgression). (—XLIII : 74-76) 


Next, read some verses relating to Paradise and its superla- 


tive joys and luxuries. 
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For righteous arc Gardens in nearness to their ford, with rivers 
flowing beneath; therein is their eternal home; with Companions 
pure and holy, and the good pleasure of God. For in God's 


sight are [all) His servants. (The state of none of them is hidden 
from Him. (—UI: 15) 
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{Here is] a Parable of the Garden which the righteous are promised 
in it are rivers of water incorruptible; riversof milk of which 
the taste never cli inges; rivers of wine of joy t those who drink; 
and rivers of honcy (pure and clear). In it there are for them all 
kinds of fruit; and Grace from their Lord (—XLVI1: 15) 
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Verily, those who ward off evil are among gardens and waterspiings. 
And it is said unto them: Enter them in peace secure. And 
We remove whatever rancour may be in their breasts (owing tu 
differences in worldly existence). As brethren, face to face, they 
Test in couches raised. No kind of distress reacheth them unto 
there, nor will they ever be ejected from Paradise. (—XV : 45-48), 
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Verily, the Companions of Garden shall that Day have joy in all that 
they do ; they and their associates will be in groves of cool shadé$ 
reclining on Thrones {of dignity]; every fruit enjoyment) will be 


there for them; they shall have whatever they call for; Peace!’ a 


word of Salutation from their Lord, Most Merciful. (XXXVI: 
55-58) 


Sa AS IS 
Win eseaisetnses BOKGENS 
EyEAAN Wey Ure 4 mee “on oY, 


My Slaves! For you there is no fear this Day, nor shall ye grieve 
—ye who believed Our revelations and were self-surrendered. 
Enter the Garden ye and your wives to be made glad. Therein 
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| are brought round for them trays of gold and goblets. anu therei, 
| is all which the souls could desire and the eyes could delight i 
And ye shall abide therein forever (—XLLII : 68-71) 


On seeing the magnificent rewards of their Lord, th: dwel- 
lers of the Paradise will exclaim in thankfulness and gratitude 
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Praise be to Allah who hath put grief away from us. Verily, our 


Lord is Forgiving, Bountiful, Who, out of His Grac:. 
us in this Gard:n of Eternity, where toil toucheth us not, nor 
can weariness affect us. (—XXXV: 34-35) 


hath pliced 


From what has been stressed in the Quran about Hell it is 


apparent that all the pain and suffering it is in the nature of 


man to avoid has been piled up in itin an infinitely more 

magnified form than what he ever experiences in life, the object 

being to impress upon our minds the simple truth that when we 

do not want to have to bear these woes and distresses even for 
| a day in this transitory existence, should we not do our u!most 

to shun the path of defiance of God and violation of His com- 
mands which leads directly to Hell in which the tortures and 
agonies shall never come to an end. 


Likewise, the sum and substance of the verses relating to 
Paradise is that all the joys and pleasures the love of which is 
embedded in human nature have beea assembled in it in a super- 
lative degree. Hence, our constant endeavour should be to lead 
a life of loyalty to God and good-doing which, alone, can tuke 
us to Heaven where the fullest provision has been made for the 
| satisfaction of all our natural desires and urges and those who 
| will be blessed enough to find a place in it shall enjoy its celes- 
tial delights uninterruptedly and forever. 
| O God ! I beg of Thee Thy good pleasure and Paradise. I, 
| also, beg of Thee to spare me, out of Tiy mercy, the Chastisement 


of Fire. 
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CHAPTER VI 
PROPHECY AND APOSTLESHIP 


The primary requirement of the way of life to which the 

Quran invites is to believe in the existence of God and in His 
Oneness, and Uniqveress ard other Attributes *-as they are in 
truth”. 
The second is the affirmation of faith in the Hereafter and 
Final Requital which is the necessary complement and logical 
sequence of the Divine Attributes of Sovereignty, Wisdom and 
Justice, and without which this material world will entirely lose 
its meaning and become a veritable farce. 

The third article of faith the Quran insists upon and declares 
to be the quintessence of its guidance is the acceptance of the 
whole Order of Prophecy and Apostieship. The Quran holds 
that it should be professed, as a matter of principle, that just as 
God has created the earth on which the crops are grown and 
the sun which gives out heat. and the air, water and all other 
things upon which we depend for our existence, He has. also, 
given rise to the Order of Prophethood so that we may obtain 
the true knowledge of His Being and Immaculate Attributes 
and of the programme of life He has ordained for us and by 
following which we can attain salvation and earn His good grace. 
God has sent down His Prophets and Messengers at all times 
and in every part of the world according to its peculiar needs 
and circumstances. All these august men were His beloved und 
trusted servants and the guidance they gave and the teachings 
they imparted to the world were essentially from Him. 

In short, the Quran enjoins on us emphatically to believe 
in all the Apostles of God without distinction (no matter in 
which country and at what time were they raised up), to aflirm 
faith in their piety and truthfulness, and to hu ld them worthy of 
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obedience as Divine Prophets in their respective ages and climes 

Neat, the Quran asscits that the period of the Ministry o/ 
the earlicr Apostles has come ww an end and now, in the curscnt 
era, the Prophet or Messenger of God fur the whole world is 
Mohammad of Arabia (Peace and Blessings of Allah be upon 
whom). 

It declares that the guidance with which God has sent dowa 
the sacred Prophet supersedes'the guidance brought by the 
former Piophets not because the guidanee brought by then) was 
temporary or provisional but because the teaching vouchoufed 
to the Prophet Mohammad and the holy Book revealed through 
him include the teachings of all the earlier Prophets. Hence, to 
follow the holy Prophet is to follow all the Apusties of Gud and 
io rejéct him is to rejectthem all. [1, again, contends that the 
guidance furnished by the sacred Prophet is so compreliensive 
and perfect that it will hold good till the end of time and God, 
too, has made it safe against change and pollutiou. Thus it is 
that the Order of Apostleship, which was in existence from the 
beginning of the world, has been terminated with the raising up 
of the Prophet Mohammad and the sacred Prophet is not only 
the Ideal Prophet, but, also, the Last of the Prophets. 


Vhis, ina nutshell, is what Propheey and Apostleship means 
from the Quianie point of view. Says the Quran : 
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Fo. We assuredly sent among every people an Apostle. (—XVI: 5) 


‘a Sura-i-Nissa, after mentioning the names of some of the 
better known Apostles of the former times, it is stated that : 
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And We sent Messengers We have mentioned unto thee before 
and Messengers We have not mentioned unto thee. (—IV: 164) 


And, aficr a few yerses, it is laid down in the same section 


108 


PROPHECY AND AVOSTLESIIIY 


that: 
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Therefore believe in Allah and in All the Apostles. (-—1V: 171) 


Those whv do not wholcheartedly believe in God and in 
all the Prophets raised up by Him, but make a distinction 
among them, that is, those who cluim to be believers and yet 
reject His Apostics, or accept some of them and deny the 
Apostleship of the others, of them the Quran says that this 
partial or conditional faith or allirmation of theirs is wholly un- 
trustworthy and unless they believe in all the Divine Prophets 
they will be regarded not as believers but infide!s. 
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Those who do not believe in Allah and in (all of) His Messcugers 
and sesk to mike distinction between Allah and His Messengers 
by saying that thev believe in some and disbelieve in others, 
and [by their conduct) try to carve out a middle course (between 
belief and unbelief by neither accepting nor rejecting all of 
them), such are disbelievers in truth; and for disbelievers 
We have prepared a shameful doom. But those who believe in 
Allah and in (all of) His Messengers aud make no distinction 
between any of them, unto them Alluh will give their wages in 
full; and Allah is ever Forgiving, Merciful. (IV: 150-52) 


The Quran asserts that all the Prophets sent down by God, 
at whatever time and in whichever country or community, were 
worthy of obedience and it was incumbent upon the people 
among whom they were raised up to follow their guidance and 
‘carry out their cominands. 
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We sent no Messenger save that he should be obeyed by Allah's 
Command. (—IV: 64) 

The Quran, also, indicates that the obedience to the Pro- 
phets is, in fact, obedience to God since what the Prophets 
enjoin or forbid is not of their own choice or making but solely 
from God, The Prophets act only as the revealers and inter- 
preters of the Divine Law, (they are not its authors or formula- 
tors), and convey to the world merely what is revealed tw 
them, 
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Whose obcycth the Messenger obeyeth Allah. (—1V: 80) 

And since obedience to the Prophet is obedience to God, 
those who turn away from him, in truth, turn away from God, 
and for them there is the warning of a painful doom. 
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Whoso opposeth Allah and His Messenger, (he should know that 
Allah is severe in punishment. (—VIIL; 13) 
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And how many a community revolted against the commands of its 
Lord and His Messengers and We called it to a stern account and 
punished it with dire punishment. It thus tasted the ill-effecis of 
its conduct, and the consequence of its conduct was nothing but 
loss. (This has happened to them in the world; and, in the 
Hereafter), Allah has prepared for them a stern Punishment. 
So, O men of understanding! O ye who believe! Keep your duty 
to Allah. (LXV: 8-10) 


So much for the doctrinal requirement of the Quran about 
the affirmation of faith in the entire Order of Apostleship and 
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the acceptance ofall the Prophets as the true Messengers of 
God. Witli regard to the Apostleship of Prophet Mohammad 
for the present era and the special significunce of his Ministry, 
we read the following in Sura-i- Fath : 
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Ile (Allah) it is Who hath sent Messenger with the guidance, and the 
feligion of truth, that Ile may cause it to prevail over all religion. 
Aad Allah sulliceth as a Witness (to this truth). (Anyhow) 
Mohammad is (now) the Messeager of Allah. (—XLLIX: 28-29) 
In Sura-i-Maida, after making a reference to the Apostle- 
ship of the Prophets Moses and Jesus, and the revelation of the 
Divine Scriptures of the Torah and the Bible, the distinction and 
uniqueness of the book revealed tothe holy Prophet of [slam 

(i ¢., the Quran) has been set forth in these words ; 
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And unto thee (Mohammad) We have revealed the Scripture with the 
truth, confirming whatever Scripture was before it, and a watcher 
over it. (That is, the essence of and the essential guidance 
contained in aj) the carlicr Scriptures has beca included in it and 
made safe forever. Thus, the Quran is a!so the authentic versio. 
of the fundamental message and teachings of the earlier 
Prophets). (—V: 48) 

In Sura-i-A’araf, the holy Prophet himself is bidden to pro- 


claim jt all mankind that . 
Bop Me s5 GHEE si SS) HOE BS 
SSVI BSS dls Saieasas 

pine egias’ 
Say (O Mohammad): O mankind, Lam the Messenger of Allah to 
you all—(the Messenger of) Him unto Whom belongeth the 


sovereignty of the heavens and the carth. There is nv God save 
Mim. He grants life, and He giveth death. So, believe in Allah 
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and His .Médssehger;. the ‘Unlettéred Prophet, who, hit-sell, 
believeth in Aljah and in His Words (that is, in all the Scriptures 
1evealed by Him), and follow him so that haply ye may be ie! 
aright (for now coimect guidance can only be obtained by 
following the holy Messenger). (—VII: 158) 

In Sura-i-Saba, the sacred Prophet is told that Use guidance 
of the entire mankind had been entrusted to him and now it was 
his responsibility to impart to the world the knowledge of the 
good or evil consequence of life. He, alone. was now going to 


perform this duty. 
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And We have not sent thee (O Mohammad) save as a bringer of good 
tidings and a warner unto al] mankind, (and now ye alone will 


perform this duty). (—XXXIV: 28) 

And, in Sura-i-Aal-i-Imran the revered Prophet is inspired 
to proclaim that now the sole choice open to those who aspired 
to uttain the cherished goal of Gou-realisation and were desirous 
of winning His good pleasure was that they followed him expli- 
citly and observed the holy law and remained faithful to the 
way of life ordained by God for the current cra and revealed 
through him. Anyone who was to turn away from the ‘Straight 
Path’, after this clear word had come to him from Above would 
be a transgressor and an offender against God and he would 
never be able to achieve salvation, 
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Say, (0 Mohammad, to mankind): If ye love Allah, follow me 
Allah will love you and forgive you your sins. Allah is 
Forgiving, Merciful. Tell (them) clearly (that this is the only 
way): Obey God and the Prophet But if they turn away, verily, 
Allah loveth not the disbelievers (in His guidance). (—T[1f: 31-32) 


In the same Way, it is stated in Sura-i-Ahzab that the lum 
nous line of the Apostles has been terminated with the Ministry 
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of Prophet Mohammad. He is the last of the Apostles and no 
Messenger of God is to be sent down after him. It, therefore, 
follows that, after the raising up of the sacred Prophet, his 
teachings alone are the Divine commandments for the whole of 
mankind. 
WK AMAE WITS 95 
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(Mohammad is the) Messenger of Allah and the Seal of the Prophets 

(No Prophet is to be sent down after hin), And Allah iy Aware 

of all things. (- XXXII1: 40) 

What has been said in the ubove verse about the univer- 
sality and finality of the Apostleship of Prophet Mohammad 
has been duly confirmed by subsequent events. 

Our world of hard facts will bear out that all the special 
virtues and portents on the basis of which the Apostleship of 
Abraham, Issac, David, Solomon, Moses, Jesus or any other 
Divine Messenger or Deliverer, raised up in any country or 
community, has been recognised were assembled in an ideal 
form inthe sublime personality of the holy Prophet. This 
teality is so glaring and self-evident that even teday. after the 
passage of thirteen hundred years, an impartial seeker of truth 
who cares to bestow a little thought on it can realise it for 
himself, 

Similarly, the message and guidance brought by the sacred 
Prophet, which is unquestionably present to this day in its 
original form, intact and unsullied, is so comprehensive in scope 
and balanced in nature, that it is, in itself, enough to show that 
it is intended for the whole world and the entire humanity. 

Moreover, during the thirteen centuries that have elapsed 
Since the advent of the Prophet there has not appeared a single 
person, in any part of the world, who may have been recognised 
us a Divine Apostle or Messenger, and this, coupled with the 
fact that although so much time has passed since the holy Pro- 
phet was raised up in Arabia his teachings are as sound and 
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valid as they were at the time of their revelation, is a most soli 
and incontrovertible proof of the truth and veracity of the asser- 
tion that the Great Sender of the Prophets had terminated the 
glorious Order of Apostleship with the raising up of the sacred 
Prophet, and now it is the age of his Ministry, and his teachings 
will hold good as the Divine guidance for all people and the 
mercy of the Lord and His good pleasure will be gained, during 
this last phase of the existence of the world, only by following 
him and carrying out his commands. 
MEANING AND SIGNIFICANCE 


The Quran maintains that the place and position of the 
holy Apostles and the nature and significance of their mission 
should, also, be appreciated properly. 

The greatest disrespect of the Prophets is that their Divine 
inspiration and Apostleship be challenged and the law and 
guidance they bring from God denied and rejected. The Quran 
Tegards it to be as much an act of apostasy at the denial of God 
Himself and asserts that those who are guilty of it will meet the 
same fate on the Day of Requital as the disbelievers in God. 
They will have no share in Divine Mercy and Forgiveness 


ot’ caNvs FUE 3 GS SCS i ag C55 SIZ HYCuR 


Such are disbelicvers in truth; and for disbelievers We prepare a 
shameful doom. (—IV: 151) 

It is revealed in Sura-i A’araf that among the basic instruc- 

tions that were given to the human race at the time it began its 

career on the carth, with the sending down of Adam and Eve, 


it was included that : 
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© Children of Adam! If Messengers of your own (community) come 
unto you who narrate unto you My revelations thea whosoever 
refraineth fron) evil and amendeth—there shall no fear come upon 
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them neither shall they gricve. But they who deny Our revelations 
and scorn them—such are rightful owners of the Fire; they will 
ubide therein. (—VII ; 35-36) 

About those who disbelieve the revelations of God and 


deride His ati the Quran tells : 
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Verily, those who deny Our revelations and scorn them, for them the 
gates of Heaven will not be opened nor will they enter the Garden 


until the camel gocth through the needle’s eye. (Meaning that it 
is as impossible for them to enter the Gardens of Eternity as for 
@ camel to pass through the eye of a needle). (—VII ; 40) 

On the other hand, those who bear faith in the Divine 
Apostles and lead a life of piety and uprightness by following 
their guidance are giyen the joyful tidings of being the inheri- 
tors of the Gardens of Paradise. 
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But, (as for) those who believe and do good works (i. ¢., observe the 

teachings of the Divine Apostles in thought as well as in deed, — 
and there is nothing impossible or very dillcult in it—for) We tax 

not any soul beyond its scope; such are the rightful owners of 
the Garden. They will abide therein. (—VII : 42) 

When the blessed ones who follow the Prophets and abide 
by their teachings will gain the promised reward of Heaven, 
they will bow down in gratitude to their Lord und on their lips 
will be the song of praise and thankfulness for His Messengers. 
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And they will say : The praise to Allah, Who hath guided us to this. 


We could not truly have been led aright if Allah had not guided 
us. Verily, the Mesengers Of our Lord did bring the Truth. 
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In fine, the Quran informs that the denial and repudiation 
of the holy Apostles and the guidance brought by them isan 
unpardonable sin in the sight of Allah. Like the deniers of God 
the punishment for the deniers of the Prophets, too, is the 
eternal fire of Helland they shall never be able to enter the 
Gardens of Eternity which are exclusively for those who believe 
in the Divine Messengers and conduct their lives in accordance 
with their teachings. 
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We serd not the Messengers save as bearers of good news (lo thos 
who obey) and warners (to those who go astray). Whosv believeth 
and docth right, there shall no fear come upon them neither shall 
they grieve. But as for those who deny Our revelations, torment 
will afflict them for their disobedience and transgression. (-VI: 
48-49) 

Apart from the explicit warnings, the Quran also tells that 
in the past, no mercy was shown to the communitics or their 
leaders who defied the Messengers of God and rejected their 
Guidance. They had to bear the full consequences of their 
intransigence. In Sura-i-Sad, for example, the names of the 
Pharoah and of the tribes of Noah, A’ad, Thamud and Shoeb 
are mentioned specifically and their guilt and the punishment 
meted out to them is recounted in these words : 
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Not one of them but did deny the Messengers; therefore My Punish- 
ment (which came down upon them) was justified. (—XXXVILI; 
15) 


And, in Sura-i-Al-Haqgah. itis related about th: Pharoah 
and some other well-known deniers of the Prophets that; 
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And they disobeyed the Messenger of their Lerd ; theretore did Ile 
catch hold of them witha tightening grip. (—LXIX : 10) 
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The height of impertinence against the Prophets, therefore, 
is that they are scoffed atand their teachings are repudiated. 
According to the Quran, it amounts to apostasy which can 
mever be excused. The second grade of insolence is that their 
teachings are not acted upon properly. This, too, is highly 
sinful and those who are guilty of it should be prepared for a 
painful punishment which can overtake them at any time. 
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Let those who conspire to evade the orders (of the Prophet) beware 
fest grief or painful punishment befall them, (—XXILV: 63) 


It occurs over and over again in the Quran that when 
people are exhorted to obey God, they are called upon with an 
equal emphasis to obey the Prophet as well. 

Cae ALTS ny 


Obey Allah, and obey the Prophet. (—IV: 59) 
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If ye obey the Prophet ye will go aright. (XXIV: $4) 


In other words, those who disobey the Prophet and do not 
abide by his teachings will never b- successful in the seeking of 
Truth. They will be lost forever. 
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Whose is retelliousto Allahand His Messenger, he verily gocth 
astray in error manifest. (—XXXIL : 36) 

Complete submission to Allah and His Messenger and 

Whols-hearted compliance of their orders is an essential pre- 

requisite of faith. Without it, no one can become a believer. 
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| (O Prophet)! By the Lord, they can never become belicvers until 
they make thee judge in their disputes, and, then, find within 


themselves no dislike of that which you may decide (in such 
: disputes), but submit to it with full submission. (—1V : 65) 
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i To become a believer one must accept without demur the 
i judgement of the Prophet, be it in his favour or against him, and 
abide by his orders cheerfully, whether they are of a positive or 
negative nature. Otherwise, one should remember that the 
punishment of God is severe. 
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And whatscever the Prophet giveth you, take it. And whatsoever 
he forbiddeth, abstain from it. And (in this regard) keep your 
duty to Allah. Verily, Allah is stern in reprisal. (—LIX: 7) 
The Prophet has a greater claim on the believers than their 
own selves. Even if the Prophet gave them an order which 
involved the risk of life they should carry it out sincerely. 
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The Prophet his a greater claim over the believers than their selves: 
and his wives are (as) their mothers. (—XXXIII: 6) 


Allah is our Lord and Creator and we are His slaves. Our 
life and property belong to Him first, and only then tous. He 
has a greater claim over them than we have, and since the Pro- 
phets are His deputies and vicegerents it is natural that they, 
too, should enjoy the same rights. Moreover, their wives are as 
mothers to the believers and due respect should, therefore, be 


shown to them also. 


PROPHEGY AND APOSTLESHIP 115 


The believers, again, are instructed to behave with deference 
in the presence of the Prophet They should keep their voice 
low and speak to him with meekness and humility lest they 
incurred the displeasure of God and their good-doing might, 
ultimately, avail them nothing. 

VIR A GF 7 A “$e Sel or 
SUES Ahoss SiH GME 
CaN AN op LBGN E017 ON 112% 27 ey ot ee 
MIDAS SG NEES of aly Kat 

PINS ees oe AOE yee 4 es 
‘ PYM MICZ DA stl procs filpol Gs bie 
71279 °%64.724 5994 bE 
onl 55 abs B54) sat] 

O ye who believe! Lift not up your voices above the voice of the 
Prophet nor shout when speaking to him as ye shout to one 
another, lest your (good) works be rendered vain (by this 
rudeness) while ye may not even be aware of it. Surely, those who 
Subdue their vioces in the presence of the Messenger of Allah, 
those are they whose hearts Allah hath proven wnto righteous- 
ness, Their's will be forgiveness and «an immense reward. 
(—XLIX: 2-3) 

EXAGGERATED ADULATION 


With all this, the veneration of the Prophets should be kept 
within proper limits. There ought to be no exaggerated adula- 
tion of them, nor extravagant notions entertained about their 
nature, being and attributes. 

~ Amisconception which has been common to many people 
is that a Prophet can never be a man; he must belong to some 
rspecies and be completly free from human wants and 
characteristics. A number of communities in the past 
declined to believe in the Prophets of their day because of 
it. The Quran, for instance, tell that the chief objection raised 
‘against the Apostleship of Noah by the people to whom he was 
_ sent was that : 
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This isonly a mortal like you (then how can he be an Apostle of 
: God)? (—XXIIL: 24) 
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In brief, many a people have entertained the misconception 
about the Prophets that they could not be men but only angels 
or incarnations of God or belonging to some other holier class 
of God’s creatures. The Quran has firmly put an end to this 
fallacy, and to set at rest all the doubts. finally and forever, the 
following verses have been addressed directly to the sacred 


Prophet : 
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Nor did We send before thee (as Apostles) any but men whom We 
did inspire. (XII; 109) 
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We never sent before thee any Messengers, but lo! they ate food 
and walked in the markets (when they had the need to do so). 


i When ignorance again engulfed the world after the death 

| Noah and God sent down another Apostle he, too, was rejecte 4 
by his people on the same ground. Their chieftains cried out 
in protest : 
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i | This is only a mortal like you who ecatcth whereof ye cat and 
drinketh of that ye drink. (XXII; 33) 


In Sura-i-Taghabvn it is related about the pagans of the 
ancient times that the main reason of their rejection and heresay 
was the misbelief that a mere mortal could not be a Prophet. 
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(Those who disbelicved of old, the cause of their disbelief was) that (—XXV : 20) 
Messengers from Allah kept on coming tothem with clear proofs ‘ 
of (Allah’s sovereignty), but they said: Shall mere morials The Prophet himself was commanded, again and again, to 
declare categorically that : 


guide us? So they disbelieved and turned away. (—LXIV: 6) 
AsTaGos 


Tam only a mortal like you. (—XLI; 6) 

Another common mistake was that it was supposed about 
the Prophets that they had power over all things in the world 
and could do about them whatever they liked. The Quran 
relates about the pagans of Mecca that owing to this misconcep- 
tion they used to say to the Prophet ; 
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We (the disbelievers), will not put faith in thee till thou cause a spring 
to gush forth from the earth for us; Or thou have a garden of 


And in Sura-i-Bani Israel we, again, read as follows : 
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And naught prevented mankind from believing when the guidance 
came unto them save that they said: Hath Allah sent a mere 

mortal as His Messenger. (—XVII: 94) 
Against the bringer of the Quran, the Last of the Prophets 
himself, the main objection of the deniers of Truth, also, was 
that : 
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What sort of a Messenger is he that he eats and drinks (like us), and 
goes to the market (for his needs)? (—XXV: 7) 

The implication, obviously, was that a Prophet should be 
above those things. 
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datepalms and grapes, and cause the rivers to gush forth therci 
abundantly ; Or thou cause the heavens to fall upon us in pic 
as thou warn us of, or bring Allah and the angels as a wa ; 
Or thou have a house of gold, or thou ascend up into heaven, and 
even them we will put no faith in thine ascension till thou bring 
down for us a book that we can read. (—XVII: 90-93) 


In reply, the holy Prophet was inspired to tell them . 
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My Lord be glorified! (AmI God)? I am nothing save a mortal 
Messenger. (—XVII;: 93) 

Meaning, O unbelievers! Your basic fault is that you 
imagine about a Divine Apostle or Messenger that he has cvery- 
thing in his control and can cause whatever he likes to take 
place in the heavens and on the earth, although this is the sole 
prerogative of God. Allah, of course, is All-powerful, but a 
Prophet is a mere mortal, like you, whom God has chosen, out 
of His Mercy, to be His Messenger, On his part, also, the Pro- 
phet does not claim to be anything different. 


When the pagans persisted in their demand for miracles, 
the holy Prophet was bidden to make it clear to them that the 
miracles were not his handiwork but of God. 


KISI Gspilts LAG YS 


Say: Portents are with Allah only (I have no control over them); I 
am but a plain warner. (—XXLX: 50) 
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Say (O Mohammad, to the disbelievers): I say not unto you that I 
Possess the treasures of Allah, nor that I have the knowledge of the 
Unseen; and I say not unto you that I am an angel. I follow 
only that which is inspired tome, (—VI: 50) 
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Say: Icontro! not hurt nor benefit for you - 
in my hands but in the hands of Allan). 


that none can protect me from Allah, 
beside Him. (—LXXII : 21-22) 
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Say: For myself have no power to hurt, nor power to benefit, save 
that which Allah willeth; (Everything is dependent only on His 
Choice and Will). Hadf knowledge of the Unseen, 1 should 
have abundance of wealth, and adversity would not touch me. 
Tam but a warner, and a bearer of good tidings unto those who 
belicve. (—VII: 188) 

In these verses, all the false and exaggerated notions 
generally entertained with regard to the Prophets have been 
decisively rejected. But these notions have not yet died out 
totally and there are many even among the Muslims themselves, 
who, on account of their ignorance, still cherish them. They 
regard the Prophets to be supernatural beings who should have 
4 full control over the treasures of God and a complete know- 
ledge of the Unseen and be able to order about things as they 
wanted, not only in this world, but also in the next. 

Before closing this chapter, we willtake upa couple of 
more yerses in which these myths and fanciful ideas have been 
¢xploded by the Quran in its typical, forthright manner : 
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‘Say (O Mohammad): Iam no new thing among the Messengers of 


Allah: (I ama Messenger of Allah inthe same way in which so 
many other Messengers have come from Him in the past). (As 
. 


(your gain or loss is not 
Say: (My own case is) 
horcanl find any refuge 


* 
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for myself), I do not know what is going to be done with me 
or with you (in the future), I do not but follow what is inspire 
to me, and [ am but a plain warner. (—XLVI: 9) 


In Sura-i- Yunus it is narrated that when the holy Prophe 


recited the Quran before the pagans and they refused to believe 


in him unless he brought forth a new Scripture or made ‘appro- 
priate’ changes in it, he was instructed to tell them that : 


WUSCIT ASTI SIE 
whe Pe Modnepee st 516i 


It is not formetochange it of my own accord. I only follow that 


which is revealed to me. Surely, if I disobey my Lord [ (too) 


fear the retribution ofan awful Day. (—X : 16) 


The Quran, thus, has positively and emphatically disproved 
and refuted all the existing and possible misconceptions about 
Prophecy and Apostleship and made the world safe against 
their corrupting influence. For those, specially, who believe in 
aud understand the Quran there should be no reason, now, to 
be Jed into an error about the place and position of the sacred 
Prophets and the nature and significance of their mission. 


CHAPTER VII 


SUBMISSION TO DIVINE 
GUIDANCE 


Once a person has accepted that there is a God, 
the Lord Sovereign and Creator of all things. and aflirmed 
faith in the Order of Apostleship He has given rise to for the 
guidance of His servants it becomes natura! for him to resolve, 
as a matter of principle, that he will follow the Divine 
commandments faithfully and fashion his life in conformity 
withthem. But the Quran does not take the naturalness or 
inevitability of it for granted. It calls on men, positively, to 
make the message and the law revealed by God through His 
chosen Apostles the guiding principle of their lives and regard 
no one aside of Him to be deserving of loyalty and obeisance, 
for this, alone, is the way to salvation and all the rest leads 


inexorably to degradation and doom. 
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(O Prophet)! Say (to mankind): Lo! the guidance of Alluh is the 
(real) Guidance, and we are communded to surrender to the Lord 


ofthe Worlds. (—VI: 71) 
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Follow that which is sent down unto you from your Lord, and 


follow no Protecting Friends beside Him (for Allah, alone, is the 
Protecting Friend and the Cherisher). (—VIL: 3) 


Owsina IS ISVS SS ey ” i, sas 
“Gansu sasekics (acl 
455525 Bf 


ea unto Him repentant, and surrender unto Him, before there 
come unto you the doom, when ye cannot be helped. And 


who is 
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follow the best guidance which is revealed unto you from Your 
Lord, before the doom cometh on you suddenly when ye knoy 
not. (—XXXIX; 54-55) 

So much for the general exhortation regarding the 
guidance revealed by God. To see now what the Quran has 
to tell specifically about the end of those who abide by it 
and of those who turn away. 
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And whoso obeyeth Allah and His Messenger, He will make him 
enter Gardens underneath which rivers flow ; and whoso turneth 
back, him will He punish with a painful doom, (—XLVIII: 17) 
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Whoscever obeyeth Allah and His Messenger, he verily hath gained 
a Signal Victory. (—XXXII[: 71) 
The term ‘Signal Victory is defined in Sura-i-Nissa as 
follows : 
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Whoso obeyeth Allah andthe Messenger, they are with those unto 
whom Allah hath shown favour, of the Prophets and the saints 
and the martyrs and the righteous. The best of company they 
are! Such is the bounty of Allah, and Allah sufliceth as 
Knower. (—IV: 69-70) 

What is more, the heavenly angels (those who bear the 
Throne and are around it all the time), when they sing the 
praises of the Lord, also beg forgiveness for His blessed 
servants and their forefathers, wives, and children, who have 
turned their faces away from everything else and made the 
submission to His law and commandments the sole guide to 
action in the world. 
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Those who bear the Throne, and those who are round about it, hymn 
the praises of their Lord and believe in Him and ask forgiveness 
for those who believe (saying): Our Lord! Thou comprehendest 
all things in mercy and knowledge, therefore forgive those who 
repent and follow Thy Way. Ward off from them the punishment 
of hell. Our Lord! And make them enter the Gardens of Eternity 
which Thou hast promised them, with such of their fathers and 
Wives and descendants as do right! Verily, Thou, only Thou, art 
the Mighty, the Wise. (—XL : 7-8) 


The ministering spirits who are closest to the Lord, thus, 
pray for the faithful servants of His, as a part of their 
duty,—and one can, of course, be sure that the Supreme Being, 
who has Himself enjoined on them to pray to Him, on their 
behalf, while singing His praises, will, also, accept it. This 
prayer has, evidently, been mentioned in the Quran with the 
object of conveying it to the world that so enviously blessed is 
the lot of those who follow the Divine guidance sincerely that 
‘Ithas been made obligatory by God for the angels who ure 
nearest to Him to pray for their deliverance and felicity. 

_ Conversely, the infelicity and wretchedness of the people 
nee their desires instead of the guidance sent down by 
as been portrayed in these words in the verses given 
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u e from Allah, Lo! Allah acListi not the wreng-doers, 
XXVIII ; 50) 
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Have you seen him who chooseth for his god his own lust? Wouldst 
thou then be guardian over him ? (He can never reform himself 


). 
Or, do you think that they, in the main, hear or understand? They 
are but as the cattle—nay, but they are farther astray. (—XXV; 
43-44) 


GOOD CONDUCT 


Submission to God and the Prophet and the observance 
of the Divine Law find expression in a life of piety and good 
doing. From the way stress is laid, on innumerable occasions, 
in the Quran jointly on faith and gocd conduct, it is clear that 
when both of these combine only then does that pattern of 
living emerge which is to the liking of Allah and can elevate us 
to the rank of His well-beloved servants. Cheerful tidings of 
such a felicitious nature have been given to those who practise 


virtue and do good deeds that it is impossible for a believer not 
to be stirred by them. 
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Say: O mankind! Iam only a plain Warner unto you. Those who 
believe and do good works, for them is pardon and a rich 


provision ; while those who strive to thwart Our revelations, such 
are rightful owners of the Fire, (—XXII: 49-51) 
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And lo! Verily 1 am Forgiving unto those who repent and believe and 
do good, and walk aright afterwards. (—XX : 82) 
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As for those who believe and do good works, We shall remit from 


their evil deeds and shall repay them far in excess of the good that 
they did. (—XXIX : 7) 
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Bul as for those who believe and do good works We shall bring them 
into Gardens underneath which rivers flow, wherein they will abide 
forever. It is a promise from Allah in truth; and who can be more 
truthful than Allah in utterance. (—IV : 122) 
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‘Those who believe and do good works will be in flowering meadows of 
the Gardens, having what they wish from their Lord. This is the 
great preferment: This it is which Allah announceth unto His 
bondmen who believe and lead a life of virtue. (XLII: 22-23) 
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‘Lo! Thore who believe and do good works, theirs are the Gardens of 

Paradise for welcome, wherein they will abide forever, (Neither 

“s they will be ejected from them nor will they want to be removed 
s from thence, (—XIX ; 108-109) ? 
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eth unto Him a belicver, having done good works, for such 
the high stations; Gardens of Eternity underneath which rivers 
flow, wherein they will abide forever. That is reward of him 


is free from the impurity of disbelief and wrong-doing. 
+ 75-76), 


es we have reproduced above contain the good 
sof vine Mercy and Benevolence and of Paradise and 
tal bliss in the Hereafter for those who believe and do 
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good deeds. No boon or blessing can, of course, be more 
precious for one who has faith in Affter-life than Divine 
Forgiveness and a place in the Abode of the Blessed in the 
never-ending life of Futurity. 

Even if it is assumed that there is no reward in this transi- 
tory existence for the believers who, also, lead a life of moral 


pleasure alone can know what a magnificent boon it can be 
and how inestimably blissful does life become as a result of it- 


The Quran has given to such a life the name of ‘good life’. 
wires 
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rectitude and they are going to be recompensed only in the 

Hereafter with what has been promised in the above verses, it j Vho ever doeth right, whether male or female, and is a believer. 
will be, for them, an infinitely gainful bargain for which they ¥ » verily, We shall quicken with good life, and We shall pay 
will be grateful to their Creator from the bottom of their ‘them (in the Hereafter) a recompense in proportion to the best 
hearts. But in this material world, too, these devout bondmen ‘what they used to do. (—XVI: 97) 


he he ‘good life’ spoken of in the foregoing verse appertains 

ihe material world. It is the same life of Divine love and 
lillity and the affection of fellow beings we have been 
g in the preceding lines, and, decidedly, it is the most 
s thing that can fall to the lot of any one on this side of 


of the Lord have been promised a marvellous recompense. 
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Lo! those who believe and do good works, the Bzncficent will appoint 


for them love. (XIX: 96) 
Those who believe and do good deeds will, thus, be 
rewarded by God in this life, too, with His love, and He will 
engender feelings of affection for them in the hearts of His 


is, however, another reward which is, also, conferred 
who lead a life of uprightness and good doing. 
rusts them with the government and administration of 
they live in, and, then, they operate as His deputies 
in accordance with His wish and command. But this 
ofa collective nature. It is not bestowed on individuals 
men of faith and do good works, but ifa nation or 
y chooses for itself, on the whole, a life of faith and 


slaves also. 
Can there be, so to speak, a greater blessing for any one in 


this world than that his heart was endued with sincere devotion 
to God, and God, too, selected him for His love and produced 
for him sentiments of affection among the people uround him 
in general? 

For men whose vision is restricted to material pleasures 
nothing may be more worthwhile in life than the possession of 
wealth and the enjoyment of other luxuries like delicious food 
and expensive clothes, but in the sight of those who have not 
become complete prisoners of their baser desires and instincts, 
it can be said without hesitation that a brief moment illumined 
by Divine love and affection of fellow-men is far more valuable 
than a lifetime of ease and affluence which is bereft of the 
celestial wealth of love, devotion and goodwill. One whom 
God has favoured with any measure of His love and good 
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promised such of you as believe and do good works that 
surely make them to succeed (the present rulers) in 
h as He caused those who were before them to succeed 


(—XXIV: 55) 


128 THE QURAN AND yoy 
———— 
It is, thus, the eternal law of God that if there exists q 
community which is, in the main, distinguished by a life of faith 
and righteousness, He vests it with power and favours it with 
His Vicegerency on the earth. It was like that before the 
revelation of the Quran, and after the revelation of the Quran, 
too, it is going to be the same. 
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And verily We have written in Scripture (Zaboor), after the Reminder, 
My righteous slaves will inherit the earth, (—XXI: 105) 


WARNING 


It does not, however, mean that itis the good and the 
virtuous, alone, who always inherit the earth, and if a group or 
community js in power anywhere in the world it, of necessity, 
is a proof of its moral and spiritual excellence. What the 
above verses signify, as we have pointed out earlier, is that itis 
the practice of God that He blesses those who believe and do 
good deeds with the governance of the earth. This is a reward 
for them from their Lord as well as an opportunity for greater 
moral and spiritual advancement. 


CHAPTER VIII 


PIETY 


Piety forms part of the basic essentials of Quranic guidance. 
After belief in God, the Prophets and the Hereafter, the most 
important duty in Islam is that one should fear God and observe 
piety. ‘The Quran has described it as an indispensable condition 
to man’s deliverance and salvation. 


Piety means that while believing in the Great Requital of 
the Last Day and fearing the anger and displeasure of God, one 
should conduct oneself in a responsible and conscientious 

ner in all the walks of life. 


‘is related that once Caliph Omar enquired from an 
nt Companion of the holy Prophet, Ubai-bin-Ka’ab. who 
n for his understanding of the Quran, what piety was. 
Companion replied, “Have you ever chanced to 
| thorny path ?” “Of course”, remarked the Caliph. 
uite a number of times’. “What did you do then?” asked 
in-Ka’ab. Hazrat Omar said, “I bore myself with due 
my clothes tightly and did alt I could to pass 
gh it safely”. “This is just what piety means,” observed 
erable Companion. 

not easy toimproye on the above definition of piety. 
of the Quranic verses in which people are called upon 
fc it read as follows: 
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believe! Fear God as He should be feared, and (observe 
to Him throughout your life till) death cumesto you 
ute of Isalm. (LIL: 102) 
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God who is the Creator and the Cherisher of the world and 
to whom belongs the entire pattern of life and death and whose 
Anger and Punishment also are as unbounded as His Mercy 
and Benevolence—the believers ought to fear Him as sucha 
master should be feared by his slaves, and remain loyal to Him 
till the end of their lives. 
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So fear God as you can, and listen and obey (His commands with 
your heart and soul), (—LXIV : 16) 
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O ye who believe! Fear God, and Ict cvery soul look to what 
(provision) he has sent for the morrow (the Hereafter). Yes, 
fear God! Lol God is well aacquainted with all that ye do. 
(—LIX: 18) 
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O ye who believe! Fear God, and seck the way of approach untu 
Him, and strive in His way in order that ye may succeed. 
(—V: 35) 

In all of these verses emphasis is not merely laid in a 
general way on the observance of piety but its implications arc 
also brought out candidly for the benefit of those who believe. 
In the first verse, the believers are told to remain faithful to 
God till the end of their time; in the second the commandment, 
**Listen and obey”’ signifies the same thing; in the third, they 
are enjoined to keep a close watch on their conduct and 
prepare earnestly for the’ life to come; in the fourth, the 
exhortation is given that the path of nearness unto God should 
be pursued unfailingly ; and, finally, the assurance of success” 
is held out to men of piety which includes both the worlds. 
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as well as the next, of those who believe, and, 
piety has been explained, in detail, in the Quran. 


> 
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who fear God and keep from evil, with their Lord, are 
wns underneath which rivers flow, and pure companions, 
and good pleasure of Allah. Allah keeps a close watch on 


bondmen, (He knows well who is pious and who is not). 
3 15) 


tion to a place in Paradise, the very special tidings 
Good pleasure of Allah” are, also, contained in the 
tioned verse for the believers who lead a life of piety 
ightness, which is a far more enthralling prospect that 
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deed, will be the home of those who ward off evil - 
of Eternity which they enter, underneath which rivers 


in they have whit they will. Thus Allah repayeth those 
off evil. (-XVI: 30-31) 
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will dwell among gardens and rivers (in the 
, firmly established in the favour of a Mighty Sove- 
IV : 54-53) 


e, indeed, is the lot of the servants of the Lord 
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who, together with all the celestial luxuriousness of the Gardens 
of Eternity, will, also, be rewarded witha place of exceptional 
nearness to Him. 

In the verses we have discussed so far, the believers who fear 
God and observe their duty to Him are given the joyful tidings 
only of the favours they will be requited with in the Hereafter. 
But there are other verscs which tell that there is a special 
favour of God on them in the existing world also, as for 


example: 


O ye who believe! If ye keep your duty to Allah, He will give you 
discrimination (between right and wrong) and will rid you of 
your evil thoughts and deeds, and will forgive you. Allah is of 
Infinite Bounty. (—VIII: 29) 

The word,Furgan, in the above verse, which literally means 
the Criterion, commands a wide range of significance. The 
English translators of the Quran have generally, used phrases 
like, :power of discrimination’, and ‘quality of distinction’, to 
explain its meaning. The instinctive perception of good and 
evil and the ability to draw a line between what is allowed and 
what is not as well as the extra-ordinary grace and dignity which 
characterises the personality of the devout servants of the Lord 
and evokes love and reverence for them in the hearts of others, 
and the very special help of God which enables them to be 
miraculously successful in their endeavours—al] these are 
covered by it. The Lord Creator has promised these matchless 
rewards to His virtuous slaves in this life in addition to forgive- 
ness in the Hereafter. 


And, in Sura-t-A’araf, it is set forth: 
u + neti ’ ? 
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And ifthe people of the townships had believed and kept from evil, 
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from the earth, (VII : 96) 


is the practice of God that if the people of a place or 
y take to a life of faith and righteousness. He opens for 
doors of the blessings of the heavens and the earth. 
that a-e related to the heavens pour down upen 
the heavens while the blessing that are related to the 
ing forth for them frcm the earth. 
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those who fear God, He (ever) prepares a way out (from 

ities und hardships), and He provides for him from sources 

Id never imagine. (—LXV : 2-3)? 

See 

Juran, again, reveals that those who lead a life of faith 
usness become the ‘Friends of God’’, and then, 


ither fear for them nor shall they grieve. 
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uty ‘erily, on the friends of God there is no fear nor shall they 
; hose who believe, and (constantly) guard against evil, — 
m are Glad Tidings, in the life of the Present and the 
; t 62-64) 


Friend of God” is, by all means, a very great 
, but cven a greater honour is that God Himsclf has 
red thut He is their Friend. 
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d of those who ward off evil. (XLV: 19) 
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Lo! Allah is with those (and their Friend) who keep their duty unto 
Him and those who are doers of good. (—XV I: 128) 
What greater glory can there be for any one than that 
God Himself may declare that He is his Friend and constant 
Companion ? 


PIETY IS THE ESSENCE OF VIRTUE 


The Quran maintains that piety is the essence of virtue and 
the measuring yard of all goodness. 
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But the righteous man is he who fears God and wardeth off evil. 
(—II : 189) 

Hence, when the ceremony of the slaughter of animals (at 
the time of the Haj pilgrimage) is prescribed in the Quran, itis 
made abundantly clear that it is not the flesh and blood of the 
slaughtered animals that matters but the spirit of sincerity and 
devotion (i. e., picty) behind the act. The flesh and blood of 
the animals does not reach God; only the earnestness with 
which the ritual is performed reaches Him, and it is all that 
counts. 
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The flesh and the blood (of the animals you sacrifice) does not reach 


God, but the devotion from you reacheth Him. (—XXII; 37) 
We are assured that God accepts only the deeds that are 


performed by men of piety and in a spirit of piety, that is, they 
are motivated solely by the desire to earn His good pleasure 
and an earnest solicitude for the Hereafter. 
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Allah accepteth only from those who observe picty and ward off evil, 
(=¥ : 27) 
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an makes use of both the persuasive and the 
‘methods while giving the call of piety. It encourages 
ate the fear of God by holding forth, at one place, 
neces of Divine benevolence, forgiveness und 
d, at the other, by dilating, at proper length, upon 

happenings of the Last Day and the Great Requital. 
first, to a few verses belonging to the latter category : 
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d! Fear your Lord! for the convulsion of the Hour will be 
ul thing ! the Day ye shall see it: every mother giving suck 
forget her suckling-babe, and every pregnant female shall 
her load unformed! thou shall see mankind as in a drunken 


yet not drunk! But dreadful shall be the wrath of God. 
XII : 1-2) 
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keep your duty to your Lord and fear the Day when the 
vill not be able to avail the child in aught, nor the child 
the parent. Lo! Allah's promise isthe very truth. Let 
hi of the world beguile you, nor let the deceiver (the 
ile you in regard to Allah. (—XXX1: 33) 


these verses the frightful events of the Day of 
have been narrated so clearly and forcefully 


to inspire in us a genuine fear of God and an 
for the Hereafter, our hearts must, surely. be 
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the same object, to the immensity and boundlessness of the 
Power and Authority of God, and of His Anger and Punishment. 


eae, 
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eh Sa SNA sags, ih, and know that ye will (one day) meet Him. (—II : 223) 


Fear God and observe your duty to Him; and know that God is 
severe in Punishment. (—IL: 196) 


ill take up the verses in which the happy tidings 
ficence and Forgiveness of heavenly bliss of the 
lity are given to those who fear God and practise 
igh them, people are aroused to observe their 
keep away from evil. 
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Keep your duty to Ajlah! Allah is severe in Punishment. (—V :2) 


and keep from evil; Lo! Allah is ever Forgiving, 
: (-1V : 129) 
oy 
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duty to Allah; Lo! Allah is Relenting. Merciful. 
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Observe your duty to Allah. Lo! Allah is swift to take account. 
(-—V: 4) 
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Keep your duty to Allah, Lo! Allah knoweth what is hidden in the 
breasts (of men). (—V: 8) 
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Observe your duty to Allah. Lo! Al ah is informed of all that ye do. 
(-V :8) 
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duty to Allah that haply ye may obtain mercy. 


Mercy and Forgiveness, the love of God is also 
who observe virtue and uprighiness, 
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n of Allah is he who fulfilleth his pledge and 
lo! Allah loveth those who ward off evil. 


Furthermore, we are told that all men shall onc day be 
gathered before God who is Aware ofall things. Such being 
the case, we should not be heedless of keeping our duty to Him 
so that we may not be in the loss when the fateful Hour strikes. 
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Be careful of your duty to Allah, and know that unto Him ye will be "7 in mdi ’ ‘ 
| t ty unto Him. (—IX: 4) 
gathered. (—IL: 203) Allal their duty 
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he warders thereof say unto them: Peace be unto you ! You 
od, soenter ye (the Garden of Delight) to dwell therein. 


373) 

his celestial pomp and ceremony, the pious and the 
inherit the Kingdom of God, and, as they will step 
“hearts will be overflowing with gratitude and they 


The Divine Munificence spoken of in the above verses will 
reveal itself in the Hereafter which is the world of Requital, but 
a part of it can be experienced in this life too. We have already 
seen a few verses appertaining to it. Here is one more. 
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But if ye persevere and keep from evil their guile (and evil designs) 
will never harm you (for Allah is your Protecting Friend). Surely, 
Allah is surrounding what they do. (—ILI : 120) 

For such men who are patient and persevering and abstain 
from what is prohibited the assurance of the Quran is that God 
will be their helper against their cnemics and keep them safe 
from their intrigues. 

Moreover, when the devout servants of the Lord die, their 
souls are at peace and the angels that come to cause death first 
salute them and convey to them the tidings of the eternal Abode 


Allah, Who hath fulfilled His promise unto us and hath 
‘us inherit the land, sojourning in the Garden where we will. 
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‘and done, no one in this world can know exactly 
ful boons and pleasures are going to be conferred 


Nevertheless, the verses we have reproduced 
te sufficient to impart a rough idea of them and to 
sincere desire to lead a life of unalloyed devotion 
Let us refresh our faith with yet another 
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tu them to cause death, they say: 
Gardens of Eternity because of the good deeds you used tu do. 
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Men of piety will be received with great honour and cones the gates are opened for them, wherein reclining they call 
mony at the gates of Heaven. The warders of the Celestial frult and cool drink that is therein. ‘That it is what 
ed for the Day of Reckoning. Verily, this is Our 
will never waste away. (—XXXVIII ; 50-55) 


Gardens will greet them with open arms and ask them {o enter 
on to make another important observation. 


and make in them their eternal home, 

is the sole criterion of honour and superiority 
man 1, in the estimation of Allah, is as good and 
anced in piety, and as base and worthless as he 


of Paradise. 
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And those who keep their duty to their Lord are driven unto the Gardens 
in trvops till, when they reach it, and the gates thereof are opened 
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Verily, the most honoured in the sight of Allah is he who is the most 
righteous of you. (—XLIX : 13) 

The reason is not far to seek, for piety is the quality which 
holds back a man sinful and prohibited acts in the shunning of 
which lies the good pleasure of God, and promotes in him the 
moral and spiritual virtues with which His loving kindness is 
associated. 

DISTINCTIVE FEATURES AND QUALITIES 


Piety, essentially, is a quality of the heart, but the life of 
purity and discipline it gives rise to is, also, often described by 
the same name, 

The effects of piety on the everyday life of a man and the 
traits and qualities which distinguish those who observe it have 
been enumerated at various places in Quran. 
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This is the Scripture whereof there is no doubt, a guidance unto those 
who ward off evil; who believe in the Unscen and establish 
worship, and spend (in Our way) of what We have bestowed upon 
them, and who believe in that which is revealed unto thee 
(Prophet Mohammad) and that which was revealed before thee, 
and are certain of the Hereafter. (—II : 2-4) 

The three broad characteristics of men of picty, as laid down 
above, are as follows: they believe firmly in the transcendental 
truths as revealed by God, through His Apostles. and which a 
man cannot know on his own, such as, the Existence of God, 
His Attributes, the Day of Resurrection, and the Hereafter, and 
Heaven and Hell ; they offer Namaz regularly and in a_ befitting 
manner ; and, they spend of the wealth God has granted to them 
in His path and according to His wishes. If none of these 
qualities are present in a person, it is obvious that his heart is 
devoid of the attribute of righteousness. 
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is he who believeth in Allah, and the Last Day and the 
he Scriptures and the Prophets; and giveth his wealth, 
Him, to kinsfolk and the orphans and the needy and 
and to those who ask, and to set slaves free ; and 
“proper worship and paycth the poor-due ; and those 
heir promises when they make one and are patient in 
and adversity and time of stress. Such are they who 
Such are the God-fearing. (—II: 177) 

verse, we are told that the righteous and the 
those wh» believe in Allah, the Last Day, the 
criptures and in the entire Order of Apostleship, 
His sake, their wealth. in spite of the innate 
on poor and needy relatives and other indigent 


lar Worship, and pay the poor-due, and are 
> up their aye and bear the pos and 


siveness from your Lord, 
and the earth which 
OE ee aa who spend 
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ca h in Sura-i-Hujurat about those who conduct 
of that whic’ jah hath given them in ease and in adversity ‘ = senc 

: " 5 n the presence of the holy Prophet 
those who control their wrath and are forgiving to mankind: Becct | P 4 : 
Allah loveth those who are good ; and (those too are included 
among the righteous) who, when they do an evil thing or wrong 
themselves, remember Allah and implore forgiveness for their sins 
—who forgiveth sins save Allah only ?7—and do not knowingly 
repeat the wrong they did. (—III : 133-35) 
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(out of respect) subdue their voices in the presence of 
tle of Allah, those are they whore hearts Allah has proven 
sness. Theirs will be forgiveness and an immense 


What distinguishes the ri, hteous from the rest of mankind, 
as we learn, once more, from the above verse, is that they 
Yerember God, both “in ease and in adversity”, and spend of 
their wealth as desired by Him, and are disposed, in their XLIX: 3) 
personal lives, to keep their anger under control and to forgive ; i 
those who offend against them. Moreover, such of the believers going it would follow that people who behaved 


are, also, included among the pious and the God-fearing who a scurri nanner towards the holy Prophet or other persons 
feel genuinely sorry if they are cver misled by the Devil or their 1 ifically devoted to God were wholly lacking in 
own baser instincts into committing a sin or an act of transgres- ty an 

sion against the law of God, and instead of persisting in their 
evil-doing turn to God with sincere repentance and seek His 
forgiveness. 
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Lo! In whose hearts there is piety, when atemptation from the Phx 
Devil troubleth them they at once remember (Allah and His rerils eous will dwell amid gardens and watersprings, 
guidance) and their spiritual insight is awakened (and they manage p bounties and blessings which their Lord bestoweth on 
to get out of his trap). (—VII: 201) hen aforetime they were docrs of good ; they used to 
le of the night (spending most of theirtime in worship 


Those who are blessed with piety will further hold in 
reverence all the things, persons or institutions that are associated 
with God, like the sacred Scriptures, the Apostles, the holy men, n 
the mosques, the House of Ka’aba and the Name of Allah. This : 
is also one of the indications of the presence of righteousness in le more characteristic of the devout bondmen of the 
Aaa. at they sleep but little in the night and devote a 


ce of God), and at the dawning of each day would 
ess, andin their wealth the beggar and the 
we their due share. (--1.1; 15-19) 


‘or ree -satisfited. but after spending the 


BSN Boe 1 Rees Bal 5 c the forgiveness of God at day-break, 


Whoso magnifieth what is consecrated to God, it surely isa sign of 
the devotion of the hearts (i. e., piety). (XXII : 32) 
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ED 
needy and helpless fellowmen, who may have fallen on evil day, 
due to illness or some other misfortune, the sharers of theip 
wealth. 


CHAPTER Ix 


By pooling together these verses we can obtain a full picture 
of the life of virtue and devotion to Allah. May the Almighty 
imbue our hearts with the love of good-doing and cast our lives 
in the mould of the righteous and favour our friends and 
descendants, too, with the wealth of piety ! 


WORSHIP 


is one of the fundamental duties on which 
agreed. 

we mean the different acts of reverence «a man 
> object of paying his humble homage to the 
fificence of the Lord, and expressing his own 


ation of the Quran) and Qurbani (Sacrifice of 
e deeds of devotion are carried out by a man 
verent service to his Creator and for his own 
or, in other words, so that the Lord may be 
d wit nd confer His special favours upon him, and 
oul ‘in in purity and refinement and develop an 
¢ 1 world. 
}deeds of man, worship alone enjoys the 
ated directly to God. tt is exclusively of 
or the secking of His ‘countenance and 
devotion and | loyalty through worship 
fluid and made up of 
“and producing within 
tor which is the he monopoly 
> that all ee 
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ted wholly to man's physical self, like prostration before the 
Almighty, prayer, fasting and circumambulation around the 
House of Ka’aba. The second denotes such acts as are per- 
formed solely by spending money in the way of God and no 
physical effort is necded for them, such as, Zakar (Poor-due) 
and other acts of monetary good-doing. To the third category 
belong the deeds for which both physical and monetary endea- 
your is called for, as forinstance, the Haj and Omira, ic., 
(pilgrimage to Mecca undertaken at any time of the year except 
on the occasion of the Haj). 

Deeds of worship belonging to the three categories, men- 
tioned above, have been enjoined on mankind through all the 
sacred Apostles and Scriptures. Their forms may have varied 
from time to time and place to place but so for as the basic 
command of worship is concerned it has been with us through- 
out the entire course of our earthly career. Prayer and charity 
have, particularly, becn given a place of importance in every 
structure of Divine Law. 
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And We made them chiefs who guide (their communities) by Our Com- 
mand, and We inspired in them the doing of good deeds, 
(specially) the right establishment of worship and the giving of 
alms, and they were worshippers of Us (alone). (—XXI : 73) 
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And Allah said (to them) : Lo! Iam with you if ye establish worship 
and pay the poor-due, and believe in My Messengers (who will be 
sent down by Me subsequently), and support them (in their reli- 
gious endeavours), and lend unto Allah a kindly loan, surely, I 
shall remit your sins (because of these good deeds of yours), and 
surely, I shall bring you into Gardens underneath which rivers 
flow. (—V: 12) 
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Mere ordered naught else than to serve Allah, keeping reli- 
igion pure for Him, as men by nature upright, and to establish 
brayers and to pay the poor-due. That is truce religion. 
(—XCVIII : 5) 

\ ip. thus, is an essential pre-requisite of the religious 
im of things and every community in the world has been 
through the holy Apostles, to offer it up regularly. 
is not so because God, in any way, stands in need of 
ci Our devotional performances do no good to Him 


id anything to His Glory. Itis, on the other hand, wholly 


in benefit that we have been commanded to establish 
in our midst. God has enjoined it on us simply because 
fo our spiritual uplift and purifies our souls and streng- 
awareness of Him, 

hus, the exhortation addressed specifically in Surat-ul-Ahzab 
ly wives of the sacred Prophet is brought to an end with 
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es of the Prophet ! ) Be regular in prayer and pay the poor- 


and obey Allah and His Messenger. (From this exhortation 
nd these commandments ) Allah's wish is but to remove unclesn= 


other reason than that our souls may be purified — 
we may become worthy of bce propinquity — 
rning His love and favour. ty besten Jere 

brief introductory remarks. Jes usitakequpectas 
ntaining the command of worship. 
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" fer now to some of the verses conveying the good 
be vey naan NARs > - Cun 3 1 , . 
6 EMIS. TRAIAN GIAO Divine grace and love to the devout servants who ave 
O ye who believe! Bow down and prostrate yourselves, and worship 

your Lord, and do good. that hip! emay prosper. (—XXII; gs S 4it 3.420 
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Here, too, we arc told that worship has been ordained for ‘ : 

mankind for its own benefit and the fulfilment of its spiritual md give good tiding (O Mohammad) to the devout whore state is 


destiny, otherwise God has no need of it. f 
ed, who are patient in whatever may befall them, and who 


tablish worship and spend of what We have bestowed upon them 


Kyrtitnnt, ge 
my FAA: if n Allah's way), (--XXI1: 34-35) 
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Establish worship, pay the poor-duc, and bow your heads with those 
who bow (in worship). (—II: 43) Ags rane ee 
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Perevere in secking their Lord's countenance, and are regular 
rayer and spend of that which We bestow upon them sceretly 
4nd openly, and overcome evil with good, Theirs will be the 
uel of the heavenly Home~ Gardens of Lden which they enter. 
ng with all who do right of their fathers and their helpmates 
their progeny. The angels will come out to receive them 
every gatc, (saying): Peace be unto you because ye per-evered. 
ies np aye sweet will be the seyuel of the heavenly Home. 
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Establish worship, and pay the poor-due, whatever of good ye send 


before you, ye will find it with Allah. Lo! Allah is Scer of whut 
ye do, (—II: 110) 
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(O Prophet !) Tell My bondmen who believe to establish worship aid 
spend of that which We have given them, secretly and publicly, 
before the Day cometh wherein there will neither be any trans- 
action nor friendship avail (anything). (—XI{V : 31) 


That is, on the Day of Reckoning, salvation will depend Coit ee ye anes 3 ae 
solely on one’s good deeds, and if a person has not senta Preys sei ca é aa ' 
provision of well-doing before him he will not be able to beg, ue 
buy or borrow it from anyone. Our endeavour should, therefore, 
be to make the best use of the life that has been granted to us, 
and, instead of wasting it in the pursuit of the carnal desires, 
collect as much provision for the Hereafter as possible through 
prayer, charity, fasting and other deeds of worship. 


of worship they remember the Lord and offer praise 1 
rand evening men whom neither business nor any 

on beguileth from remembrance of Allah and cons 
) prayer and paying to the poor their. due, who tear Ue 
hen und eyeballs will be over-turned that Allah may 
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reward them with the best of what they did, and increase reward 
for them of His bounty. Allah giveth blessings without stint to 
whom He will. (—XXIV: 36-38) 
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(Triumphant) are those who turn repentant to Allah. those who 
serve Him, those who praise Him, those who fast, those who 
bow down, those who fall prostrate in worship, those who enjoin 
the right and forbid the wrong and those who keep the limits 
ordained by Allah. And (O Prophet!) give glad tidings to these 
believers, (—IX: 112) 
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Successful, indeed, are the believers who are humble in their prayers, 
and who shun vain conversation, and who are payers of the pour- 
luc. (—XXILIL: 1-4) 


Later, after making a mention of their modesty, trustworthi- 
ness and other moral virtues, it is set forth that: 
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These are the heirs who will inherit Paradise. There they will abide. 
(—XXIIIT: 10-11) 
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Those who read the Scripture of Allah, and establish worship, and 
spend of that which We have bestowed on them: secretly and 
openly, they look forward to imperishable gain. He will repay 
them their wages and increase them of His grace. Verity, Allah 
is Forgiving, Merciful. (—XXXV: 29-30) 
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their beds (do not sleep in the night but devote them- 
fo prayer) and cry unto their Lord in fear and hope, and 
of what We have bestowed on them (in charity), No soul 
oweth what is kept hidden for them of joy (in the Hereafter) 
IS fTeward of the good deeds they used to do. (—Xxx11 : 16- 17) 
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sed to sleep but little of the night (and spent a larger part 
fit in prayer), and (after spending the night in such a manner) 
pee dawning of each day would seck forgiveness, and in 


th ir wealth the beggar and the outcast had their full share. 
(-LI: 17-19) 
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fer y, men who surrender unto Allah and women who surre 
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women who obey, and men who speak the truth and 
1k the truth, and men who persevere in righteousness and 
who persevere, and men who are humble and } 
> are humble, and men who give alms and women who 
‘and men who fast and women who fast, and men: 


Sy verses are enough to indicate what paramount 
-s the Quran attach to worship and how 
ficial is it for us to devote ourselves | Dit. At 
a the Prophet is exhort d directly not only y to offer 
ip, but to offer it up, also, in the highest aeeret: 
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(So, O Mohammad) ! Sing the praises of thy Lord (and glorify lim), 
and be of those who make prostration unto (Iin), and serve the 
Lord till the ast moment of your Jife, (—XV : 98-99) 
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(O Mohammad)! Bear with what they (the pagans) say and celebrite 
the praises of they Lord ere the rising and the setting of the sun, 
and glorify Him in the hours of the night and at some parts of the 
day, that thou myst find acceptance, (—XX: 130) 

Since the main feature of Namaz is the glorification of the 
Lord and the celebration of His Praises, and no part of it—whe- 
ther Qayam* or Quyud* or Rukw or Sujood+—is without it, at 
some places in the Quran the command to establish worship has 
been given by directing the people to magnify God and celebrate 
His praises. The object of the afore-mentioncd yerse, also, is to 
instruct the holy Prophet to keep up the practice of offering 
Namaz in the morning and in the evening and at various other 
parts of the day and night and to assure him that the fruits this 
_prayerfulness of his will bear in this world, as in the next, will 
be such that they will make him happy. 
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O thou wrapped up in thy raiment! keep up vigil the night long (1 ce, 
devote the night to prayer), except a little (i.¢., spend only a 


1. Standing erect 
2. The sitting posture 
3. Bowing the head in reverence 
4. The act of prostration with the forehead touching the ground 


small part of it in sleeping), a half thereof (should be devoted to 
Prayer), Ora litile more, ora little less than that, and recite the 
iran, clearly and well. (—LXXIII: 1-4) 
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ber the name of the Lord at morn and evening, and worship 


in during the night, and glorify Him in a@ larger part of it. 
LXXVI: 25-26) 


verses are, apparently, addressed only to the sacred 


ises Of God and magnify Him during the various hours 
day and night. 
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Tot ese We have granted Kausart, the font (of abundance), therefore 
fo thy Lord turn in prayer and sacrifice for he who hated thee will 
becut off from future hope. (—CVIL) 

In the foregoing verse it is clearly indicated that worship of 
So ayer and sacrifice) leads to felicity and exaltation in this 
world also provided that it is genuine and not merely formal 

d ritualistic. 


‘word Kausar, literally, means abundance of good. In its” 
rpretation it includes allthe bounties of this world and the 
God las bettowed upon the holy Prophet. The pond or stream 

ar, mentioned in the Traditions in connection with the Day of 

n, wre, also, covered by it. 3 


CHAPTER X 


LOVE AND SERVICE OF MANKIND 


ce of fellow-men and respect for their rights 


Love and servi 
ly as the bearing of true 


js asserted by the Quran as vigorous 
faith in God, the carrying out of His worship and the affirmation 
of undivided loyalty and allegiance to Him. The two things are 
often mentioned in it simultuneously and in such a way that it 
appears that love and service of mankind and respect for the 
fights of cach other is among the basic tencts of Islam, like 
Monotheism and Divine worship. 
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lah. Ascribe no thing as partner unto Him. Show kind- 


to near kindred, and orphans, and the 
rwho Is not of kin, and the fellow- 
and (the slaves) whom your right 


And serve Al 
ness unto parents, and un 
needy, and unto the nelghbou 
traveller, and the wayfarer, 


hands possess. (IV; 36) 
In the above verse, the believers are called upon, side by 


side with the worship and glorification of God, to show kindness, 
first of all, to their parents, and, then, to other kinsmen, friends, 
Neighbours and subordinates, and to all those who are weak, 


poor and necdy. 
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worship none save Him, and that ye 


hether one or both of them uttain to 
them Fie, neither reproach 


Thy Lord hath decreed that ye 
show kindness to, parents W 
old age with thee; and say not to 
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them: but to speak to them both with respectful speech; and 
defer humbly to them out of tenderness; and say, Lord! Have 


compassion on them both, even as they reared me when 1 was 


little. (—-XVIL: 23-24) 
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Give the kinsman his due, and the needy, and the wayfarer, 
squander not thy wealth in wantonness. (—XVII: 26) 


and 
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So give to the kinsman his duc, and to the necdy, and the wayfarer, 
That is the best for those who seek Allah’s good pleasure. And 
such are they. who are successful. (—XXX; 38) 


Through these verses we are ordained to do our duty by the 
orphans and the travellers and such other weak and neglected 
members of the society who may be deserving of our help and 
sympathy. In some other verses, the prisoners, too, are included 
among them. Thus, in Swura-i-Dahr, we are told that the 
virtuous are those who ‘feed the needy and the prisoners’, and 
it is they who will inherit the Garden of Paradise. 
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And they feed the needy and the orphan, and the prisoner, for the 
love of Him. (—LXXVI: 8) 
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The Quran enjoins that an orphan should be treated with 
love and affection and were a helpless and needy person to 
approach for help, he should not be driven away. 


Therefore, oppress not the orphan (do not treat him with cruelty of 


injustice), nor drive the beggar away. (—XCIII; 9-10) 
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Rory of note that no distinction is drawn between a 
‘Mislim and non-Muslim in the exhortation contained in the 
ghove verses wbout being kind and helpful to one’s parents and 
ue relatives and to the poor and down-trodden persons. If 

arents Or Other kinsmen of a Muslim happen to be non- 
‘Wisiims‘or 4 non-Muslim orphan or beggar or foreigner was to 
approach him for succour, the Quran lays down that he should 
co Kindness to them and try his best to remove their 


he Quran, in fact, goes to the extent of saying that should 
rents of a Muslim be Polythcists and want him to 
Islam and to return to their faith. he should continue 
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they strive to make thee join in worship with Me (Allah), things of 
which you have no knowledge, obey them not; yet bear them 


company in this life with justice (and thoughtful attention). 
(—XXXI: 15) 


LEN 


AND CHILDREN 


Next to the parents, a man is drawn most strongly towards 
and children. 


lofus want to keep our children in comfort, and we, 
beyond our means in the eagerness to do so, It comes 
inctively. The Quran, therefore, has preferred not to 
‘étress on this aspect of our responsibility to our 
en. What we are, generally, inclined to neglect is their 

d religious education and upbringing. The Quran, 
, has taken special care to draw our attention to it 
> it binding on us; asa matter of duty, to be as 
n ardful of their spiritual welfare as a believer is 
ied to be of his own salvation, 
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O ye who believe! Save yourselves and your families from the Fire 
of Hell whereof the fuel is men and stones, over which are set 
(for inflicting Punishment) angels, strong and severe, who disobey 
not Allah in that which He commiandeth them, but carry out 
(dutifully) what they are commanded by Him to do. (—LXVI: 6) 


Where the rights of the wives are involved. many of us are, 
sometimes, guilty of negligence and violation. Owing to il, the 


Quran has found it necessary to remind u3, once and again, of 


our duty to treat them with loving kindness and be solicitious to 
their necds. It says: 
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And woinen have the same rights over men as men haye over women 
in kindness and cquity. (—I1:228) 
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Live with your wives on a footing of kindness and eqality. (—IV: 19) 
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O ye who believe! Among your wives and your children there are 
€nemies of you, therefore beware of them. And if ye efface and 
Overlook and forgive, then, verily, Allah is Forgiver, Merciful. 


(-LXIV: 14) 


(i) RIGHTS OF MANKIND IN GENERAL 


We have just examined the Quranic teachings on the rights 
Of parents, wives and children and other relatives and 
neighbours, orphans, travellers. and, so on. We will, now, see 
What Our conduct should be towards mankind in general. The 
Quran declares the entire human race to be worthy of respect 
by proclaiming that all men are the children of the hallowed 
couple of Adam and Eve. Moreover, the special physical and 
menial faculties granted to man in comparison to other created 
heings and by virtue of which he is making use of the universe 
and putting it to his advantage are also regarded by it as a mark 
of Divine preferment for the whole of mankind. 
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Verily, We have honoured the children of Adam and made them 
the masters of the land and the sea, (—XVII: 70) 


Apart from the general declaration of .the inherent , 


In case the wives or children of anyone be a source of Superiority of the human race. the Quran enjoins specifically on 
unhappiness to him because of their cyil nature or irreligiousness its followers to speak gently and politely to all men, whosoever 
or he may be apprehensive of harm or trouble from their side, r 


. F , they may be. 
the Quranic postulate for him is that while he should remain on 


his guard against their mischief, it would be better for him, as 
far as possible, not to retaliate or deal sternly with them. but uP ; Ee his 
overlook and forgive. It will, God willing. also result in their [ 


correction and reform. 3 And speak kindly to mankind, (—II: 83) 
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In the same way, all the believers are instrtuced to be just 
and compassionate towards everyone. 
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Lo! Allah enjoincth justice and kindness (to one and all), (—XVI: 


90) 
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And do good (to everyone). Lo! Allah loveth those that are bene- 


ficent. (—IL: 195) 
Even in respect of those who are hostile or maliciously 
disposed towards us we are directed to be kind and considerate 
and return evil with good as far as possible. 
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The good deed andthe evil deed are not alike (good deed is a virtuc 
and evil decd isa sin). Return the evil deed with one which is 
better. (—XLI: 34) 


oak fte yang gg lets 7 wohl 40 
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Repay evil with that which is better. We are best aware of what they 
say against you. (—XXIII : 96) 
The Quran, further, declares that the devout servants of 
the Lord who are forgiving and requite evil with good will be 
given a double reward. 
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These will be given their reward twice over. because they are steadfast 
and repel evil with good. (—XXVIII: 54) 
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The spirit of the Quranic teachings can be appreciated from 
the factthat the holy Prophet himself was advised to be kind 
and forgiving to his enemies and to those who deceived him and 
played false by him. 
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‘Thou wilt not cease to discover treachery from all save a few of them. 
But bear with them and pardon them. Verily, Allah loveth those 
that are kind, (—V ;13) 


The general mandate of the Quran for the believers and 
Muslims is that they should be just and fair even to the 
bilterest of their enemies and allow not the hatred of anyone to 
prevent them fron doing their duty by him. 
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‘And let not the hatred of others make you swerve to wrong and depart 
from justice. Be just : that is next to piety. (—V :8) 


In conclusion. the Quran enjoins justice and compassion to 
, including the enemy and the evil-intentioned, in the 

way as it does the worship of God, the service of one’s 
s and other kinsmen and the showing of kindness to the 
the indigent and other needy and depressed people. 


__ Like the ties of blood and relationship, the Quran declares 
im, also, to be a sacred spiritual bond which makes every 
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Muslim a Muslim’s brother. It asserts - 
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The telievers are naught clse than brothers. (—XLIX: 10) 


Flowing out of the common religious and spiritual bond 
are some special claims which Muslims have on one another. 
They are, for instance, required to be the friends and well- 
wishers of each other, there should be nothing but love and 
compassion among them and their mutual dealings should be 
marked with humility and goodwill. 
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They (the believers) are merciful among themselves. (—XLVIII : 29) 


ees 


They are humble and self-abasing towards the belicvers. (—V : 54) 


On the other hand, things that are inimical to the growth 
of good brotherly relations and can breed hostility and ill-will 
are strictly forbidden to Muslims. such as. to insult or defame 
anyone, to make fun of or be unduly suspicious towards other 
Muslims, to indulge in slander. back-biting and jealousy against 
one another and to pry into each-other’s secrets. 

Common as these weaknesses are among men. they are 
capable of casting an ugly shadow over the hearts and spoiling 
good relations. The Quran has, therefore, explicitly warned 
the Muslims against behaving towards cach-other in that way. 
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who believe! Let not men make fun of other men—it is quite 
ible that the latter may be better, in the sight of Allah, than 
former—nor let women make fun of other women, who may 
nto be better than them in the sight of Allah ; neither 
ame one another nor insult one another by nicknames, Bad is 
mame Of lewdness after fuith and those who do not (take heed 
after these warnings had come to them) or turn in repentance 
hi are the cvil-docrs. 


ho believe ! Shun much suspicion ; for, surely, some suspicion is 

- And spy not, neither backbite one another. Would 
ne of you love to cat the flesh of his dead brother? You 
F that (so abhor back-biting) ! And keep your duty to Allah, 
~ Allah is Relenting, Merciful. (—XLIX : 11-12) 


not her outstanding feature of the guidance provided by 

an On the mutual rights and duties of Muslims is that a 
advised to include all the Muslim brethern in his 
supplications. That is one of the reasons why the 
er is used in mort of the prayers taught by it to its 
few of which are given below: 
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! Give us good in this world and good in the Hereaftere, 
nd us from the torment of the Fire. (—IL; 201) 
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Our Lord! Lo! we believe. So forgive us our sins and save us from 
the agony of the Fire. (—III: 16) 
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Our Lord! We believe ; therefore, forgive us, and have mercy on 
us for Thou art the best of all who show mercy. (—XXIII: 
109) 


Ie ee eho, , 
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Our Lord! Forgive us and our brethren who came before us into the 
Faith, and leave not, in our hearts, rancour (or sense of injury) 


against those who believed. Our Lord! Thou art, indeed, Full 
of Kindness, Most Merciful. (—LIX : 10) 


CHAPTER XI 


MORAL VIRTUES 


) Moral virtues and noble qualities of mind and character. 


mic teachings. The guidance furnished by the Quran in this 
pect is so perfect and well-balanced and integrated to the 
and urges of the human nature that if anyone were to act 
it and to ‘aoe the moral aspect eu his life according 


of mercy on the earth. we ideal es aad proof of it was 
ie life of the holy Prophet himself. We have it on the 
authority of his beloved wife, Hazrat Ayesha, that “the moralag 


ted headings in these pies. 
SOR TITUDE 


we should not retaliate. but bear it patiently 
Oey, of the Quran, its pupae we 
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come one’s way in the pursuit of a noble cause or objective 
(like the earning of Divine good pleasure, the winning of the 
reward of the Hereafter, the propagation of virtue and 
eradication of vice, the rendering of service to the poor and 
the carrying of aid and relief to the needy), to remain steadfast 
in adversity, and to adhere unflinchingly to the path of truth 
and moral rectitude in times of trial and stress. 

Keeping in mind the true significance of fortitude in Islam, 
read the following verses from the Quran. 


cs 
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O ye who believe! Seck help (in suffering and adversity) from per- 
severance and prayer. Allah, surely, is with those who patiently 
persevere. (—II: 153) 


Pope aap Aree 


The meaning of “seeking help from perseverance” becomes 
clear from the verses of Sura-i-Aaraf in which it is stated that 
when it was decreed by the Pharoah that all the sons of the 
Israelites should be slain and only their daughters spared, the 
following advice was given by Moses to his people : 


$IEt 4 49 


7 ae i frees 

ws G2 TEE ZIG! thas de 
Seck help in Allah and persevere. (That is, make up your minds to 
remain steadfast in truth and to uphold the faith with all your 
strength; then sce what Allah docs). Lo! the earth is Allah's 


(He is its real Owner). He giveth it for an inheritance to whom 
He will. (—VIL: 128) 


And the last verse of Se Lee reads: 
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O ye who belicve ! Endure, outdo all others in endurance, be ready, 
and observe your duty to Allah, in order that ye may succeed. 
(—IT ; 200) 
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happens that when a man has to suffer repeated 
eth , While remaining stcadfast and pursuing 
ty the path of fuith and truth, and sees no reward 
and sacrifices, he begins to lose hope. For such 
ms the counsel of the Quran is: 
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nd have patience, (O Mohammad), for, verily, Allah loseth n® the 
iges of the good. (Sooner or latter they will surcly get their full 
rd). (—XI: 115) 


= 


ihe Same assurance is repeated in Sura-i-Yusuf in these 
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Surely, he who wardcth off evil and perseveres and remains steadfast 
(6 h favour) ; for, verily, Allah loseth not the wages of those 
who bo good. (—XII: 90) 


As the same time, the wealth of patience and perseverance 
a Divine gift which can be attained only by the Grace of 


Siiae; Menke gh: 


¢ thou patiently (O Mohammad), and remember that thine 
Patience and fortitude (also) is only by the help of Allah. (—XVIi 


how is the help to be obtained? The Quran ad 
1¢ one hand, to draw upon the reserves of courage ai 
ation granted to us by God and to resolve that we 
h he strokes of misfortune with fortitude and waver 
path of Divine good pleasure however har 

may be, and, one the other, to pray to Him 
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It is related in Sura-i-Bagara about a company of crusaders 
of the olden times that when it was attacked by the powerful 
hordes of Goliath, the faint-hearted gave way to despair and 
began to say that they could not stand up against such a ruthless 
enemy, but those in whom there was the strength of faith 
remained firm in their resolve and said that victory and defeat 
did not always depend upon miaterial strength and instances 
were not unknown in history when, by the grace of Allah, a 
numerically inferior force had overcome a powerful foe. 


’ 
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How many a little company hath overcome a mighty host by Allah's 
leave! Allah is with the steadfast. (—{1:249) 
The Quran tells that those devout men were not dismayed. 
Thev gathered up their courage and prayed to Allah for His 
help. 
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And when they went to the ficld against Goliath and his hosts, they 
said: Our Lord! Bestow on us endurance, keep us steadfast, and 
give us help against the disbelicying folk. (—IE: 250) 


After mentioning this prayer, the Quran informs about the 
outconie of the battle in these words. 
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So they routed them by Allah's leave (IL: 251) 


The moral of the above parable is that the way to seek the 
help of God in terms of fortitute and constancy is that a person 
should, on his part, remain firm and steadfast in times of pain 
and peril, and, together with it, pray to God, with humility and 
earnestness, to favour him with His grace and endue him with 
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lestial wealth of pzrseverance when he needed it most. 
ill help him with patience and steadfastness who will act 


is way. 


Though hints and suggestions of the rich recompense and 
sequel of those who patiently persevere are contained, 
With the exhortations to be firmand patient in suffering 
Hidversity, in some of the verses quoted above, we will take 
i few verses dealing specifically with it. 

In Stira-i-Ra’ad where mention is made of those for whom 
fadise has been laid out such people are particularly celerred 
WhO bear every kind of pain and suffering with courage and 
in the path of God. 


Ortitud: 
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Such as persevere patiently (through trials and hardships) for the sake 
of seeking their Lord’s good pleasure, (—XIIL : 22) 

And, further : 


| 
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‘And there (in the Gardens of Eternity) the angels will come forward 
receive them at every gate, saying : Peace be unto you because yo 

persevered and remained steadfast. And, how sweet is the se 

of the heavenly Home, (—XIII : 23-24) cael 


ts Sura-i-Aal-i-Imran, patience has been given the 
¢ among the attributes of the inheritors of the Kingdo 


The patient, and the (ruthf:1, and the-obedient. 
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Similary, in Sura-i-Ahzab, where the good tidings of forgive- 


ness and mercy are given to the devout servants of the Lord 


and their excellent moral qualities are called into notice, pointed 
reference is made to the virtue of fortitude. 
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And men who persevere, and women who perscvere. (XXXIII : 35) 


And, then, after the enumeration of a few more of their 
attributes, it is set forth that: 


tetas 


Allah hath prepared for them forgiveness and a vast reward. 
(—XXXIII 35) 


But, enough, 


(ii) TRUTHFULNESS 


Truthfulness, too, is one of the moral virtues on which the 
Quran places the greatest value. 

A truthful person, according to the Quran, is not merely 
One who speaks the truth and does not utter a false word, but 
he should be truthful in heart and action as well. By truth- 
fulness of the heart it is meant that a person should be free 
from all manner of deceit and hypocrisy, and by truthfulness 
of action, that there should be no contradiction between whit 
he says and what he does. In other words, in thought, word 
and deed a truthful person should be equally honest and 
unvarying. The Quran, further, demands that a person should 
not only be truthful himself, but, also, keep company strictly 
with those that are so. 


-O ye who believe! Fear God and be only with those that are true (in 
word and deed), (—IX : 119) 
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the poor and the needy and keep: their promises and 
tin tribulation and adversity and remain steadfast in 
, then, the whole discussion is 
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Pitan doubt not, but strive with their wealth and their ie 
or the cause of Allah, Such are the truthful. (—XLIX : 15) 


he very Feason able truthfulness includes truthfulness | 
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Uhypovtites if He will, (-XXXUT124) 


ail pete 
postles. In the yeaa Raise the four 


a who are closest to the Lord 
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whom there is His special favour and reward, those to be 
mentioned after the Apostles are the men who are truthful. 
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Whoso obeyeth Allah and the Messenger, they arc with those unto 
whom Allah hath shown favour, of the Prophets and the truthful 
and the martyrs and the righteous. The best of company are they, 
(—lV : 69) 


The high value attached by the Quran to truthfulness can, 
also, be imagined from the fact that tribute has been paid in 
it to the memory of Prophet Abraham by saying that he was 
truthful. 
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And make mention (O Mohammad) in the Scripture of Abraham. 
Verily, he was truthful, a Prophet. (—XIX : 41) 


In the same Chapter, for Prophet {drees (identilicd as 
Enoch), too, the same expression has been used, and the highest 
laudatory phrase employed for Hazrat Mariam (Mary), also, 
runs as follows: The Mother of Christ, Mary was a truthful soul. 
About Hazrat Yusuf (Joseph), again, it is related that in the 
prison the convict who was so deeply impressed by him that 
he had become his disciple used to address him as: O Yusuf! 


The Most Truthful. 

What is more, the Quran asserts that truthfulness isa 
Divine Attribute by proclaiming that God is the Most Truth- 
ful. 
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Who is more true in statement than Allah? (—IV : 122 
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Who can be truthful than Allah in utterance? (—1V : 87) 

From thc above, one can conclude for oneself what an 
| immense reward will there be on this moral attribute from God. 
Yel, we Will reproduce a few verses from the Quran bearing 
Vyecifically upon it. We have, already, seen the verses from 
| Siat-Aal-i-Imran in which fortitude and truthfulness have 
been given preference among the distinguishing qualities of the 
inheritors of Paradise. 
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The patient, and the truthful, and obedient, (—1I: 17) 


In Sura-i-Ahzab where the tidings of Forgiveness and 
| Paradise are given to believing men and women, the first 
aliribute of theirs to find mention, after belief in God and Islam 


ind loyalty to Him, is that they are truthful. 
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‘And men who believe and women who believe, and men who obey and 


women who obey, and men who speak the truth and women who 
speak the truth, (—XXXII; 35) 


These are, we are told, the blessed servants of the Lord 
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Casals SS, 


Allah hath prepared for them forgiveness and a vast reward. 
| (= XXXII:35) 
| Similarly, at the end of Sura-i-Maida, it is revealed in 
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connection with the Last Diz ; Pe. 
A ¢ Lust Day that: dition to such forthright guidance and clear-cut 


the Quran also seeks to foster the noble quality of 
yone’s word among its followers by holding forth the 
of Divine favour and grace and felicity in the Here- 
‘and oyer again, does it emphasise that a special, 
ing virtue of the bondmen of God is that they fulfil 
lertakings. 
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That is the Day on which their truthfulness will profit the truthful, 
for theirs are the Gardens underneath which sivers flow, wherein 
they are secure forever. Allah taking pleasure :n them and they 
in Him, Tha: is, indeed, a great triumph. (—V: 119) 


(iii) FULFILLING PROMISES 

It is a part of truthfulness that when a promise is made it 
should be fulfilled. In fact, the fulfilment of pledges and other 
engagements has been referred to as truthfulness at a number of 
places in the Quran. 
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Of the believers are men who are true to that which they coveninted \ o are the keepers of their pledge and their covenant. 
with Allah. (—XXXIIT: 23) j XXII: 3) 

In the above verse, the expression of being truc to one’s the same object the Quran, further, dedlared the 
pledged word has been used to convey the idea of keeping it. Promises to be one of the outstanding Attributes 

Be that as it may, the observance of one’s promises and he A mighty. 
the carrying out of one’s engagements is a speci:! branch of * 
truthfulness, but since in the Quran it has been enjoined as a 
virtue in its own right We have decided to deal with it separate- 
ly. 

Reads the Quran: 
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O ye who believe! Fulfil your undertakings. (—V:1). 
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Tighteous are) those who fulfil their engagement when they 
Ke one. (—II; 177) 
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ifileth his covenant better than Allah? (—IX: 111) 


mise of Allah, (and) Allah faileth not His promise.” 
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And fulfil (every) engagement, for (every) engagement will bé 


enquired into (on the Day of Reckoning). (—XVIL:34) fale Reena amine. Resi oy 
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Verily, Allah faileth not to keep the covenant. (—XII:31) 

The purport of all these verses ts that the fulfilment of 
promises is a Divine Attribute and God never fails to keep 
His covenants. We should also, therefore, remain true to our 
word and carry out our engagements faithfully. 


(iv) TRUSTWORTHINESS 


Closely related to truthfulness is the quality of trustwor- 
thiness. It is an important branch of the same. What trust- 
worthiness denotes, in common parlance, is that if something is 
entrusted to us, or committed to our safe-keeping, we should be 
scrupulously honest about it and return it, intact and willingly, 
to the rightful owner when we are required todo so. But from 
the Quranic point of view, its meanings are much wider and the 
faithful discharge of one’s duties and obligations and the showing 
of due regard to all the things that call for an upright and 
conscientious behaviour, also, fall within their range. In the 
light of those observations read the following verse of the 


Quran: 


"Guilin Sag 
Allah doth command you to render back your Trusts to those to 
whom they are due. (—IV: 58) 


It is, thus, the duty of a Muslim that if a person deposited 
anything with him, or he held anything in trust, he should 
restore it honestly to whom it was due. In the same way, he 
ought to acquit himself conscientiously of all other obligations, 
whether monetary or otherwise, to the extent that if someone 
were to seek his advice about something, he should advise him 
sincerely and were the secret of anyone to come to his 
knowledge, he should treat it as a trust and desist from 
disclosing it to others. 
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The Quran also contains happy tidings of deliverance and 
Gardens of Paradise to those who are trustworthy and discharge 
iieit obligations honestly and faithfully. In the Suras of 
Womineen and Mea’arij it is laid down clearly that one of the 
- bofty attributes of the dwellers Paradise is that they are the 
Waphierds of their trusts and covenants. 
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‘And those who are the shepherds of their trusts and their covenants. 
- (]XXIIL: 8, and LXX : 32) 


) The Quran, also, declares trustworthiness to be the attribute 
of the holy Apostles and of the Archangel, Gabriel. For 
Vinstance, in Sura-i-Shua’ra, it is stated about a number of 
Apostles that they had made it clear to their people that: 


b 99 477. 
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» I am a trustworthy Messenger unto you; so keep your i 


duty to Allah, and obey me. (—XXVI : 107-108; 125-26; 
143-44; 162-63 ; 178-79) “4 


ea 


True Spirit (ic. the chief trustworthy Angel. Gabaene ae 
brought down. (—XXVI: 193) 

All said and done, such of us as are desirous of cultiva- 
an affinity with the Apostles and the Angels and having a 
in their excellent moral attributes should try their utmost 
yelop the quality of trustworthiness in themselves and 
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(v) JUSTICE 


Justice forms an essential part of Islamic ethics. 
also, a branch of honesty and truthfulness. 


do by him and say about him only what is just and true. 


The entire fabric of our society is 
attribute of justice. 


and in this world, too, its end will not be happy. 


Indicative of the high importance attached by the Quran 
1o justice is the verse reproduced below. 
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We verily, sent Our Messengers with clear proofs, and revealed 
with them the Scripture and the Criterion, that men may conduct 
themselves with justice (towards each other). (—LVII :25) 


The word Criterion here significs the commands and 
directives enjoining justice and equity. The purpose of the 
above verse is to indicate that God has revealed the edicts and 
injunctions of justice through His Apostles in the same way 
as He has sent down the Scriptures so that His bondmen may 
pursuc the path ,of devotior,.and fidelity and observe fairness 
and justice in their dealings with each other, individually as 
well as collectively. The manner in which the words Criterion 
and Scripture have occurred, one afier the other, also goes to 
show what great stress is laid by the Quran on justice and 
fairplay in the economy of human affairs. 
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Say (O Mohammad, to those Jews and Christians): I belicve in 
whatever Scripture Allah hath sent down, and 1 am commanded 
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It is, 
It means that we 
should be fair and honest in our dealings with everyone and 


held together by the 
A group or community which is lacking 
in it will, in the same measure, be denicd the favour of the Lord, 
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-XLII : 15) 

ationed in this verse, too, is the command to be just 
‘side with belief in the holy Scripture. And, in Sura-i- 
a number of important moral injunctions have 
forth for the believers, the first is that they should 


Gains, 
(—XVI-: 90) 


Soke 5a 
4 commands justice and doing of good. 


‘occurs, again, in Sura-i-An’am : 


BP6 HESS yl B15 5 
‘when you are called upon to decide (in a dispute), do justice 
thereunto, even though it be against a kinunan. (— VI: 152) 


in Sura-i-Nissa, it is stated in greater detail that the 
fS are enjoined to be firm and impartial in justice and 
truthfully when they are called upon to do so even 
it be against themselves or their parents or other 


ABE EM GAS Ha AE 
BYES LO SEI ESs 
Si DES JG EBA 
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O ye who believe! Be ye staunch ia justice. and (truthful) witnesses for 
he sake of Allah, eveh though it be against yourselves or your 
or your kindred. whether the case be of a rich man or a 
- man, for Allah is nearer unto both (haa you arc) So 
not your passion (or desire ia the doing of justice), lest ye 
i froun truth, aad if ye lapes oc fall away, thea Allah is ever 
bf what ye do. (—IV: 135) 
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How candid and comprehensive this verse is with regard to 
the doing of justice ! It commands us to adhere strictly to the 
path of justice and equity and to speak nothing but the truth 
when we may appear as a witness. We ought to stick to these 
principles as a matter of religious duty, however harmful or 
damaging it may turn out to be for ourselves or our friends 
and kinsmen. We should not be partial to anyone if we are called 
upon to judge or to depose in a dispute. We should not take the 
side of a rich man because of his riches or of a poor man because 
of his poverty (i. ¢., out of pity or compassion for him). Truth 
and justice must prevail over all other considerations, for God 
knows best. He is better aware of the hardships of the poor 
man than us. He is the true Friend and Protector of everyone. 
Moreover, we are called upon not to fight shy of adjudicating 
or testifying in a dispute for fear of incurring the displeasure of 
one or the other party for these things, also, are contrary to the 
spirit of justice and constitute a sin. 


The Quran enjoins justice to those also—individuals as 
well as communities—who may be harbouring enmity or ill-will 
against us. 


SM Tab Coens GMB 
CHAN EK SEG, S 
And let not the hatred of others make you swerve to wrong and 
depart from justice. Be just; that is next to piety. (—V:8) 


In the earlier verse it was laid down that affection or 
prejudice, or considerations of personal gain or Joss, or of 
power and position of anyone, or the sentiments of compassion 
and sympathy for the underdog and the desire to be helpful to 
him must, in no case, be allowed to stand in the way of fairness 
and justice. Justice must be done and nothing but the truth 
must be spoken in all situations for that is the wish and com- 
mand of the Lord. Now, in this last verse we are exhorted to be 
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jut and fair even to the enemies of our life, property and faith. 
leare to judge honestly. and impartially in respect of them, 
‘Support them and decide in their favour if thcy are in 
fight, irrespective of their hatred or hostility. 


ROSITY 


frosity, too, is a moral virtue of outstanding merit in 
iranic design of living. It means that a man should not 
fruits of his wealth, power or other worldly attainments 
aself, but share them, also, with his fellow-men. All the 
forms of service to humanity are covered by it, such as 
nding of wealth on the indigent and the needy, the 
ng of assistance to others through one’s knowledge and 
the taking of pains for the sake of a fellow-man by 
to him the help and succour he may be in need of. All 
s of service make the dilferent branches of generosity, 
he Quran by declaring it to be a fundamental virtue, calls 
followers to practise it in all its aspects. 


the opening section of Swra-i-Bagara (which ma’ 
introductory part of the Quran), it is stated that 

ef moral attributes of those who attain salvation by fo 
‘its guidance, one is that they spend of what God ha 
d upon them on others for His sake. 


cae 
And who spend of that which We have bestowed upon them (on others), _ 
mR (-i: 3) 


The commentators of the Quran are agreed that the phrase 
lat We have bestowed upon them in the above verse embraces, 
from wealth, all the other gifts of God as well, like strength. 
and skill which can be employed for the benefit of 
In the same Chapter of Bagara, again, it is explicity set 
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forth that : 


PINS lg B58 92 wn 79. Ihe 
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O ye who believe! Spend of that wherewith We have provided you ere 
a day come when there will be no bargaining, nur friendship, nor 
intercession. (—II:254) 


And three sections later, while enjoining the expending of 
one’s money, energy and other rcsources in the way of God, the 
assurance is given of a rich premium. 


BE eG oti pence oe ete, 
prs pean eb Reyer GASES CRUE +0 Us 
$6t< 68 = Ree ote 
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And whatever good thing ye spend (on others), it is for yourselves, and 
this spending of yours should be for no other purpose than the 
seeking of Allah’s good pleasure; and whatever good thing -ye 
spend, it will be repaid to you in full, and ye will not be wronged. 
(—11: 272) 


And, further : 
2950 e- ate BLA tex eT 
BRE RGIS AGG Jy sr SCAN 
O59 S98 225 559 Lark, arse ghar 
© SPeG YEE EYs pra ee shit 
Those who spend (for the sake of God, on others) their wealth by 
night and day, secretly and openly, verily, their reward is with their 
Lord, and there shall no fear come upon them nor shall they 
Brieve. (—II:274) 

Aside of the recompense in the Hereafter, the Quran says 
that those who spend their earnings in God’s way are repaid 
most liberally by Him in this world, too, and thus, offers 
another inducement. It characterises such spending as a profit- 
able undertaking from the material point of view also and 
compares it with agricultural farming in which a person reaps a 
hundred grains for each grain that he sows. 


RNS ogee Ey co etc e nee 
NE RIES ET NOS 8 cals OS I, 


Cite 7 Ie BS UP ere 
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te likeness of those who spend their wealth in Allah’s way is as the 
"likeness of a grain which groweth seven ears and in every car 

there are « hundred gains. Allah giveth ircrease (even greater 
than this) to whom He will. Allah is All-embracing. All-knowing- 


(—IIL : 261) 


Furthermore, the Quran asserts that the money spent with 
¢ object of earning Divine pleasure is, in truth, a loan lent out 


CGS ait 15 


And lend unto Allah a goodly Joan (i.c., the intent should be good and 
the thing given to others in God's way should ulso be good). 


(—LXXIL) : 20) 


‘ a ae: hth. rf UO DEREISS 
Who is it that will lend unto Allah a gocdly loan so that Allah my 
ee y it with an increa ¢ manifold? (—I1 : 245) 


PSE SAS RMF 


he is he that will lend unto Allah a goodly loan 
double it for him and his may be Wich reward ?™ (-LY. 


* ‘pe ote. 
allusion to the goodly Joan is a gesture of Div 
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otherwise God is too Exalted and too Sublime to stand in need 


of such a thing. Is He not Wealthier than the Worlds ? 


Another teaching of the Quran in this connection is that 
what may be given in charity or spent on others for the sake of 
God should be good and worthwhile. It should not be that 
when an article has become useless and is no longer needed by 
the possessor, it is given away to the poor. 


9064 409 Is 179004 2 EID) tars TIN, oe. led 
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319% 26944 PPh CE bel ed A 
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O ye who believe! Spend of the good things (in the way of God) which 
ye have earned and of that which Allah brings forth from the earth 
for you, and do not intentionally spend the bad things from 


among them in charity—things which ye would not like to use for 
yourselves, and know that Allah is Absolute, Owner of Praise. 


(—IL : 267) 


(44 9% 


on- Pd ae a ee ee kerk beet 
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You will not attain unto piety until ye spend of that which ye love; 
and whatever ye spend (whether good or bad), Allah is Aware 
thereof, (—III : 92) 


The Quran demands that all acts of generosity should be 
motivated solely by the desire to seek the countenance of Allah 
and by no other consideration, such as that of fame or glory. 


Bass GAS skate, 
And ye spend not save in search of Allah's good pleasure. (—II ; 272) 


Thus, the hall-mark of the believers is that when they spend 
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‘mothers Or serve them in any other way it is wholly for seek- 
‘ng Allah’s favour and nothing else. 


t And it is asserted in Sura-i-Al-Leyl that the devout servants 
‘ifthe Lord who spend their carnings on others for His sake, 
| nd as prescribed by Him, and there is no other desire or motive 
)wtheir hearts, will attain His good pleasure and the Lord will 
sve them, also, from the agony of the Fire. 


+ 
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Far removed from the flaming Fire will be the righteous who giveth his 
wealth that he may grow in goodness and hath in his heart no 


_ Other favour or reward, except as. seeking to fufill the purpose 
of His Lord, Most High; he verily, will attain His favour. 


 (XCII: 17-21) 

_ Finally, it is necessary that no obligation is placed on the 
son to whom help is given nor are deeds of charity followed 
painful reminders thereof or reproach, or their virtue 
be lost and they will avail us nothing in terms of Divine 


npense. 


UIA Ipisiy os BIL 


nd which makes it easy for a man to give away from his 
n to others while needing it himself and to endure pain 
ing willingly in order to bring solace and comfort to 
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furrection will all this (the hoarded wealth) be heated in the 
ire of Hell, and their forcheads and their flanks and their backs 
be branded therewith (and it will be seid unto them): Here is 
Which ye hoarded for yourselves. Now tasic of what ye used 


(—1X : 34-35) 
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It is said in the Quran in the praise of the People of Medina 
that the fear of poverty or hardship did not deter them from 
placing all their worldly possessions at the disposal of the emi- 
grants from Mecca. 


ould have been enough had there been only this verse 

AAs Spe ey Bocas m to warn against the painful consequences of the 

They prefer (the fugitive from Mecca) above themselves though (asa . pmiserliness. What more could abe said by way of 

result of it) poverty may become their lot. (—LIX:9) eee Seainst the: moral jana spiritual course 7) May 

In another verse, it is said of the blessed servants of the ees as living awareness of, thees truths 
Lord and the inheritors of the Kingdom of Heaven that : 


PSE tt ACEI sess. 


They feed with food (they themselves relish) the needy, the orphan and 
the prisoner for the love of the Lord. (—LXXVI: 8) 


(viii) STINGINESS 


Aye 


ENT 


: generosity, contentment, also, is one of the nobler 
of man. Thetwo, infact, are intimately connected 


‘contentment it is meant that a person should be satis- 

Reverse of liberality and high-mindedness, that is the vice fith what he carns through his toil and industry and from 
which is in contrast to this virtue is parsimony and stinginess imate means. He should consider it to be his just share, 
and the Quran has condemned it with the same force and frain from casting a covetous glance at the riches of 


emphasis with which it has commended the virtue of gene- stretching his palm before them. From the Quranic 
rosity. int, everyone is a servant of the Lord and He, alone, is 


and Compassionate Nourisher and Sustainer. It is, 
refore, not fitting and proper for him to look to anyo one 

fhe fulfilment of his needs. There is no dearth or scar 
reasures of Allah and His Mercy is sufficient for 
Il, Says the Quran: 


‘iss bse ise - insets o. GES; 
“seal Evaytlas 6 Cpe ae Bas 
And let not those who hoard up that which Allah hath bestowed upon 
them of His bounty (and do not spend it on others) think that itis 
better for them. Nay, it is worse for them. That which they hoard 
up will be hung round their necks on the Day of Resurrection. 
(—IIL: 180) 


ALBEE VIS es 
Rare arey Os pA gil Ne BGS EWC ae) 
Fil a 4 SS Pas | Ane oH gas an Aaa ij fae Gk SSE ae) one 
reste 
They who hoard up gold and silver and spend it not in the way of Allah, 
unto them give tidings (O prophet) of a painful doom. On the Day 


; 'shand before anyone cle") = iplevagagioe 36) 


' st not a greedy look towards that which We have cau: 
_ among them to enjoy. (—XX: 131). » Aoteanalnoeag 
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And covet not the things in which Allah hath made some of you excel 
others. (—IV:32) 
This, in brief, is what contentment stands for according to 


the Quran. 


(x) RELIANCE ON GOD 


The fountainhead of contentment is Tawakkul, i. c., reliance 
on God. A person who has a complete faith in the Providential 
care of the Lord and is satisfied in his heart that He is sufficient 
for his needs will instinctively attain the highest degree of con- 
tentment. Along with it, trust in God is, in itself, an excellent 
spiritual attribute. He who is blessed with it habitually thinks 
and feels that God, and His Authority and Power, and Columns 
and Treasures are always with Him. The Quran has laid a great 

i > Al 


emphasis on the cultivation of this virtue by its followers 
few of its exhortations are given below. 


ROFL 6 ISS GES; ie i 
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If Allah is your helper none can overcome you, and if He withdraws 
His help from you, who is there who can help you? In Allah let 


the believers put their sole trust. (—}I: 160) 


SiN SAM i Ss Sana 


Allah! There is no God save Him. In Allah, therefore, let the believers 
put their trust. (—LXIV : 13) 


9 acs alae <- 
EFM GIF BS 
And trust thou in the Living One Who dieth not (while all the rest is 
perishable). (—XXV : 58) 
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AMOS ER 
He will suflice him, Lo! 


And whosoever puttcth his trust in Allah, 
Allah bringeth His command to fulfilment. (—LXY¥ ; 3) 


Humility is a most important virtue in the Quranic design of 
and moral behaviour. It is the reverse of haughtiness 


i He should regard himself a lowly servant of 
ord and practise meekness in his dealings with others 


Humility expresses itself through all the aspects of u man’s 
ality, even in such minor things as his mayner of walking, 


rising and speaking. 
In the words of the Quran: 


CA CIE GES GaSe an Seg see Phy 

nd the servants of God, the Most Gracious, are those who walk on 

the earth in humility. (—XXV : 63) P 

BIGGS SEINE BS AGA 

nd walk not on the earth with haughtiness. Verily, thou 
fear up the earth nor canst thou stretch to the height of 


(XVII: 37) 


¢ Quran relates about Prophet Luqman | 
ing his son, he gave him this advice concerning hu 


AIL KASIONA IG AG Ais 2S 
YP SDS NGIG SB PBIB GI 

not thy cheek in scorn toward folk (do not behave wi 
‘nor walk with pertness on the earth; yerily, God loveth 


braggart boaster. 


18-19) 


towards his fellowmen. 


~ 


herbie sash 


(—XXVI : 215) 


worthy of it. 


are not deserving of meekness and modesty. 


respect. 
Quran Only in relation to those who believe. 


(xi) VANITY AND SELF-CONCEIT 
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Be modest in thy bearing and subdue thy voice. 
Lo! the harshest of all woices is the voice of the ass. 


The afore-mentioned verses contain a complete sermon on 
meckness. But, at some places, the Quran addresses itself directly 
to the holy Prophet and tells him to be meck and humble in 
order to emphasise that however great or distinguished a person 
may be, ‘he should not give himself airs but behave with modesty 


Lower thy arms Gn modesty) for the believers. (—XV-:88) 


29, oy 71% NSE 
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And lower thy arms (in modesty) unto those belicvers who follow thee. 


It is, also, evident from the two verscs quoted above that 
meckness is to be shown only to the believers. 
In case of the unbclievers, the infidels and the 
heretics, if they are not at war with us or bent upon causing us 
harm or injury in any othcr way, our attitude towards them 
should be one of politeness and forbearance, and proper kindness 
and magnanimity should be shown to them, as the occasion may 
demand. But on account of their infidelity and polytheism, they 

To behave with 
them with humility will not be consistent with religious self- 
Hence, the command to be modest is given in the 


They, alone, are 


Vanity and self-conccit, as we have indicated already, is the 
very antithesis of modesty and humbleness. It is, therefore, as 
much repugnant to God as humility is pleasing to Him. 


WS eters? 


HEE SiS Hy SPS i a sie 


‘ - Assuredly Allah knoweth that which they keep hidden and that which 
they. make known. Lo! He loveth not the proud. (—XVI: 23) 


“40% 
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Lo! Allah loveth not such as are proud and boastful. (—1V : 30) 


“Only those will find a place in the Gardens of Eternity who 


shun pride and are meek and. humble. 


i eser i Ass cAtans 47.43 


“we a +°<} . ’ oot 
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As for that Abode of the Hereafter We assign unto them who seck not 
Arrogance in the world, nor spread corruption. (—XXVIII:83) 
We, further, learn from the above verse, and it is also 
filied by experience, that the root cause of all mischief in the 

is vanity and self-conccit. 

fanity, also, is the thing which, generally, holds back « 
on from the acceptance of truth. it is narrated about many 
het in the Quran that he was rejected by the leaders of 


ht them, was His chosen Apostle, they declined to accept 
on account of vanity and stuck to their paganish beliefs. 
the end, they were visited by a dreadful punishment. 


Me AVN ESE BES OS AIT GB EN isd 


‘And they denied them, though their souls acknowledged them, for 
spite and arrogance. Then sce the nature of the consequence for 
the wrong-doers. (—XXVII: 14) 
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And about another community of ‘out-castes’ who were 


condemned to the eternal chastisement of Hell it is narrated ‘ in ae z 
that the main cause of their misfortune, also, was haughtiness. | __ Forgiveness and self-restraint imply that the provocation 
j offered by the other man and his mischief and viciousness should 


"{opunish him for his wickedness, we should refrain from taking 
"our revenge and be ready to forgive and forget his mean, stupid 
ul acts. This, evidently, isa moral virtue of the highest 
on which the Quran has laid due stress. It has been 
ed by it as one of the special qualities of the devout 


ee Er SITS SSSA 
Eplessg SAE 


There is no God save One Allah, they 


For when it was said to them: 
Shall we forsake our gods 


were scornful (out of pride) and said: 
fora mad poet? (—XXXVILI : 35-36) 


WAS AEBS G5 TDG SRE A 


who spend of that which Allah hath given them, in case and in 
adversity, in His way, and those who contro! their anger and are 
forgiving towards fellow-men. Allah loveih such good-doing 


Servants. (—JII; 134) 


The eternal damnation of the Devil, too, was due to his 
incorrigible arrogance. The Quran relates that when God badé 
the Devil to prostrate himself before Adam and the Devil refused 
to carry it out, God enquired from him : 


SoA es OIA 


rentitled to have due revenge of a wrong or injury” 
What hindered thee that thou didst not fall prostrate when We bade it is pointed out that a more honourable and p: 


thee? (—VIL: 12) 4 


And the Devil replied : 


Iam better than him. (—VIL: 12) 


In any case, it was pride which led the Devil to insubordi- 


nation and revolt. 
» 


TS pS 


He ee Devil) demurred through pride, and so became a disbelicver, 
IL ; 34) 
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In Sura-i-Noor, people are exhorted to be patient and for- 
giving in these fascinating words: 


< ots st 4. 5.74, eA er 30% 7s 
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Let (the belicvers) forgive and show indulgence (to those who transgress 
Do you not yearn that Allah may forgive you! 


against them). 
(—XXIV : 22) 


Allah is Forgiving, Merciful. 
Anyone who wauts kindness and indulgence to be shown to 
him by God should himself be ready to forgive those who sin 
against him. God will, also, then be forgiving and merciful 
towards him and the Divine Mercy and Forgiveness will, 
naturally, be in keeping with His High Splendour and Glory. 
Another aspect of the uplifting incentive contained in the above 
verse is that God proclaims about the course of conduct He is 
prescribing for His slaves that it is His own practice as well, 
and this is what He Himself does towards his erring servants. 
Since God is Benevolent and Merciful to His defaulting slaves, 
His slaves, too, should be indulgent and forgiving towards their 
transgressing brethren and, thus, forge a qualitative closeness 


and identity with Him. 
af. oS HhS ail EI teas 355 nSashicds 


And if ye forbear, and overlook, and forgive, then Lo! Allah is 
Forgiving. Merciful. (—LXIV : 14) 


These verses were of a general character. Now, read one 


which is addressed directly to the sacred Prophet. 
SAA Poel tis ehg 


Keep to forgiveness (0 Mohammad), and enjoin kindness and bear 
patiently with the ignorant. (—VI1:199) 


Here are two more in the praise of those who show 
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(Those will be given their reward twice over) who when they hear an 
" evil talk (from the wicked and the ignorant) they withdraw from 
itand say: Unto us are our Works and unto you are your work», 
Peace be unto you! We desire not to have an argument with the 


ignorant. (—XXVILI: 55) 


(The faithful slaves of the Beneficent are they who) when the foolish 
talk to them they do not enter into an argument with them) but 


say: Peace! (—XXV : 63) 
_ It is worthy of note that the Quranic teachings on forgive- 
and self-restraint we have discussed here were related only 
onal sphere. If someone did a wrong to us, or sinned 

us in any other way, in the matter of our individual 
or interests, it would be best for us to forgive. Te 
expects us todo so. But should a person o mi , 
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(xiii) COURAGE 

Side by side with its teachings on meekness, humility and 
tolerance, the Quran, also, sets great store by the qualities of 
boldness, courage and determination and the display and 
employment of force and firmness on the proper occasion. 
For instance, when faith or justice be at stake, or there may 
ensue a war between truth and falsehood, the Quran enjoins 
upon its followers not to shirk their duty but give the fullest 
proof of gallantry and steadfastness in the defence of what they 


cherish. 


4 a gke sss a 
KG 35 EH A SIGE 
When ye meet those who disbelieve in battle, turn 


O ye who believe ! 
(—VIII ; 15) 


not your backs to them. 


Allah loveth those who battle for His cause in ranks, as if they 


Lo! 
were a wall of granite (ora solid structure), (—LXI; 4) 


In another Chapter the courage and religious enthusiasm 
of the Companions of the holy Prophet have been alluded to in 
glowing terms who refused to be discouraged when, with a view 
to frighten them, they were told that the enemy had made 
enormous preparations against them and collected a huge 
quantity of arms. On the contrary, these reports only helped 
to steel their hearts and intensify their religious spirit and they 
declared that they would see what came; God was sufficicnt for 


them. 


PLE Sse 35 ss ses, 4 “4 Sic en) 
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Those unto whom men said: Lo! the people have gathered against you 
and made great preparations for your destruction: Therefore, fear 
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« them, but the threat of the danger only increased the faith of them 
and they cried: Allah is sufficient for us. Most Excellent is He 


unto whom we put our trust. (—IL: 173) 


In the same way, the unparalleled heroism and religious 
fervour displayed by the believers in the Battle of Ahzab against 
anenemy, a hundred times stronger, has been commended in 


+ these words : 
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And when the true believers saw the clans of the enemy, they said: 
This is that which Allah and His Messenger promised us, Allah 
and His Messenger are true. It did but confirm them in their faith 


and resoluteness. (—XXXIII: 22) 


cate SE; 


In the final analysis, it is the fear of death or some other 
or injury which makes a man a coward. There is no 
eater impediment to courage than this. The Quran, as suc 
taken good care to set it at nought by asserting that th 
of death is fixed: if one’s appointed hour has come, 
can avert it, and if it has not, no one can bring it ‘nea 
Itcannot be altered even by the fraction of a recone. 5, 


of except ih Allah's leave. It is allin His Hands, There can 


be no running away from what He has decreed. 


SAGO MS SSS doe; 


No soul can ever die except by Allah's leave and ata term appointed: 
ee 


acy 5°55 590) raat oe Aa) shy 


When the appointed time (of their pn cometh, then they cannot 
put i it off an hour, nor hasten i it. (X: 49) 
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No calamity befalleth (anyne) save by Allah's leave. (—LXIV; 11) 


Sei FA i Fees GSCI Dy 


Say (O Mohammad): Naught befalleth us save that which Allah hath 
decreed for us. He is our Protecting Friend. In Allah let believers 


put their trust. (—IX: 51) 


Can there be any room for timidity or cowardice in the 
hearts into which these truths have made their way? 


(xiv) DIGNITY AND SELF-RESPECT 


Allied to courage is the sense of dignity and self-respect. 
The Quran wants its followers to be self-respecting and avoid 
things that may dcgrede them in the eyes of others. As for 
example, its advice to them is that they should refrain from 
disclosing their state, as far as possible, to others even if they 
may be forced by poverty to starvation. Of such persons it 


says: 
Patten pets ey sha 52 Kedl Nal oat eh teee 


The unthinking will account them well-to-do because Of their restraint. 
Thou shalt know them hy the expression on their faces. (—If: 273) 
Further, a distinctive quality of the chosen servants of the 
Lord has been said to be that they conduct themselves with 
dignity in situations that are lacking in decency and refinement. 


AREY 


Uises As. 
And when they pass near disgraceful things, they pass by with dignity. 
(—XXvV : 72) 
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In fine, the advice of the Quran (o the believers is that they 
should always act up to a standard of worthy conduct. 


MODESTY 


“Modesty is another virtue which the Quran prescribes to 
| followers. As a logical corollary to it, they are enjoined to 
hun the opposite habits of shamelessness and perversity (for 
Which it uses the comprehensive term of Fahisha or Fuhasha, 
leaning lewdness). In fact, lewdness and immodesty are often 
tn the leading place in the Quran among the things that are 
den to the believers as in the undermentiond verse of 
ura-i-Nalil which in spite of its brevity is regarded to be a self- 
contained directive on morality (and for which reason is gene- 
ly recited at the end of the sermon ut the Friday 
mgregational praycrs). It is, first, set forth in this verse that 

ah enjoineth justice and kindness and charity and generosity, 


ind, then, it is added: 


iar 


cee 


ff 


TFis for biddoth lowsiness and abomination and corer He e: 
- you so that ye may take heed. (—XV1:90) 
ise, in Sura-i-A’iraf, where the things that > fund 
prohibited to Muslims are mentioned, lew ydnes: 

d the foremost notice. ee a iat ‘ 


‘intigns ei wvwqec7 some 
( pers) on: “Sabu eas 
as well as bidden) (es wher 
), and sin and wrongful of on, 
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The prohibition of lewdness and immodesty in these and 
other verses is actually another way of sanctioning and 
enjoining modesty and purity. 

The Quran, also, disallows deeds, customs and practices 
which though, in themselves, do not constitute lewdness, are 
capable of leading upto it. As for instance, it requires that 
when men and women who are not intimately related to one 
another happen to be together, they should lower their gaze and 


not look at each other directly. 


Oona ar ee MARS Nearey ity ee teers 
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(O Prophet)! Tell the believing men to lower their gaze (in the 
company of women who are not closely related to them) and be 
modest. That is purer for them. Verily, Allah is Aware of what 
they do. And tell believing women to lower their gaze (in the 
company of men who are not closely related to them) and be 

modest. (—XX{V :30-31) 

From the wording of afore-mentioned verses it is clear that the 
restriction on the eyes has been placed solely for the promotion 
of modesty. The same is the object behind all the injunctions 
concerning purdah. 

In Sura-i-Ahzab, the believers are advised that if they have 
to ask for anything from the holy Prophet's wives, they should 
do so from behind a curtain and the wisdom of it is explained 


in these words: 
Ens Sieh 
It is purer for your hearts and for their hearts!. 
In the same Chapter it is explicity mentioned about men 


(—XXXIIL: 53) 


1. Although this verse is in respect of the Prophet's wives, its application 
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a) 
women to whom joyful tidings of Forgiveness and a vast 


d are given that they guarded their modesty. 


Rea] At - Sissies te 255 Ws ae Sie ty SEU SAS 
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And men who guard their modesty and women who guard their 
modesty, and men who remember Allah much and women who 
femember Allah much--for them Allah hath prépared forgiveness 


anda vast reward. (—XXXII1:35) 
Inthe same context, in the Suras of Mominoon and Ma‘ arij, 


Scots ’ A ob <5: 2 
And those who preserve their chastity, (these will dwell in Gardens, 


honoured). (—XXIL1:5 and LXX: 29) 


ee In conclusion, modesty is among the moral virtues with 
| which the question of salvation is closely related. 


(xvi) CLEANLINESS 


The Quran makes it religiously binding upon its followers, 
part of its teachings on good manners and noble qualiti 
observe cleanliress and keep themselves free from filth 


ADs BSS 
“And keep they rainment clean and shun all filth and pollution. 
(--LXXIV : 4-5) j 


ogden 


“Allah loveth those who are neat and clean and take good care of it. 
(-IX: 108) 


202 


THE QURAN AND YOU 
es = eee 4% . 
CA MES, 


Truly, Allah loveth those who turn unto Him, and loveth those who 
care for cleanness. (—If:222) 


CHAPTER XII 


“MONETARY AFFAIRS 


Cleanliness, thus, makes a man worthy of the love of God. 


Our Lord! Make us among those who repent, and a 
those who care for cleanliness ! 


nthe guidance furnished by the Quran to its followers for the 
ion of human life and the evolution of a sound moral 
ster an important stipulation is that they should be truth- 


id upright in their business and other monetary dealings 
tan their livelihood by fair and honest means. 


MA SonBeY 


up not each other’s property by unclean and dishonest means. 
(—I1: 188) 


i 


PEEL ID WO KG Re 
Mus 
J eat up not each other's property By tn(sie ane aay 


Ofcourse, there sno har nt ha hee be 
‘mutual consent. (=1V:29) ae 7 
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the practice is with Him, and, finally, it is stated that if people 
still do not give it up, after thesc emphatic admonitions have 
come down to them from Above, they shonld know that they 
are at war with Allah and His Messenger. 

Similarly, wine and gambling which, along with other 
wretched social and monetary habits and practices, had become 
a part of the life of Arabs in those days, have been denounced 
in such strong terms in Sura-i-Maida: 


s 5 USS 2S OH es DGS 
-.8 Fis Meee. nity ERO IST 
O ye who believe! Strong drink and games of chance and these 
installations (i.c., the installations of the idols and the offerings 


made thcreon) and divining arrows are only an_ infamy of the 
Satan’s handiwork. Leave it aside that ye may succeed. (—V:90) 


Cheating in weighment is a most common kind of fraud in 
business. The Quran has the following to say in its codem- 
nation. 


eae 
ely 
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Fill the measure correctly when ye measure and weigh with a right 
balance. (—XVII: 35) 


Observe the measure strictly, and never fall short thereof. (—LV:9) 


Apart from these straightforward exhortations, a severe 
warning of punishment in the Hereafter is given to the traders 
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; Woe to those that deal in fraud,—those who when they have to receive 
i in Measure from men, exact full measure, but when they have to 
Bive by measure or weight to men, give less than duc. Do they not 
think that they will be called to account on a Mighty Day when all 
mankind will stand before the Lord of the Worlds? (—LXXXIII : 
1-6) 


9 


No one who sincerely believes in the Quran will think of 

ing in weighment after he had come to know of these 

vel If men are still found among believers who are guilty 
it, it-should be clear that there is no real faith in them. 


A most repulsive form of living on the wages of iniquity is 
that a person should extort money and other gifts from the 
le-minded servants of the Lord by posing before them as a 
feligious leader or a spiritual guide. These worthless imposters 
lake good care to keep their victims ignorant of the true 
of the faith and make them stay away from the 


days of the holy Prophet such cheats and deceiver: 
d mostly among the Jews. But, in our time, unfort 
ole class of professional traders in godliness and 
developed among the Muslims. Anyway, whether 
persons belong to the Jewish, Christian or Muslim cor 
the Ouran: is emphatic in its denunciation of them. It 
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wealth of mankind wantonly and (instead of guiding men to the 
straight path), debur them from the path of Allah. (—IX: 34) 
Among the Jews, at the time of the holy Prophet, there 
were theological scholars who were fully aware of the texts 
contained in the earlier Scriptures prophesising the Apostleship 
of the Prophet, and confirming the truth of the religion and 
the holy law brought into the world by him, yet they did not 
reveal them to their people. Thcy concealed or distorted those 
revelations solely for the purpose that their hold on the 
credulous masses did not relax and they continued to exploit 
them for personal gain. A stringent warning was administered 
to such concealers of truth in Sura-i-Bagara, 


BUCA IGUS HAG owIIE Raa 
Sau SS ste ess TAs “y yy) BEE G51 oes! 

Lo! Those who hide aught of the Scripture which Allah hath revealed, 
and purchase a small gain (in the shape of gifts and offerings) 
therewith, they cat into their belies nothing clse but fire (they 
Pretend to be men of God in order to cheat the simple-minded 
people, but the truth is that God is extremely displeased with 


them), Allah will not speak to them onthe Day of Resurrection, 
nor will He absulve them of their sins (through Forgiver.css). 


Theirs will be w painful doom. (—11; 174) 


While, on the onc hand, the Quran condemns all unfair 
means of earning one’s livelihood as wicked and sinful and 
warns strictly aguinst the partaking of forbidden articles of food 
and drink, on the other, it encourages its followers to enjoy all 
g00d and lawful food and engage freely in the legitimate ways of 
making a living (whose scope is very wide) and to render thanks 
to Allah for them and refrain from putting themselves to 
unnecessary hardship. 


mos WNT SS i SSH5 £55 G sek crib ntsi Pet tr 


© ye believe! Eat of the good things with which We have provided 
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Mu, and render thanks to Allah if it is really He whom ye worship. 


“If: 172) 
Gast NEA WIG ELIE WISH E 


ood and lawful food which Allah hath provided for you and 
the bounty of the Lord if it is flim ye serve. (—X VI: 114) 
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D ye who believe! Forbid not the good things which Allah hath made 
lawful for you, ard transgress not. Lo! Allah loveth not 
_ transgressors. Eat of that which Allah hath bestowed on you as 

food good and lawful, and keep your duty to Allah in Whom ye 


are belicvers, (—V : 87-88) 


““— Fas ie; 
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: CHAPTER XIII 
“PREACHING AND PROPAGATION 


| Allreasorable men will agree that the Quranic teachings 
"on faith, action, morality. and. so on. are the teachings of truth 
and virtue. The Quran calls upor its followers not only to 
| observe them, but also to participate in the glorious task of 
their preaching and propagation. Or, in other words, it» wants 
them, also, to strive carnestly and to the best of their ability 
" for the noble objective of persuading and enabling more and 
" more of his fellowmen to attain the good pleasure of the Lord 
and the Gardens of Eternity by following faithfully the path of 
faith and righteousness. 
There are many forms and grades of this endeavour depen- 
ding on one’s means and circumstances, such as, the preaching 
_ of faith, the sanctioning of what is right and the forbidding of 
_ what is wrong, and the taking up of arms in the cause of God. 
i " The present writer has dealt with the subject fully in an earlier 
i book entitled, Islamic Faith And Practice. Here his aim is 
simply to indicate what the Quran expects of us in that regard. — 
_ To begin with the following verse from Sura-i-Aal-i-Imran. 


ki = 
dle EEN, GA rad alse 
BoA AO, fe 
Let there arise out of you a band of people inviting to all that i 
enjoining what is right and forbiading what is wrong; they are 
one who will attain felicity. (—S1L: 104) a 
__ From the word, Minkum (meaning, out of you) 
above verse, one may conclude that the task ordained 
applicable not to the whole of the Umumat believing 
pun : p but only to a section of it. But the last phrase 
Very verse: they are the one who will attain felicity 
nough to dispel any such misunderstanding for it | 
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that only those people will attain success and salvation who 
observe this duty and a matter of such vital importance on 
which should depend the question of deliverance in the Here- 
after cannot, obviously, be made the concern of a particular 
class or section alone. Reason and justice both would demand 
that such a call encompassed the whole community of believers. 
Moreover, four or five verses later, it has been said in the same 


Sura that: 


O followers of Mohammad! Ye are the best community that hath 
been raised up for mankind. Ye enjoin right conduct and forbid 
evil ; and ye believe in Allah. (—LII: 110) 

The very object of the raising up of the Muslims, thus, is 
that in addition to bearing faith in God, they have to discharge 
the duty of prescribing right conduct and forbidding evil through 
moral and spiritual guidance and instruction. Such being the 
case, the responsibility for the carrying out of this obligation 
does not rest with any individual section of the Ummat, but 
with the whole of it. However, the nature of this sacred 
mission is such that. generally, it is not necessary for every 
member of the community to take a hand in it. If people with 
the right aptitude and ability actively devote themselves to it, 
according to their conditions and resources, and the cooperation 
the rest of the Ummat is available to them, the work goes on 
some headway is consistently made. In the humble opinion 
this writer, the words, out of you, have be.n preferred in the 
fore-mentioned verse solely for this reason. 

We proceed, now, to take up another verse which reads : 


Leda ti MCN SIS 
79 9% 7 9, 4 
PN GIES 
Who is better in speech than one who calls men to God, works 


righteousness, and says, I am of those who tow in Islam! (XLI: 
33) 
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most pleasing thing with God. we are told, is that 
h believing in God und practising moral uprightness, 
id invite the other servants of the Lord also to it and 
fein the holy cause of moral and religious instruction 
of mankind as a whole. 


eres Ssh GS SEL) AEM 
BAS wots 


the token of Time (through the Ages), verily, Man is in loss except 
such as have Faith and do righteous deeds, and exhort one another 
to Patience and Constancy. (CIII: 1-3) 


In the above-quoted Chapter of the Quran, the exhorting of 
other to Truth and Patience and Constancy is, also, 

d, in addition to bearing faith in God and doing good 
S, for the attainment of success. Exhorting one another to 
ih, evidently, means that in faith, morality and mutual 
ngs (whether these are of an individual or collective nature 
Wolve one’s own kith and kin or others), that is. in all the 
Mf personal and social existence, people should join to- 
‘inthe mutual teaching and practise of truth, while the 
lation of exhorting one another to Patience and Constancy 
ies that they should consistently seek to advise and instruct 
her to overcome their baser desires and instincts and 
thful to the tenets of Faith and right guidance. In 
erse demands that, like belief and righteous conduct, 
nd spiritual reform and instruction, too, is included 
ng the fundamental obligations of those who believe. 

A broader and more important branch of this endeavour is 
ich means striving to the utmost in the cause of God. 
words, it denotes that a believer should spare himself 
/ way of time, money or life that may be needed and 
his power for the moral and spiritual redemption of 
. This is what Jehad signifies, in a nutshell. Its form, 
¢ scen earlier, can vary from time to time and place to 
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place. The manner in which the sacred Prophet carried on his 
lofty struggle during the twelve or thirteen years of his Ministry 
in Mecca was a form of Jehad. and so, also, were the soul- 
Stirring endeavours made by him and his Companions and 
hardships and privations they bore in the cause of God and His 
faith during the earlier years of their stay in Medina, and the 
battles like those of Badr and Ohud the Prophet had to fight in 


the course of the fulfilment of his Divine mission. 
Hence, wherever the duty of Jehad has becn imposed by the 


Quran it means nothing more or less than that a belicver should 
not be grudging of whatever effort or sacrifice he can make for 
the elevation of men around him into devout and faithful 
servants of the Lord and for delivering them from the bondage 
of false deities to His sole bondage and rendering them worthy 
of Divine Fenevolence and Graciousness and of the Gardens 
of Paradise by cleansing and purifying their lives and bringing 
light to their souls. The Quran attaches such an overwhel- 
ming importance to this task it has alluded to it in the glorious 
terms of Help of God and those who take part in it are eulogised 
as the Helpers of God, and promised felicity and a vast reward 
in both the present world and the Hereafter. 


Dra Co KE ASIF KINIS IGE 
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O ye who believe! Shall I lead you to a bargain that will save you 
from a grievous Penalty? (It is) that ye believe in God and His 

Apostle, and that ye strive your utmost in the cause of God with 
your property and your persons > that will be best for you if ye but 


koew. He will forgive ye your sins, and admit you to Gardens 
beneath which rivers flow and in beautiful mansions in Gardens Of 
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“Etter tity : that is indeed, the Supreme Achievement. And another 
favour will He bestow which ye do love—Help from God anda 
” speedy victory. So give the Glad Tidings to the believers. O ye 
who believe ! Who will be my helpers to the work of God, as said 
Jesus, the Son of Mary: Who will be my helpers to the work of 
“God? Said the disciples: We are God's helpers! (—LXI: 10-14) 


% Wa Wen, 2158 2 WC 
FEISS GUE II avin i ZICE 
O ye who belicve! Do your duty to Allah, and seek the means of 

approach to Him (the most desirable among which is that ye) strive 
_ With might and main in His cause in order that ye may prosper. 
_ (—V:3s) 
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And strive in His cause as ye are to strive, (with sincerity and 
_ discipline). O followers of Mohammad! Allah has chosen you, 

___ and, has imposed no difficulties on you in religion: it is the cult of 

_ your father Abraham. It is He who has named you Muslims both 

- before and in this revelation ; that the Apostle may be witness for 
_ you, and ye may be witness for mankind. (XX11: 78) vy 


In Sura-i-Hujurat, Jehad, that is, exertion and sacr 


ss 
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he truce believers ure those only who believe in All 
Messenger, and afterward doubt not, and strive with 
and their lives for the cause of Allah. Such are — 


~ (-XLIX: 15) 
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And it is stressed in Sura-i-Tauba that the outstanding 
quality of the believers is that the love of God and the Prophet 
and the passion for service and sacrifice in the cause of Faith is 
stronger in their hearts than devotion to the most precious 
things or persons in the world including their own lives and 


Parents and wives and children and wealth and trade. Those 


who do not come up to this standard are not worthy of Divine — 


Grace and Mercy. For them there is in store a servere 


Punishment, 
GAS Chicals Maas SST ASTRA SE ov G1 US 
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Say : If your fathers, and your sons, and your brethren, and your wives. 
and your tribe, and the wealth ye have acquired, and the merchan- 
dise for which ye fear that there will be no sale, and the dwellings 
that ye desire are dearer to you than Allah and His Messenger 
and striving in His way : then wait till Allah bringeth His command 
to pass. Allah guideth not the disobedient. (—IX :24) 


We learn from the above verse that a believer should not 
only make this nobje task his own, but also hold it dearest to 
his heart for it is through the power of love that the trials and 


difficulties that beset the path of those who dedicate themselves 
to it are overcome: 


CHAPTER XIV 


~ SERMONS OF THE QURAN 


< In a@ way, the whole of the Quran is a sermon. The 
ndreds of verses we have quoted under different headings in 
¢ foregoing pages were mainly composed of some exhortation 
another. But there are numerous other passages which, too, 
> exclusively in che nature of an advice or admonition, and 
; have, further, not yet dealt with them. We, therefore, 
pose to bring our narrative to an end with a collection of 
gme of them in ten separate sections and in accordance with 
i¢ arrangement followed in the holy Quran. 

_ (i) Seeking of help from patience and prayer in times of stress 
and adversity 


BBE ieGecaunarmoNES gE 

pA BANG, Siy Kise SAE OS Tee Sed 

abil ahagee By SS GS 

BONG Bday Bictosorgs TSGAS pad 54085 SENSIS 
egy 


O ye who believe! Seek help in patient perseverance and pi 
times of distress and misfortune). (The help of) Allah is 
r ‘steadfast, (and through prayer a man forges a 
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the end of the bricf span of earthly life, we have to return to Him 
for sure. Such are the slaves on whom are special blessings from 
their Lord, (and mercy). Such are the rightly guided. (—II: 153-7) 

What a wonderful provision of solace and comfort do these 
verses contain for the believers when things go wrong with them 
and they are afllicted with loss or suffering! Patience and perse- 
verance, the forging of a living contact with God through 
prayer, and meditation on the truth that everything belongs to 
Allah and we all have to return to Him one day,—these three 
things offer to man such an inexhaustible reservoir of courage 
and strength that no believing person need feel helyless or 
miserable as long as he leans on them for support and comfort. 


(ii) Call of the Lord to His slaves towards Mercy and 
Paradise U 
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And obey Allah and the Apostle, that ye may find Mercy; (Those 
who obey Allah and the Apostle alone are deserving of Mercy). 
And vie with one another for Forgiveness from your Lord, and for 
a Paradise as wide as are the heavens and the earth, and prepared 
for those who ward off evil, (whose way is) that they spend (in 
good doing) of that whith Allah hath given them, in ease ard 
prosperity and in adversity and indigence, and are forgiving toward 
mankind; Allah loveth such good-doing slaves. And those (too 
are deserving of Forgiveness and Paradise) who, when they do 
an evil thing or wrong themselves, implore Allah and beg For- 
giveness for their sins,—Who forgiveth sins save Allah?—, and 
will not knowingly repeat the wrong they did. The reward of 
such will be Forgiveness from their Lord, and Gardens under- 
neath which rivers flow, wherein they will abide forever, a 
bountiful reward for those who do such deeds. (III: 132-6) 


veness and Paradise are open to the believing slaves 
not persist in wrong-doing but turmto Him in sincere 
nee after they have been at fault or committed a sin. 


Fundamental teachings of the Divine Faith 
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¥ (lo them, O Prophet!) Come, I will recite unto you that which 
your Lord hath made a sacred duty for you: (the first and 
formost is) that ye ascribe nothing as partner unto Hin, 
| (Keep strictly away from every kind of polytheism); (and then) 

that ye do good to parents, and kill not your children because 
of penury. We provide for you and will provide for them 
and draw not nigh to lewd things whether open or c 
ind ye slay not the life which Allah hath made sucred, 
the course of justice; this is what He commandeth 
order that ye may discern. And approach not the pro} 
_ the orphan save for his own good (for managing it on his 
as a trust) till he reaches seal, and give | if ae 
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(iv) The end of those who respond ‘to the Divire Call and 
those who do not { 
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For those who an-wered Allah's Call and carried out His Commands 
is bliss; and for those who answered not His Call (is a dreadful 
end). (Such will be their state in the Hereafter that) if they had 
all that is in the earth, and therewith the like thereof, they would 
proffer it to obtain release (from the Punishment). Such will have 
a woeful reckoning and their (last and eternal) habitation will be 
Hell which is a dire abode. O Prophet! The blessed servant who — 
knoweth that what is revealed to thee from the Lord is the Truth, 
can his end be like the end of him who is blind (to this Reality)? 
(Evidently, their ultimate destiny cannot be the same). But only men 
of understanding pay heed to the Guidance and accept it. Such of 
the servants as keep the pact of Allah and break not the covenant ; 
such as unite (the ties and bonds) which Allah hath'commanded 
should be joined, and fear their Lord, and dread a woeful recko- 
ning ; and such of the believers as persevere in seeking their Lord’s 
good pleasure and are regular in prayer and spend of that in His 
way, secretly and openly, which We have bestowed upon them and 
overcome evil with good, theirs will be the sequel of the heavenly 
Home, i. ¢., Gardens of Paradise which they will enter, along with — 
parents and partners in life and children in whom there is some 
virtue. The angels willenter unto them from every gate, saying: 
Peace be unto you because you persevered-(in the path of picty 
and righteousness), and sweet is the sequel of the heavenly Home 
for you. And those who break the covenant of Allah after 
accepting it, and sever (the bonds and tic) which Allah hath 
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commanded should be joined, and make mischief on the earth; 
theirs is the curse and theirs will be the ill abode of Hell. 
(—XIIL : 18-25) 
“(y) Stern warning to defiant transgressors and theu fate in 
life to come 
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Let ye never deem that Allah is unaware of what the wicked do. (He 
knows all about thein and their misdeeds). But, He heth deferred 
their requital till a Day whose horrors will be such that their eyes 
will stare in terror as they will come hurrying on in fear. With 
their heads upraised (like acamet), their gaze returning not to them, 
out of anxiety and nervousness (i. c., their cyes will forget to see) 
and theit hearts as air(i.c., bereft of peace). And O Prophet! 
Warn mankind of the Day when-the doom will come Over 
and those who did not wrong will say; Our Lord: Reprie r 
for a little while (so that we may make amends for r 
misconduct); we will follow Thy Call and obey Thy | 
(They will be answered): You are saying this today { 
Chastisement has come over you, Did ye not (in the denial 
Great Reckoning of the Hereafter) swear before that’ there 0 

be no end for you (i. e., you would never be punished for 

sins)? Although you had dwelt in the dwellings of a tie 1 = 
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to keep His promises to His Messenger (for example, of punishing 
the wicked and the trans zessors). Lo! Allah is Mighty, (no one 
can stop Him from carrying out His promise and punishing the 
evil-doers); He is Able to Requite the Wrong. This all become 
manifest on the Day when the earth will be changed to other than 
the earth, and the heavens also will te changed ard they (the 
mankind) will come forth unto Allah, the Ore, the Almighty. 
Thou wilt see on that Day the guilty linked together in chains. 
their raiment of pich, and the Fire covering their faces, This will 
be that Allah may repay each sou! with what it hath earned. Lo! 
Allah is swift at reckoning. This is a clear message for mankind in 
order that they may be warned thereby, and they may know that 
(their and everyone’s) God is only One God, and that men of 
understanding may take heed. (—XIV:42-52) 

(vi) Some of the basic tenets of Islam and Divine Command- 


ments 
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Thy Lord hath decreed that ye worship none save Him, and (after this 


fundamental requirement of strict Monotheism the next command- 
ment Is) that ye show kindness to parents. If one of them, or both, 
were to attain old age with thee, say not ‘Fie’ unto them, nor scold 
them (i. ¢., behave with them in an insolent manner), but 
speak unto them a gracious word, and lower unto them the wing 
of submission through kirdness and pray for them that O Lord! 
Have mercy on them both as they did care for me when I was 
little, 


~ Your Lord is test aware of what is in your minds 
then, verily, He is ever forgiving unto those who turn unto Him. 


And give the kinsman his due, and the needy and the wayfarer, and 
squander not thy wealth in wantonness- Lo! the squanderers are 
the eternal brothers of the Devil, und the Devil is the eternal 
ingrate to his Lord. (So do not be Jike him). But if (you muy be 
hard pressed and not in a position to serve them, and on account 
of it) you may have to turn away from them, and you are hopeful 
of mercy from Allah and the seekers of it, then (by way of cxcus- 
ing yourself) speak unto them a kindly word, and (even in these 
circumstances) refrain from saying anything that may be hurtful to 
them. 

And neither Jet thy hand be chained to thy neck (that it may not move 
In charity, which is the way of the misers) nor open it with a 
complete opening (like foolish wasters and squanderers) lest thou 
come to grief and be rebuked from all sides. (Make moderation 
your way and avoid excess at both ends), Thy Lord enlargeth the 
provision for whom He will, and straiteneth it for whom He will. 
He sces all His slaves and is well-informed about them. (The keys 
of the provision are not in your hands, nor in the hands of anyone 
else, but solely in His hands, He aloneis the Provider of ever: 
one’s needs). Kill not your childern, fearing a fall to Poverty 

_ We shall provide for them and for you. (If you imagine that 

question of livelihood is in your control, it is sheer ignorance ut 

apostasy). (Anyway) the slaying of one’s children for fear o' 
poverty is a great sin. And,lo! Come not near unto adultery 
it is an abomination and an evil way. — 


nd slay not the life which Allah hath” forbidden save. ‘in justice. 
Whosoever is slain unjustly, We have given rome unto as heir 


If ye are righteous, 
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And come not near the property of the orphan (do not touch it), save 
for his own benefit and in the right way till he comes to maturity. 
And keep your promises. Lo! Of the promises ye shall be asked 
(in the Hereafter). 
Fill the measure when ye measure, and weigh with right balance. 
(o not cheat in business). That in meet, and better in the end. 
And, (O men), follow not that whereof thou hast no knowledge 
(i.e., shun superstition and avoid self-deception). Lo! The 
hearing, the sight and the heart—of each of these means of 
knowing it will be asked (that how did ye make use of them 
for the sake of obtaining right knowledge). And walk not on 
the earth exultant (like haughty and vainglorious men). Do not 
forget that thou canst not rend the earth (with your feet), nor 
canst thou stretch to the height of the hills. All these evil ways 
and works are hateful in the sight of thy Lord. 
This is part of the wisdom wherewith thy Lord hath inspired thee, 
O Mohammad! 
And, (O men), set not up with Allah any other god, lest thou be 
cast unto Hell reproved, abandoned. (—XVII: 23-39) 


(vii) Specia! obligations of Muslims and their goal and 
mission 
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O ye who believe! (Now your duties and special obligations are 
that you) bow down and prostrate yourselves (before thy Lord) 
and worship Him (in every way) and do good to His creatures 
that haply ye may prosper.And strive for Allah with the endeavour 
which is His right. He hath chosen you (specially for His worship 
and struggle in His Cause) and hath not laid upon you in religion 
any hardship. (On the other hand, it is a very broad and extensive 
religion that He hath conferred on you through the holy Prophet)— 
that faith of your father Abraham is yours. We have named you 
Muslims (‘Those—who have surrendered’—) of old and in this last 
Scripture as well so that the Prophet may be the expounder among 
you aad you may be the expounders among mankind, Hence, O 


sane 
Hoes 
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a ye who believe! (for the proper fulfilment of this duty and 


" mission) Establish worship, pay the poor-due and hold fast to 
"Allah. He is your Protective Friend. A blessed Patron anda 


"blessed Helper. (—XXII: 77-78) 

“May Allah grant us, the Muslims, the wisdom and good 
ine to understand our mission and obligations in the light of 
exhortations and make ourselves deserving of His Mercy 
enevolence by carrying them out and living up to them, 
incerity and conviction, for this, indeed, is the highest 
tion and pinnacle of all human progress and achieve-- 
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st! Say (to My slaves on My behalf), O My slaves who have 
‘been prodigal to their own hurt (by indulging in Apostasy and 
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Polytheism): Despair not of the mercy of Allah. (Do not suppose 
that your sins cannot be forgiven. If you give up the life of 
Apostasy and offer earnest repentance, the door of His mercy is 
open for you also) Allah forgiveth all sins. Lo! He isthe 
Forgiving, the Merciful. (Hence, if you really are solicitious of 


____ (x) Glad tidings to the Believers who submit to the Word of 
God and follow His Guidance 
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not). And, beware! Let it not be (that in the Hereafter) anyonc 
of you should say with sorrow: Alas, my grief that I was 
unmindfu] of Allah, and I was indeed among the scoffers! Or 


that any soul should say: If Allah had but guided me I would Marit 7.8 lad 2 
4, 3a pbs wy 
have been among the dutiful: Or, should say (on seeing the #35 bot G2 ES AG! Z gs WGe psa? 


Chastisement of God on that Day) that Oh! If I had but a . CHA NN 5 ASN tN, GS 
second chance I might be among the rightcous! (But then the = 
Lo! Those who say (sincerely): Our Lord is Allah (and lead a life of 
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answer will be) Nay, for My revelations came unto thee, but thou 
didst deny them and wast scornful and wast among the disbelievers. 
And on the Day of Resurrection thou (Mohammad) will sce that 
the faces of those will be blackened’ who lied concerning Allah 
(for instance. who said about their Polytheistic beliefs and practices 
and other superstitious ways and customs that they were from 
Him). Is not the home of the scorners in Hell? And the slaves 
who (gave up the godless and sinful ways) and took to right- 
eousness Allah will deliver them from Hell. Evil shall touch them 
not, nor shall they grieve. 


Allah is the Creator of all things, and He is the Guardian over all! 


things. His are the Keys of the heavens and the earth, and they 
who disbelieve the revelations of Allah such are they who are the 


losers. 


Say (O Mohammad, to the disbelievers)! Do ye bid me to serve other 


than Allah? Oye fools! And, verily, it hath been revealed unto 
thee and unto those who ascribe a partner to Allah that all thy 
deeds will come to nought and thou, indeed, will be among the 
losers. (Therefore, do not go nigh Polytheism) but serve Allah 
alone and be among the thankful. 


And also, they esteem not Allah as He hath the right to be esteemed, 


(although His Glory is such that) the whole of the earth (from the 
east to the west) will be in the palm of His hand on the Day of 
Resurrection, and the heavens, too, will be rolled therein. Glori- 
fied is He and High Exalted from all that they ascribe unto Him 
as partner. (—XXXIX ; 53-67) 


loyalty unto Him), and remain true to it afterwards, the angels will 
descend unto them with the joyful tidings that: Fear not, nor 
grieve, but hear good tidings of the Paradise which ye were 
promised (through the Apostles). Weare your Protecting Friend 
in the life of the world and in the Hereafter. There (in the 
Paradise) ye will have all that your souls desire, and there ye will 
have all that ye ask for. A gift of welcome (and hospitality) from 
the Forgiving, the Merciful. 


And who can be better in speech than him who invites (the servants of 
the Lord) unto Him, and is himself righteous and upright, and 
saith: Lo! Iam of those who surrender unto Him ? 


And the good and the evil deeds are not alike, (their sequel is different 
from one another ; (therefore, you and your followers are advised 
to) repel the evil deed (mischief of your enemies) with one which is 
better, then (the result of it will be that) he between whom and 
thee there was enmity, will become as though he was a bosom 
friend. But this gentleness of behaviour can be possible only to 
tho e who are en dued with the virtue of patience and to those who 
are the blessed servants of the Lord (i. ¢., not everyone is able to 
practise forgiveness). And (at such a moment) a whisper from the 
Devil may reach thee (i ¢., you may feel like being overcome by 
anger and the spirit of revenge), then seck refuge in Allah. Verily, 
He is the Hearer, the Knower. (He will help you with His 
Protecting Hand and you will remain safe against the evil desigus 
and temptations of the Devil). (—XLI: 30-36) 
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(x) Save yourselves from the Fire of Hell and attain felicity 


of the Hereafter and Paradise through sincere repentance 
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O ye who believe! Save yourselves and your fgmilics from a Firc 
whereof the fuel is men and stones, over which are set (from Gou) 
angels strong, and severe, who resist not Allah in that which He 
commandeth them, but do only that which they are commanded 
by Him to do. 


(On the Day of Resurrection it will be said to the transgressing 
Apostates and the deniers of truth): Make no excuses for your- 
selves this Day. You are only being paid for what ye used to do, 
(Thus, he who wants to save himself from the punishment of the 
Hereafter should give up the like of Apostasy and irreligiousness 
in this very world, and opt out fora life of belief and righteous- 

. ness). 


O ye who believe! Turn unto Allah in sincere repentance! After 
sincere repentance, your Lord (will bestow upon you His speci.i 
favour) and will remit you from your evil deeds (i. c., He will 
forgive you) and bring you into Gardens underneath which rivers 
flow; and (it will be on a Day on which) Allah will reward the 
Prophet, and with him all those who believe with full felicity and 
not debase them. Their glory on that Day will be such that their 
light will be running before them and on their right side and on 
their lips will be this (inspired) prayer that: 
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Our Lord! Perfect our light for us. and forgive us, Verily, Thou art 
able to do all things. (—LXVI : 6-8). 
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The verses we have reproduced here are only by way of an 
illustratioi—‘a handful of specimen from a heap of grain’— 
otherwise the Quran is full of revelations which contain a full 
provision of advice and exhortation for those whose hearts have 
hot become dead to moral and spiritual feeling. The last quarter 
of the Quran, from Sura-i-Saba onwards, is, particularly, devoted 
to instruction and admonition, so much so that it can be said 
without the least hesitation that if a person’ of good sense and 
understanding who, also, possesses some knowledge of Arabic, 


_ reads it, he will experience on every page of this concluding 


part the thrill and inspiration which the Quran itself has 
‘portrayed so vividly in these words ; 
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Those in whose hearts there is some fear of their Lord, their flesh doth 
creep when these revelations are recited before them, and, then, 
their bodies and their hearts (i. ¢., both the outer and the inner 
aspects of their existence) soften and they surrender to th 
Guidance of Allah. (—XXXIX : 23) 

One word more and we have done. The readers al 
requested to treat this volume only as a brief introduction to th 
teachings of the Quran. The writer swears by God that it is hi 
honest opinion, and not merely a sentimental observation, tha’ 
what he has said in these two hundred pages about the guid: 
of the Quran is not even like a drop from an ocean, — 
endeavour should, therefore, be to develop an attachment 
the Quran itself by reading wholesome books on the subjec 
And attachment to the Quran, indeed, is attachment to Ge 
May Allah open our hearts to it—Amen/ : 


ISLAM AND THE WORLD is the most popula: 
work of the reputed author. Originally written in 
Arabic, the book has been renderd into English, French, 
Turkish, Persian and Urdu. In cach language it has 
seen several reprints so far. 


This book undertakes a study of the imptact of 
Islam on history: the role Islam played in the story of 
human progress and the loss humanity has suffered by 
its downfall. - In the words of its Engfish Translator, Dr. 
Asif Kidwai, the aim of the author has been ‘to stir the 
Muslims into an appreciation of Islam’s glorious role in 
the story of human progress, and to promote in them, 
thereby, a desire to look into themselves, with a view Lo 
finding out how far they have been true to their duty and 
mission to the world.” The book provides an emphatic 
refutation of the charge that Islam has outlived its use- 
fulness, and hence, it would be futile to Jook up to it for 
guidance in the modern context of things. It presents 
Islam as an eternal reality and a programme of life 


which can never grow obsolete. 
This thought-provoking study throws new light on 


motives, opportunitics and impact of Islamic and other 
civilizations on the material welfare as well as spiritual 


progress of humanity. 


BY 


ABUL HASAN ALI NADWI 
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The Author has attempted to cover the entire range of 
Quranic teachings. from the conceptual to the practical, in 
these few hundred pages. and. in this, he has succeeded 
Proceeding from the fundamental article of faith 
Apostleship and the 


admirably. 
and subjects like Divine Attributes. 
Hereafter, the narrative goes on to include what the Quran 
has to teach about social and moral behaviour. monetary 
dealings and the importance of earning a clean livelihood. 
All these things have bzen discussed with utmost clarity and 
conciseness. But the most valuable part of the book is the 
one which deals with the Quranic concept of Monotheism. 
In it the author has explained the various aspects of the 
doctrine of Divine Unity—Unity of being, Unity of Attributes 
and Unity of Functions—in such a convincing style that it 
cannot fail to bring satisfaction to anyone whose heart is 


not totally dead to spiritual feeling. 


The Quran being a guidance for mankind, and not 
exclusively for Muslims, Maulana Nomani has paid due 
attention to the needs of non-Muslim readers while expounding 
the basic tenets of the Quran. This has not only enhanced 
the value of the book but also made its rending into other 


languages particularly worthwhile. 
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